
remove your heart of .,tone and 
give you a heart of flesh. I shall 
put my spirit within you and move 
you Ie follow my decrees and keep 
my laws You will live 10 the land 
I gave your ancestors; you shall be 
my people and I will be your God 
(Ez 36. 24-28) 

B. HEARTS ON FIRE 

Now, we are ready to go Oil to the 
second element in our journey together 
towards understanding our Salvatorian 
Spirituality based on .John 17::3. In 
touch with the life that is present in liS, 

our experiences and tht' world around 
us, we discover that God IllOV{"S deftly 
to do the work promised by the prophet 
Ezekiel. We begin to know with a heart 
of flesh 

1. Knowing God: An Integrating 
Human Experience 

Biblical knowing, as you are well 
aware., is always an expedence of lifp. 
When we encoullter the word, to know, 
in Scripture, we are always face-to-face 
with a wealth of human living and 
divine revelation. It is never a head 
trip, a purely cognitive experience. The 
Semite knew with the heart, the gut, 
the whole beiug. It was an experience 
that took hold, filled, created inner 
consistency alld generated new life. 

Knowing God is to be in personal 
relatiomhip with the SoureE' of Life. 
This relationship begins with the 
Source, God. Jeremiah tells us, it is 
God's initiative which disposes the 
human heart to know Yahweh (d. Jr 
24:7). The author of' Psalm 139(138), 
which some exegetes suggest is a 
person unjustly accused and 8waitiug 
possible capital punishment, describes 

what happens when we are faced with 
Godis all-embracing knowledge. It can 
seem to be too much, just more than we 
can handle (v.6). It can evoke fear and 
set us to running (v. 7·12). Or, it call 
give us the courage to plunge inward to 
the core of our being (v. 13-17), to know 
the truth in our bones Iv. 15), and to 
marvel at it alL So that linally, we can 
awaken to the fact that God is indeed 
with us (v.18) and will lead us on a 
path that is lasting, eternal (v. 241. A 
powerful message for someone looking 
death in the eye, somoone pushed to the 
limits of meaning. The truth can be 
equally powerful for us. 

To know with a heart of flesh is to 
enter into a reciprocal relationship with 
God. This dynamie dialogue between 
the divine and the human happens in 
fl'eedom and vulnerability. It leads to 
personal integration. A heart of flesh is 
able to weep with Jesus ovcr today's 
hardened Jerusalems (Cf. Lk 20;14). A 
heart of flesh is also ablt' to recognize 
God's self revelation in the !l little ones" 
of this world. uncomprollused by access 
to human wealth and power. 

I lind it significant that Jordan turns 
to the words of Jesus: ItI praise you, 
Father, Lord of heaven and earth, 
for you have hidden these things 
from the wise and learned, and 
made them known to little children" 
(Lk 10:21), at a time in his own life 
when ecelesial a uthorities are 
questioning the prudence of his 
founding vision. To the Roman Curia, a 
group that hoped to include everyone, 
regardless of sex or status, as full
fledged apostles and members was seen 
as a hopeless "Noahls ark!! of 
confusion.(cf. SD I IG4. 2-4 and Report 
of R. Bianchi OP, June 6, 1882, DSS 
XX.II p.50). 
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Let me share a personal experience 
that I think speaks to what I am 
saying. It happened one Sunday 
afternoon in the shanty town or favela, 
Nova Divineia, where I accompanied a 
Base Christian Community on the 
periphery of the city of Sao Paulo. 
Brazil A small group of us, as usual, 
mostly women and childl'en, were 
having our Sunday Celebration of the 
Word and Communion Service. The 
Gospel for the day was Luke 12: 4-7 
which relates that God knows the 
number of hairs on our head. I opened 
the reflection period as usual after the 
readings were finished by asking thE' 
question: ilV{ho here knows how many 
hairs yon have on your head?" 
Everyone laughed. I started to go on 
with MY reflection when I noticed 
Maria dos Prazeres was still ch uckling 
to herself. As a pat'enthesis here, let me 
tell you a bit about Prazel'es, as r;he is 
called. Prazeres is a remat'kable Afro
Bt'azilian woman. When I first met her, 
she, her husband Tico and their 6 
children lived in a one-room shack next 
to our community center. Tico sells 
pinga, the local sugar cane liquor, cold 
ill'inks and candy from a window in thE' 
shack that OI)ens out on the main alley 
that runs the length of the favela down 
into the drainage ditch. Prazel'es deans 
other people's homes to help keep the 
fanuly in rice, beans and dothing. Th€" 
year before, her mother had a massive 
stroke so Tico added a small room on 
top of the shack and they invited her to 
live with them. Prazeres, who knows 
neither how to read nol' write, never 
misses a Bible study evening. 

