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PART I 
 

 
A. INTRODUCTION 

Sister and brother Salvatorians, it is so  
good to be here in your midst as we  
continue to celebrate 100 years of our  
Salvatorian presence in our land, the  
United States of America. Three years  
ago you gathered in this same location  
to hear Fr. Peter van Meijl's  
enthusiastic reflections on your theme:  
Courage for the Salvatorian Vision - 
Proclaiming the Savior. Today, we turn  
ourselves to the ongoing challenge of  
that vision: Proclaiming the Savior:  

Together in Mission.  

I am pleased to be with you, in this  
part of the world I call home. I am  
especially honored to be asked to share  
some of my reflections with you. What  
I share is obviously shaped by my own  
history and experiences. It is especially  
molded by my opportunity to minister  
the past 13 years in Brazil as well as  
by my participation there, since 1990,  
in our Brazilian Salvatorian Spirit- 
uality Team. This team is part of the  
collaborative efforts of the Salvatorian  
Family in Brazil. This collaboration  
owes a special debt of gratitude to the  
inspiration and untiring participation of  
Fr. Arno Boesing, a Brazilian  
Salvatorian known to a number of you.  
However, what you will hear has also  
passed through the filter of my own  
personal life journey. In addition, it has  
taken on its own "SDS English- 
speaking-world" flavor through the 
 

retreats and seminars I have given the  
past two years in Sri Lanka, India,  
Rome and, of course, here in Milwaukee  
in January 1994. 

Last October, when, in the name of the  
planning committee, Sister Grace Mary  
Croft communicated with me about the  
convocation, she asked that I set the  
stage for the common ground of our  
Salvatorian Spirituality within the  
context of the hope of building  
relationships in mission. I have chosen  
to do this by asking you to walk with  
me TOWARD A WHOLISTIC  
SALVATORIAN SPIRITUALITY which  
I believe is grounded in a personal and  
communally shared experience of  
KNOWING THE ONE TRUE GOD  
AND JESUS CHRIST. This  
experience happens only when we have  
the courage to plant our FEET ON  
THE GROUND . At its depths, it is an  
experience which truly sets our  
HEARTS ON FIRE  for in its center  
lives an energy which throughout life  
moves our HANDS TO THE TASK  of  
PROCLAIMING THE SAVIOR  in  
today's world. 

 
TOWARDS A WHOLISTIC  

SALVATORIAN SPIRITUALITY 

It is important that you walk with me  
because my two talks are meant as an  
invitation to touch the spark of our  
Salvatorian charism that is alive inside  
each one of you. Each member of the  
Salvatorian Family has an experience 
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of that special grace we call charism.  
The apostle Paul tells us there are  
many diverse charisms in the Church.  
They have been given by the Spirit of  
God for the world. One of these special  
gifts to today's world is our Salvatorian  
charism. We share this gift and it  
places us in special relationship with  
one another for the good of the people.  
I believe that our charism is an  
important part of God's dream for the  
world. Francis Jordan's foundational  
insight captured that dream, that  
desire of God and gave it flesh and  
blood. Through him, it caught fire in  
people like Therese von Wüllenweber,  
Bernard Lüthen and Simon Düggleman  
(one of the first lay Salvatorians). I am  
convinced that, in the depths of our  
own personal story, each of, us also  
touches down into this same energy of  
God's Spirit, that is, grace. 

Because we are talking about and from  
experience, I have chosen to use the  
term spirituality. By this I mean that  
internal process that happens in the  
depths of personal experience where  
life's events, our personal histories and  
God's grace are woven together in a  
way that makes sense, in a way that  
opens us up to an intimate relationship  
with the God of life, who is far greater  
than our own limited experience. This  
is a lived experience, something that  
engages us at a level where life  
happens, where energy flows. Latin  
American writers are calling this a  
"mística," that is, a mysticism that  
fuels our commitment to a just world,  
sustains our fire in the monotony of  
daily tasks and allows us to maintain  
our direction and balance in the midst  
of doubts and failures (Cf Mística e  
Espiritualidade Leonardo Boff, Frei  
Betto Rio de Janeiro: Rocco 1994). 

Theological reflections and  
conversations on the elements of our  
SDS charism and mission are important  
and must continue among us. Historical  
research and writing are essential to  
our self-understanding as we move into  
a new century. Here I want to  
acknowledge and thank people like Sr.  
Miriam Cerletty, whose new rendition  
of Therese's poetry has brought a  
breath of fresh air to our understanding  
of this key woman in Salvatorian  
history; to Sr. Helene Wecker, whose  
work and historical research will finally  
be known in the English-speaking  
world this week; Fr. Don Skwor whose  
insistent and often provocative  
questioning and reflection about  
Salvatorian charism, mission and  
identity have kept us all closer to the  
cutting edge, the growing part of our  
lives as a group; and, of course, to the  
late Fr. Jerome Schomer whose  
research and translation ability are  
already missed along with his personal  
insights into how larger historical  
trends (the big picture) influenced  
Salvatorian decision-making. I was  
especially grateful to receive the 2  
volume history of the Society in the  
United States, The Moment of Grace, in  
time to have read it before preparing  
these presentations. Thank you again,  
Jerome, as well as Fr. Steven Avella  
under the able editorship of Fr. Dan  
Pekarske. Of course, on this 100 year  
anniversary of the Sister's arrival in  
the United States, I want to  
acknowledge the ongoing influence of  
Sister Margaret Shekleton's important  
province history, Bending in Season.  
Thus, much good work has and will  
continue to be done by these and other  
gifted individuals as well as by groups  
like our own Joint History and Charism  
Committee, the Office for the 
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Postulation of the. Cause of Fr. Jordan,  
the Brazil CIS Teams and the Mother  
Mary Study Group. 

However, all of this important work  
will fall on fallow ground, if we are not  
involved in the process of integrating it  
into a vital spirituality. It will fill the  
shelves of our communities with so  
much paper, if we are not actively  
searching for a response to the  
question: so what does this mean in my  
life? But, if we do take up this question  
and enter into the integrating process,  
it will peel away the layers of fuzziness  
that cover our sense of identity as  
Salvatorians. It will take us to the tap  
root of who we are, sharpen our focus  
and unleash the only source of energy  
that can move us into the future. St.  
Paul pleaded with one of his favorite  
communities in words that I think can  
apply to us at this time in history. He  
says: "Being God's helpers we beg  
you: Let it not be in vain that you  
receive this grace of God .... Now is  
the favorable time! Now is the day  
of salvation!"  (2Cor 6:1-2). This is a  
kairos time in our history. It is the  
time for us to look with seriousness at  
the gift we have received. It is the time  
for us to ask ourselves and each other  
how we are responsibly incarnating  
that grace in this historical moment. 

 
KNOWING THE ONE TRUE GOD  

AND JESUS CHRIST 

I would like to turn now to one of the  
biblical texts that points to the  
specificity of the grace of our  
Salvatorian charism. In it, I believe, we  
also find a key to the spirituality that  
will sustain and enliven us today. I am 

referring to John 17:3: "This is eternal  
life, to know you the one true God  
and Jesus Christ whom you have  
sent." We know this text was  
foundational for Jordan. We are told  
that these were the words that came as  
he stood on the Lebanon heights on  
July 4, 1880 with the needs of the  
world coursing through his heart. (Cf  
Annales SDS: Exchange of Thought  
1919, 1, p 212). That moment  
confirmed the intuition that had been  
growing in him for some time to found  
a group that would respond to these  
needs. The moral certainty of his  
founding vocation was clear to him  
(Spiritual Diary I 151a, (hereafter  
simply SD). He was to: "Carry out that  
work which God wills as soon as  
possible" (SD I 152a). Just a few  
months before in Jerusalem on Passion  
Sunday he had written: "Even if you  
have to circle the globe fifty times  
over, carry out your undertaking  
with all your strength!"  (SD I 154a). 

Eternal life is a phrase that for many  
of us sounds static, like something that  
happens only after death. However, to  
understand John 17:3, we need to  
reclaim the depth and breadth of these  
words of Jesus at prayer. According to  
Paul's letter to the Ephesians (Cf Eph  
1:4), eternal life for each of us began  
with a dream of God that took flesh in  
the union of two microscopic seeds of  
potential life in the creative act of  
conception that brought us into being.  
It continues throughout our lives, going  
on and on and on and on. There is no  
end, ever! In fact, we believe, it has the  
potential of getting better and fuller.  
This is Jordan's vision of God's  
providence when he exclaims: "Divine  
Providence created me!" (SD I 185). 
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It is also Therese's experience as she  
contemplates the stars. "Held secure  
in the Creator's hand for thousands  
of eons.... Would God then abandon  
me totally and entirely? Oh no! I  
will not lose heart, not now nor  
later, but trustingly rest in my good  
Creator"  (In The Evening, 1856 SHS  
2.11 MM, Poems by Therese, p 55). 

It was Jesus' mission to share the  
fullness of life. "I have come that  
they have life, life in all its fullness"  
(Jn 10:10). He was to set human history  
back on the track of salvation, back on  
the road to life. 