Anyway, on this particular Sunday, 
Prazeres continued to chuckle to herself 
even after everyone else had settled 
down. So, I knew there was a story 
about to unfold. I said, "Prazeres, what 
is it? Share your delight with us. 1I She 

responded: "When you asked that 
question, all I could think of was my 
second youngest, Lis, You know, when 
she was born, she was completely bald. 
Not a hair on her head! As bald as a. 
billiard ball! You know, I was really 
worried. Can you imagine? A bald little 
girl? She would be the laughing stock 
of the neighborhood! What would 
happen in school? I couldn't bear to 
t.hink of it.. I was very worried. Each 
day as I bat.hed her, I massaged her 
little bald head and said a prayer. Oh, 
how I prayed! And, Oh, how I 
massagedl T used everything I could 
think of, coconut oil. balsam, anything 
the neighbor women suggested would 
make hair grow. And each day, it was 
just as bald as the day before This 
went on for weeks. for months. Each 
day, there I was looki ng at and 
massaging that poor little bald head 
and praying: "Oh, Lord, please have 
pity on this little one. Please send her 
hair." Then one day, when I wasn't 
expecting it, suddenly there it was. One 
lillIe hair. So tiny, so fragile, so almost 
invisible that if I had not been 
carefully massaging hel' head, I would 
have missed it all together. I was so 
happy! I massaged around it so very 
carefully and pl'ayed: "Thanks Lot'd, 
but. please selld a few more. Don't stop 
now!1I And sure enough, the next day, 
there was one more. And the next day 
one more and then two more. As the 
next days passed, I rejoiced with each 
new hair I found on Lis' head. And I 
cou.nted, oh, how I counted. One, two, 
three, four, five ..... T counted up to fifty 
and then r relaxed and said: "Thanks, 
Lord, she'll be OK. So, when you asked 
that question, I remembered this 
experience. YeR, I know the first 50 
hairs on Lis' head very well." 

When Prazeres finished her story, there 
was nothing more to say. She had said 
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it all. She had shared herself and 
because of that the Mother God of that 
day's Gospel was palpably present 
among us. Our hearts were on fire 
because of God's revelation through 
Prazeres. She certainly knew from 
experience the God that Fr. Jordan 
knew and hoped for us to know. Recall 
the t1rst point of his Last Will; 'Trust 
in Divine Providence, which like a 
kind and concerned mother. will 
always care for you" ( Last Will of 
the Founder, trans. Margaret Bosch 
SDS, 1993). 

2. New Meaning: Glory of God 

Experiellcing God in this wholesomE', 
integrating way changes things 
radically. God's friend, Job, recognized 
this when he said: ''I spoke of things 
I did not understand, My ears had 
heard of you but now my eyes have 
seen you" (Job 42: 3-5), Discovering 
Godls presence in the events of life 
changes our hearts from stone to flesh. 
This is a perceptible change. We can 
feel it. Others can see it. Our lives 
speak the reality we 11ave experienced. 
We are alive with it. Our hearts are on 
fire because of it. It overflows into all 
we do and say. 