Eternal life is life that lasts, life that  
grows, life that continually opens up to  
creative possibility. It is life that  
moves into the dark passages of human  
existence, believing and trusting that  
there is greater fullness, happiness and  
freedom, that is, real life, on the other  
side. Eternal life is life that is not  
afraid to trust in the experience of  
Jesus Christ, for it believes that life is  
stronger than death. 

It is this kind of life that I found in  
Sumaré, São Paulo, Brazil in a 76-year- 
old man named João Calixto who  
carried a huge wooden cross in a two  
kilometer procession commemorating  
the occupation of unused agricultural  
lands by a group of landless farmers.  
João had carried that cross 10 years  
earlier as the group had risked their  
lives to enter the area. On this day, 10  
years later with the land now bountiful  
with crops and communally constructed  
homes, he insisted on repeating this  
act. As we entered into the area he  
explained why, saying: "The cross is in  
the soul of the Christian." João's energy 

and conviction had not diminished with  
his years, despite a hard life of poverty  
and manual labor. In fact, he was clear.  
In his experience, real meaningful life  
is won by confronting risk, by  
embracing the cross. He could not  
imagine celebrating the "people's  
victory" without acknowledging the  
faith conviction that had led them  
through the struggle to this moment of  
victory 10 years later. His true wisdom  
nourished us all that day and grounded  
his people in true, lasting values. Real  
life? Eternal life! I think João would  
have understood Jordan's words "The  
works of God prosper only in the  
shadow of the cross" (SD I 163),  
better than many of us Salvatorians do. 

To understand eternal life in this way  
flies in the face of conventional  
"wisdom." In the 19th century Fr.  
Jordan and Blessed Mary understood  
this well. And what about us? Do we  
understand it, as well, as we move into  
the 21st century? Today's world, in its  
sophistication has seductively  
rationalized its way into making death- 
dealing forces appear as real values.  
Death looks like life - exciting full life.  
But it is often an empty counterfeit.  
Life, in and of itself, is not given space  
to grow. It must be productive,  
articulate, attractive and powerful in  
order to merit our respect and  
attention. Yes, it is definitely  
countercultural to believe and to act  
from the conviction that all life is  
worthy of fullness, that all life is  
eternal and lasting. However, taking  
this stance makes and keeps our hearts  
sensitive to each other near and far. We  
are open to the pain and hopes of one  
another, of the family suffering next  
door, of the Brazilian street child, of the 
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dying AIDs patient, of the death row  
prisoner, of the refugee fleeing tribal  
genocide in Rwanda or bombs in  
Bosnia. In short, it opens us up to a  
world crying out for the possibility to  
live, to know the fullness of life. 

The second part of John 17:3 is even  
more radical and revelatory. It points  
us to the real source of lasting life. In  
John's Gospel, real life is equated with  
knowing God, the one true God and  
Jesus Christ. What kind of knowing is  
this? Without a doubt, it is knowing in  
its fullest biblical sense, that is, it is an  
experience. Now, we come to the core of  
what I would like to share with you  
these days. Our Salvatorian life and  
mission are absolutely dependent upon  
our knowing the one true God and  
Jesus Christ in an experiential way.  
This is the heart of our spirituality.  
This is the source of our identity. This  
is the energy for our mission. Today  
and again on Thursday morning, I  
would like to develop this theme,  
inviting you to touch into the grace  
(eternal life) that is within you.  
Perhaps that will mean going back to  
the enthusiastic seed of your "first  
love," as the book of Revelations says.  
Perhaps it will mean setting aside a  
certain lack of hope or jadedness that  
may have crept into your heart with  
time or age. Or perhaps, it will mean  
prophetically speaking the life that is  
within you, unafraid to be called naive  
or simplistic. Whatever it means for  
you, I ask you to open yourself to it.  
Let us journey together these days to  
the source of our lives, so that the  
relationships we build in ministry truly  
lead others to know and love the  
Savior. 

In order to reflect with you on this  
center of our Salvatorian Spirituality, I  
have chosen to organize my thoughts  
around the three concrete body images  
I used earlier: Feet on the Ground,  
Hearts on Fire, Hands to the Task.  
I hope, these images can help us keep in  
mind that we are always moving  
toward greater integration, greater  
maturity in Christ Jesus. 

I will develop each of these themes  
using biblical, as well as Salvatorian,  
sources so that we can see how our  
spirituality is solidly grounded in the  
God of the Scriptures. It is clear to me  
that our spirituality must be biblically  
based if it is to be true to its roots. I  
find it fascinating how Fr. Jordan's  
personal life was permeated by  
Scripture despite the Council of Trent's  
inspired fear that still dominated the  
Roman Catholic Church in the 19th  
Century. We only have to look at the  
English Index to the Spiritual Diary  
prepared by Fr. Barry Griffin to see the  
long list of direct quotations Jordan  
used on his own journey. This does not  
account for the indirect quotes that  
spring from his own heart, scriptural  
phrases that had become his own  
personal expression. Remember, the  
ecclesiastical reality of that time kept  
people, even priests, away from  
personal biblical reading and prayer.  
The fear of "private interpretation" and  
falling into Protestant "error" still  
dominated Catholicism. Those of us who  
lived a part of our Church and religious  
life prior to the 1960s will remember  
the countless meditation books that  
were to be used as prayer sources.  
Jordan had access to these helps and  
used them often but his diary tells us  
that he always came back to the  
Scriptures for his primary motivation 
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(cf SD I 139-140). He drank deeply from  
the well of Scripture for he understood  
that there he would meet the One he  
desired to know fully and make known  
throughout the world. I love the mental  
picture provoked by the words of St.  
Jerome we find quoted in Jordan's  
notes: "Read the Sacred Scripture's  
often and never let the sacred  
reading be laid aside. Let sleep find  
you holding the Bible, and when  
your head nods, let it rest on the  
sacred page" (SD I 145). A wonderful  
summary of a day, a life enveloped by  
the life-giving Word of God. 

 
B. FEET ON THE GROUND 

Now we turn to the first image I have  
chosen to help us understand, more fully  
a spirituality centered on knowing the  
one true God and Jesus Christ. We  
start, always, with our Feet on the  
Ground . That may seem patently  
obvious, but from my own personal life  
experience as well as my opportunity to  
walk with others a bit, I think we need  
to stop and look at this with clear eyes.  
A true and healthy spirituality, one  
that is moving towards wholeness, must  
be anchored in real life. There is no  
other place for it to happen. There  
simply is not! Integration does not  
happen in the air. It happens when we  
are aware of all that surrounds us and  
shapes us as a people at this time in  
history. It happens when we  
acknowledge that we are children of  
this moment, wounded and gifted at the  
same time. It happens when we open  
ourselves to the truth of who we are  
within the provident dream of the  
loving Source of all Life - God. 

This, stance roots us in reality (personal  
and societal), opening the way for us to  
know the real God and  not  some  
counterfeit substitute of our own or  
society's making. Let us turn to Judith,  
that courageous Hebrew woman, who,  
according to many exegetes, represents  
a two-fold resistance movement on the  
part of the people in Salvation History.  
The first was against the invading  
Greek culture with its many false gods  
and diverse philosophies. The second  
was to the growing rigidity of the  
Holiness Code so important in the  
Restoration led by Ezra and Nehemiah  
after the return of the people from the  
Babylonian Exile. 

Judith, a literary rather than a  
historical heroine, understands how to  
live with her feet on the ground. In  
chapter 9, she shows us how a  
spirituality rooted in reality can pray  
the pain and disgrace of the culture in  
a way that unleashes leadership for the  
salvation of the people. Judith is a  
childless widow and as such had no  
secure position among her people  
despite her wealth and beauty: This is  
her starting point, this is the ground on  
which she stands (Jt 9:5). We find no  
denial in her, no whimpering, no fear to  
be who she is - a woman whose heart is  
moved by the despair of her people (Jt  
7: 19.32) and the cowardly ignorance of  
her leaders (Jt S: 9-36). The people are  
dying. Judith is called to respond. We  
can sense her reach down deeply into  
the well of her own resources and her  
faith in God. Her prayer for salvation  
(life for the people) begins at the  
precise moment that the temple  
worship began in Jerusalem (Jt 9:1).  
This is no accidental reference. It is the  
author's way of saying: take notice how  
real sacrifice, efficacious prayer, 
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happens. It takes place outside the  
temple, away from power, in the hands  
of one who has absolutely no legal  
significance. Judith goes on to pray the  
bitter reality of the moment: the rape  
of the women and the death of the  
people. However, she prays it all  
convinced that these events can be  
integrated into a faith-vision. Listen to  
her words: 

O God, my God, listen to me, a  
widow! It is you who made all  
things past, what is present and  
what is yet to come. It is you  
who consider things present and  
to come. Those things which you  
decided have been realized. The  
things you have planned have  
presented themselves saying:  
Here we are. In truth, all your  
ways are prepared and your  
decision is known from the  
beginning of time (Jt 9:5-6). 

Judith is convinced that God can work  
even in situations of evil and sin. She  
trusts that God is present as a  
protector, defender and savior (Jt 9:11).  
It is in this sensitive realistic prayer  
that Judith receives the strength to do  
what only she can do to save the  
people. We know the rest of the story.  
How she uses the gifts she has to  
seduce Holofernes, destroying the leader  
(the head) of the enemy. As a result,  
the people are saved! Isn't that a  
powerful story? 