This overflowing process which reveals 
God to others gives new meaning to the 
phrase the glory of God. As 
Salvatorians we need to reclaim these 
words so often used in our historical 
literature. Much interesting work has 
been done on the expression glory of 
God and its companion phrase sohation 
of sOlll~ by Fr. Don Skwor and others. 
(cf. Skwor, Donald SDS Back to the 
Future 1994 Rome pp 145·146 and 
Boesing, Amo SDS Our Salvatorian 
Mission 1987 Vanea Paulista p.5.lI). 
What I would like to suggest here is 

16 

that our lives give glory to God because 
we are filled with the ~ersonal 
experience of knowing God, the Source 
of life. We become alive in a new way. 
St. Irenaells understood this centuries 
ago. You all know his words, but let me 
repeat them here once again: 'The 
Glory of God is a human being fully 
alive". Life is contagious, others readily 
see that something important, lasting 
alld worthwhile is going on in us. God 
is more fully present where we are. The 
words we speak. while important, are 
often the least important part of this 
witness. It is OUI' being that speaks. It 
shouts out the message. We are salt 
that gives life new flavor. We are light 
that helps others reach inside and 
discover the courage to walk through 
the dark valley. We are the right 
amount of yeast that permeates the 
separate and divided, transtorming 
them into a unity that nourishes life. 
Yea, this is the glory of God 
overflowing in the world through us. 

3. Conversion: Unmasking Life's 
Idols 

There is 8noth(,I' important thing that 
happens as we become involved in 
knowing God. The reading from Ezekiel 
that we used in our opening prayer 
refers to it. We go through a cleansing 
process. This is conversion. The prophet 
indicates that this involves the idols 
that we have daltied with in exile. 
Unmasking the hlols, the false gods, of 
OlU' lh'es is an ongoing, lifelong process 
that requires honesty and ('oUl'age. 
Jordan and Mary ill their religions 
language call this humility. Teresa of 
Avila calls it truth. I would like to call 
it identit'ying and letting go of the 
illusions that pull us off center, a way 
from real Life. 
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By false gods, I am speaking about the 
myriad empty substitutes we have 
placed at the center of our lives in the 
hope of finding meaning. Some of these 
are obvious, others extremely subtle. 
The process of unmasking these petty 
gods, who are unfortunately alive and 
well in all of our lives, is at t he core of 
our growing experience of God. It is 
also, I believe, essentiAlly Salvatoriall 
because only through this process will 
we know the one true God and Jesus 
ChrisL It is also only through this 
process that we will be able to proclaim 
the real 111f'Ssage in our mission. And, it 
is through this process that we must be 
willing t.o walk with othE't's so that they 
too may knuw the God of Life. 

Jesus was so clear on this point. He 
was assassinated because he pulled off 
the reJigious m.asks that covered 
corruption, selfishness and abuse of 
power. He was willing also. to confront 
his own cult ural stereotypes and see 
Godls action in the Jives of the 
prostitutes, the ritually unclean, the 

.. 	 hated and feared foreigner and a host. of 
others the Law had excluded as unholy 
and ullworthy of salvation. He 
confronted the false gods of his day. 

As Salvatol'ians, the grace of our 
charism invites us to tt'uly know God in 
a relationship of the heart which makes 
it possible to undergo and undertake 
this unmasking process in ourselves 
and our society. Jesus Christ points the 
way, is the way. In him, we see that it 
all comes back to the center, to being 
.....oue as you Father are in me, I am 
in you. May they be one in us: so 
the world may believe...... (In 17: 211. 
It all comes back t.o the heart, to 
relationship. to knowing the one true 
God who is far greater than any 
substitute we may invent. 

We must be astutely attentive to what 
is going on around and within us ill 
order to grow in this relationship. It 
requires discernment and choke. In 
fact, it is the quality of the relationship 
itself that will direct our discernment 
towards real life a nd its val nes. Only a 
motivating and energizing intel'action 
with the real God will allow us to cttt 
through the t'onfusioll and the 
counterfeit. The young Jordan 
understood this as he cautioned himself: 
"In all you do, do not ask yourself: 
'Do I want this" but, 'does God 
want this...... Let nothing upset you 
or disturb your inner peace: be 
intent at all times on listening 
attentively to the interior voice.... Be 
courageous, because the weakest in 
(union with) God is still stronger 
than alJ (human) power...." (SD I 11). 