I have spent considerable time on  
Judith because I think we can learn  
much from her. She shows us how to  
not run away from harsh reality. She  
shows us how to confront desperate and  
hopeless situations. She challenges us  
to take up our own cultural position 

with its mix of power and weakness  
and make it a springboard for God's  
action in history. She teaches us how to  
pray reality, how to embrace our own  
pain and the pain of the people in a  
way that renews energy rather than  
drains it away. She gives us insight  
into how we are to confront the  
religious, economic, social, cultural and  
political structures that lock us into a  
siege mentality where death is always  
stronger than life. Judith is a clear role  
model of how to live with our feet on  
the ground. 

We find other biblical examples of this  
kind of a reality-rooted faith stance in  
the Psalms, Deborah the judge, the  
Hebrew midwives in Egypt and St.  
Paul. We could spend time with them  
to see how a recognition of and  
openness to reality was fundamental to  
their integrated experience of God.  
However, now I would like to turn to  
the One whom Fr. Jordan names as our  
exemplar, Jesus Christ (cf Exhortations  
and Admonitions, hereafter, simply  
EAF p. 13). We must begin by real- 
izing that what we are speaking about  
here is the heart of the incarnation.  
Both the letter to the Hebrews and the  
ancient hymn in Philippians 2:5-11 are  
clear. God took on flesh, became human  
in all aspects except sin. God's feet, so  
to speak, are firmly grounded in the  
flesh of human history in Jesus Christ.  
In Jesus we see how God hopes to be  
present to all peoples, nations and  
history. 

Jesus learned this as he grew in nature  
and grace. The Gospels are clear. Jesus  
knew what was going on around him. 
 He was influenced by it. He understood  
his culture with all of its grace and sin.  
He was willing to challenge it with the 
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values he proclaimed as the Reign of  
God. 

Let me elaborate on one small example  
of how this process may have worked in  
him. Mark's Gospel, in its forcefully  
synthetic way, says: "After John was  
arrested, Jesus went to Galilee and  
began preaching the Good News of  
God"  ( Mk 1:14). Up to this point,  
Jesus has been John's disciple. Even  
though the religious experience of his  
baptism and the temptations in the  
desert had been powerful, they do not  
seem to have been enough to move  
Jesus into action. What does move him,  
according to Mark, is John's arrest.  
This shocking explosion of political  
reality seems to be the critical factor.  
Jesus realizes what has happened to  
him is not solely a private, personal I -  
Thou encounter with the divine. It  
thrusts him into mission and he begins  
his public life. Thirty years of quiet are  
over; things will never be the same  
again. This seems to be an intense  
moment of personal integration for  
Jesus. A cruel, abusive use of political  
power on the part of the Roman  
collaborator, Herod, opens Jesus to a  
new level of commitment. Isn't that an  
interesting breakthrough point? Of  
course, Jesus had a choice; he could  
have gone home to his carpenter shop.  
But he doesn't! Instead he responds to  
the moment of grace and goes into  
Galilee to preach the Good News. 

Francis Jordan was also keenly aware  
of the currents of history that flowed  
through and around him. In this sense,  
he was, indeed, a man of his times. He  
understood that modernity was  
changing the simple piety that had  
made religious belief and practice the  

integrating factor in people's lives.  
Society was changing. Real values were  
under siege and the living forces within  
the Church were dispersed. The  
intensity of Jordan's zeal is certainly  
related to his accurate reading of the  
situation, or as we might say in  
Vatican II language, the Signs of the  
Times. Let us listen to his social  
awareness as well as the urgency of his  
commitment in his own words: 

Press on with indefatigable  
strength and vigor, so that the  
youth of every nation possible  
receive a good Christian  
upbringing, even if you must  
pour out the last drop of your  
blood for it for the honor of God.  
... Oh, how many children  
become prey of ignorance,  
become devoured as it  
were by the hellish spirits  
(destroyed) like blossoms during  
a frosty night in May (SD I 58). 

The September 1881 issue of Der  
Missionär speaks passionately of the  
needs of the Asian and African  
countries where hunger, slavery, the  
abuse of women and children cry out  
for response. The question is: Are you  
not moved by these unfortunate  
people...? The following issue in October  
turns to the situation closer to home.  
The reader is alerted by the title of the  
article: Our Own House is Burning  
Down. What follows is an unmasking of  
the false values that have taken hold in  
the so-called Catholic countries of  
Europe. (cf Der Missionär September  
and October 1881 Year I - # 1 and 2). 

Jordan's feet were certainly planted  
firmly on the ground of his societal  
reality. The foundation of the Apostolic 
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Teaching Society was to, respond  
directly to the urgent. need he saw so  
clearly. I want to remind you of Don  
Skwor's insightful 1986 article  
Wonderland which develops this theme  
at length. Now available in the recently  
published A Trilogy on Salvatorian  
Identity (Rome 1994), it would be  
worthwhile to go back and reread it. 

In addition to this keen awareness of  
events in the world, Jordan's Spiritual  
Diary, also shows us a man who  
struggled toward personal integration  
and wholeness. In the past, we  
Salvatorians, for some reason, have  
overplayed Jordan's human weakness at  
the expense of his heroic virtue. While  
some groups deify their founders,  
creating saints bigger than real life, we  
did the opposite. Where there was a  
human failure, we seemed to have  
pounced on it, giving it a weight that is  
also unrealistic. As . I read about  
Jordan, but most especially as I read  
his own words in the Spiritual Diary, I  
am more and more impressed by a man  
who was faithfully committed to his  
own spiritual journey. He was always  
ready to admit the reality of his own  
life, always ready to read God's  
provident presence and always ready to  
trust God's action in the future. We  
also see this in the man who consoled  
Mother Mary in 1884 after her  
disappointing 3-week experience with  
the group of Sisters in Rome. He writes:  
"Let us recognize the hand of God  
everywhere" (Jordan to TvW August  
21, 1884). 

Mother Mary of the Apostles was also a  
woman of her times. Her experience  
and education as a young noblewoman  
from the Rhineland gave her a special  
way of welcoming the grace alive in 
 

her. Sister Helene Wecker will develop  
this area at length during the next two  
days, so I happily leave it in her hands.  
Let me only say, that I suspect Mother  
Mary is in full agreement with the  
theme of our Convocation and its focus  
on collaboration. Collaboration in  
mission was always a key part of her  
vocational search. She knew it to be an  
essential aspect of her own missionary  
desire. (Cf Musick, Ulrike SDS A Short  
Biography p.15). 

Now, as I conclude this first  
presentation, I want to stop and ask  
you where you are on that journey I  
asked you to make with me? Have you  
touched into the life, the eternal life, in  
you? Has anything you've heard  
sparked something deep inside? Where  
are you standing right now? Are you in  
touch with the reality of your own  
personal journey? Where are we as  
Salvatorians standing right now? Are  
our feet on the ground? Are we in touch  
with the reality of our world? Or do we  
disappear into the safety of a well- 
known corner of life or work where we  
are pretty much in control? Do we live  
opening ourselves in such a way that  
the God of Life, the true God is clearly  
present in a world that is running like  
lemmings after illusions? On Thursday  
morning I will develop the other two  
aspects I believe essential to a wholistic  
Salvatorian Spirituality grounded in  
John 17:3. At that time we will turn to  
the images: Hearts on Fire and Hands  
to the Task. But now, I place the  
journey back in your hands. I ask you  
to hold it tenderly and share it  
courageously with one another today  
and throughout this week. This is a  
moment of grace! This is kairos time!  
Let us say a resounding YES to it! ■ 
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P a r t  I I  
 

A. INTRODUCTION AND 
OPENING PRAYER 

This morning I would like to take up  
the journey we began 3 days ago. Much  
has been said to us and among us since  
then. But, I want to ask, what has been  
happening beneath the words? What  
has been happening within each one of  
us and among us a t  the level of life  
energy, the exchange of grace? This is  
especially important this morning as  
we return to the area of spirituality  
and motivational energy. Where are we  
on the road towards a more wholistic  
Salvatorian Spirituality? Have we  
touched into real energy, real life,  
eternal life in ourselves? Have we been  
able to share that among each other at  
a new level these days? Is life stronger  
among us than it was 3 days ago? Has  
that process renewed hope and perhaps  
even cracked through barriers that may  
have been present within us and among  
us? Have steps been taken toward  
healing - an important element if we  
are really going to build relationships  
in mission? Or have we , have I, slipped  
back, even unconsciously; into the  
superficial, the purely rational, or  
perhaps, even the negative? 

Our first moment together this morning  
is to take a deep breath, relax and get  
in touch with where you are right now.  
In our opening prayer, I ask each of you  
to close your eyes or focus' them in a  
way that you can be centered. Now  
allow the experiences of these days to  
wash over you. As they do, give your  
body and your spirit permission to relax  
and receive the life that is present. Be 

aware of its presence in you and those  
around you. Let it sink deeper into your  
inner self, the most intimate part of  
yourself. If doubts, resistance, agitation  
or negativity arise, breath into them  
also. Let go of them, allow them to be  
dispelled, gentled and transformed by  
the life energy flowing through you. Be  
with the flow of life. Know its strength,  
allow it access to the hidden corners of  
yourself. Open to its vitality. Know also  
its fragility, its need to be protected  
and nourished by you. Firmly but  
gently set aside any tendency you have  
to snuff out its tiny flame.... Yes, know  
this life, this eternal life, this lasting  
life, this experience of God. Know it in  
your innermost depths. Be with it.  
Touch it. Be touched by it. 