The heart left to itself can be very 
capricious. It needs the direction given 
by the relationship of love we call 
knowing God. Therese understood this 
even as a young woman. She says, "t.he 
heart is indeed a stormy thing . 
seldom stilled, seldom serene... (it) 

Jeaps to attain; to reach out.... It 
soars ... to heights .., it ... s\\-;ngs to 
the depths .... at times ... bound in 
sadness .... but when in touch with 
its deepest desires, it aspires to God 
(and) tastes the promise" (The Heart 
1853. p 19-20). 

Thus in .Jordan and Therese, we 
discover persons who understand the 
cOllversion dynamic describe<l by 
Ezekiel. They both open themselves to 
the God of life who leads them to 
depths they had never imagined. 
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4. Universality: God's Inclusive 
Love 

One of the discoveries made in those 
depths is that God, the Source of Life, 
desires that fullness of life be shared by 
all creation. Jordan concretizes this 
insight in the pact he makes between 
himself and his Creator. He submits the 
whole world to the IWign of God so that 
all m.ay find life, salvation. (cf. SD I 
202-203). He understood there are no 
limits to Goers love. It reaches out and 
includes all. Herein lies the core of 
what we Salvatorianshav8 always 
referred to as universality. 

Universality includes. but is also much 
deeper than. just being geographically 
present around the wodd or beautifully 
diverse in our racial and cultllr~l 
makeup. In the heart of God, we learn 
how to be sisters and brothers to one 
another, no matter who or what we are, 
no matter where we are born. Jordan 
insists on this spirit: "As members of 
the Society there is no nation! All 
are to be [brothers and sisters]!" 
<EAF, p 148). Openness to all was to 
be, ill his words, "essential to the 
nature of the... " group. ''The opposite 
of this spirit is restriction, 
partiality, nationality, or whatsoever 
one may wish to eall it. It is to give 
preference to this or that nation or 
to look down with disdain upon 
certain peoples" (Ibid). 

Jesus shows us how God's ind usive love 
breaks barriers and invites everyone to 
the banquet of life (cf. Lk 14: 12-24) 
With him as a mentor, I think we can 
understand true human solidarity. 
Without ever using the words, Jes~s 
shows us what preferential option for 
the poor means. His choices were 
grounded in God's inclusive love. He 
opted to go out to those whom the 

society pushed away as unworthy. He 
stood with them as a healing presence, 
drawing them into new life, salvation. 
This challenged the cultural taboos of 
his people. 

This slance of Jesus is the universality 
we are called to live as Salvatorians. 
This point is very important fur us 
today, It deserves a special attention 
that time here does not permit. Let me 
simply say that I am convinced that 
through our experience of knowing the 
God of love, we become open to living 
in real solidarity with all people. We 
are .Ied to courageous depths of human 
relatedness that result in choices that 
are often unpopular and risky. This is 
the journey we will make if we 
truthfully hope to proclaim with 
Jordan: "All peoples, raees, nations 
and tongues, glorify the Lord our 
God" ( SD II 2). 

C. HANDS TO THE TASK 

1. Mission Thrust Intrinsic to 
Knowing God 

Hands to the Task is the image I have 
elloben for this final segmeut of our 
reflection on a wholistic Salvatorian 
Spirituality. The experience of God that 
Jesus prays in John 17 is inseparable 
from his mission. Christ shows us that 
an experience of the heart is 
incomplete, truncated if it remains 
individualistic, a purely private affair. 
Isolation from the world and absorption 
in the waves of emot.ioll (positive or 
negative) that inundate all ullanehored 
heart produce false gods. In clear 
language, if Ollr God experience is 
limited to a pursuit of "Warm fuzzies" 
and "navel gazing," it is off the track. 
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