(Silence) 

This is the ground where you are  
standing right now. Honor it! It is  
sacred ground. Sense your feet sinking  
deeper into it, becoming more firmly  
planted in its fertile soil. Know your  
rootedness and your connection to its  
life-giving energy. 

Now let us listen to the words of God's  
prophet, Ezekiel, as he speaks God's  
promise to the people and to us. A  
promise to bring us home to our own  
ground, to our own land and there to  
give us a new heart. 

For I will gather you from all the  
nations and bring you back to your  
own land. Then I shall pour pure  
water over you and you shall be  
made clean - cleansed from the  
defilement of all your idols. I shall.  
give you a new heart and put a  
new spirit within you. I shall 
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remove your heart of stone and  
give you a heart of flesh. I shall  
put my spirit within you and move  
you to follow my decrees and keep  
my laws. You will live in the land  
I gave your ancestors; you shall be  
my people and I will be your God  
(Ez 36: 24-28). 

 
B. HEARTS ON FIRE 

Now, we are ready to go on to the  
second element in our journey together  
towards understanding our Salvatorian  
Spirituality . based on John 17:3. In  
touch with the life that is present in us,  
our experiences and the world around  
us, we' discover that God moves deftly  
to do the work promised by the prophet  
Ezekiel. We begin to know with a heart  
of flesh. 

1. Knowing God: An Integrating  
Human Experience 

Biblical knowing, as you are well  
aware, is always an experience of life.  
When we encounter the word, to know,  
in Scripture, we are always face-to-face  
with a wealth. of human living and  
divine revelation. It is never a head  
trip, a purely cognitive experience. The  
Semite knew with the heart, the gut,  
the whole being. It was an experience  
that took hold, filled, created inner  
consistency and generated new life. 

Knowing God is to be in personal  
relationship with the Source of Life.  
This relationship begins with the  
Source, God. Jeremiah tells us, it is  
God's initiative which disposes the  
human heart to know Yahweh (cf. Jr  
24:7). The author of Psalm 139(138),  
which some exegetes suggest is a  
person unjustly accused and awaiting  
possible capital punishment, describes  

what happens when we are faced with  
God's all-embracing knowledge. It can  
seem to be too much, just more than we  
can handle (v.6). It can evoke fear and  
set us. to' running (v. 7-12). Or, it can  
give us the courage to plunge inward to  
the core of our being (v. 13-17), to know  
the truth in our bones (v. 15), and to  
marvel at it all. So that finally, we can  
awaken to the fact that God is indeed  
with us (v.18) and will lead us on a  
path that is lasting, eternal (v. 24). A  
powerful message for someone looking  
death in the eye, someone pushed to the  
limits of meaning. The truth can be  
equally powerful for us. 

To know with a heart of flesh is to  
enter into a reciprocal relationship with  
God. This dynamic dialogue between  
the divine and the human happens in  
freedom and vulnerability. It leads to  
personal integration. A heart of flesh is  
able to weep with Jesus over today's  
hardened Jerusalems (Cf. Lk 20;14). A  
heart of flesh is also able to recognize  
God's self revelation in the "little ones"  
of this world, uncompromised by access  
to human wealth and power. 

I find it significant that Jordan turns  
to the words of Jesus: "I praise you,  
Father, Lord of heaven and earth,  
for you have hidden these things  
from the wise and learned, and  
made them known to little children"  
(Lk 10:21), at a time in his own life  
when ecclesial authorities are  
questioning the prudence of his  
founding vision. To the Roman Curia, a  
group that hoped to include everyone,  
regardless of sex or status, as full- 
fledged apostles and members was seen  
as a hopeless "Noah's ark" of  
confusion. (cf. SD I 164, 2-4 and Report  
of R. Bianchi OP, June 6, 1882, DSS  
XX.II p.50). 
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Let me share a personal experience  
that I think speaks to what I am  
saying. It happened one Sunday  
afternoon in the shanty town or favela,  
Nova Divineia, where I accompanied a  
Base Christian Community on the  
periphery of the city of  Sao Paulo,  
Brazil. A small group of us, as usual,  
mostly women and children, were  
having our Sunday Celebration of the  
Word and Communion Service. The  
Gospel for the day was Luke 12: 4-7  
which relates that God knows the  
number of hairs on our head. L opened  
the reflection period as usual after the  
readings were finished by asking the  
question: "Who here knows how many  
hairs you have on your head?"  
Everyone laughed. I started to go on  
with MY reflection when I noticed  
'Maria dos Prazeres was still chuckling  
to herself. As a parenthesis here, let me  
tell you a bit about Prazeres, as she is  
called. Prazeres is a remarkable Afro- 
Brazilian woman. When I first met her,  
she, her husband Tico and their 6  
children lived in a one-room shack next  
to our community center. Tico sells  
pinga, the local sugar cane liquor, cold  
drinks and candy from a window in the  
shack that opens out on the main alley  
that runs the length of the favela down  
into the drainage ditch. Prazeres cleans  
other people's homes to help keep the  
family in rice, beans and clothing. The  
year before, her mother had a massive  
stroke so Tico added a small room on  
top of the shack and they invited her to  
live with them. Prazeres, who knows  
neither how to read nor write, never  
misses a Bible study evening. 

Anyway, on this particular Sunday,  
Prazeres continued to chuckle to herself  
even after everyone else had settled  
down. So, I knew there was a story  
about to unfold. I said, "Prazeres, what  
is it? Share your delight with us." She 

responded: "When you asked that  
question, all I could think of was my  
second youngest, Lis. You know, when  
she was born, she was completely bald.  
Not a hair on her head! As bald as a  
billiard ball! You know, I was really  
worried. Can you imagine? A bald little  
girl? She would be the laughing stock  
of the neighborhood! What would  
happen in school? I couldn't bear to  
think of it. I was very worried. Each  
day as I bathed her, I massaged her  
little bald head and said a prayer. Oh,  
how I prayed! And, Oh, how I  
massaged! I used everything I could  
think of, coconut oil, balsam, anything  
the neighbor women suggested would  
make hair grow. And each day, it was  
just as bald as the day before, This  
went on for weeks, for months. Each  
day, there I was looking at and  
massaging that poor little bald head  
and praying: "Oh, Lord, please have  
pity on this little one. Please send her  
hair." Then one day, when I wasn't  
expecting it, suddenly there it was. One  
little hair. So tiny, so fragile, so almost  
invisible that if I had not been  
carefully massaging her head, I would  
have missed it all together: I was so  
happy! I massaged around it so very  
carefully and prayed: "Thanks Lord,  
but please send a few more. Don't stop  
now!" And sure enough, the next day,  
there was one more. And the next day  
one more and then two more. As the  
next days passed, I rejoiced with each  
new hair I found on Lis' head. And I  
counted, oh, how I counted. One, two,  
three, four, five..... I counted up to fifty  
and then I relaxed and said: "Thanks,  
Lord, she'll be OK. So, when you asked  
that question, I remembered this  
experience. Yes, I know the first 50  
hairs on Lis' head very well." 

When Prazeres finished her story, there  
was nothing more to say. She had said 
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it all. She had shared herself and  
because of that the Mother God of that  
day's Gospel was palpably present  
among us. Our hearts were on fire  
because of God's revelation through  
Prazeres. She certainly knew from  
experience the God that Fr. Jordan  
knew and hoped for us to know. Recall  
the first point of his Last Will: "Trust  
in Divine Providence, which like a  
kind and concerned mother, will  
always care for you" (Last Will of  
the Founder, trans. Margaret Bosch  
SDS, 1993). 

 
2. New Meaning: Glory of God  

Experiencing God in this wholesome,  
integrating way changes things  
radically. God's friend, Job, recognized.  
this when he said: "I spoke of things  
I did not understand. My ears had  
heard of you but now my eyes have  
seen you" (Job 42: 3-5). Discovering  
God's presence in the events of life  
changes our hearts from. stone to flesh.  
This is a perceptible change. We can  
feel it. Others can see it. Our lives  
speak the reality we have experienced.  
We are alive with it. Our hearts are on  
fire because of it. It overflows into all  
we do and say. 

This overflowing process which reveals  
God to others gives new meaning to the  
phrase the glory of God. As  
Salvatorians we need. to reclaim these  
words so often used in our historical  
literature. Much interesting work has  
been done on the expression glory of  
God and its companion phrase salvation  
of souls by Fr. Don Skwor and others.  
(cf. Skwor, Donald SDS Back to the  
Future 1994 Rome pp 145-146 and  
Boesing, Arno SDS Our Salvatorian  
Mission 1987 Varzea Paulista p.5-11).  
What I would like to suggest here is 

that our lives give glory to God because  
we are filled . with the personal  
experience of knowing God, the Source  
of life. We become alive in a new way.  
St. Irenaeus understood this centuries  
ago. You all know his words, but let me  
repeat them here once again: "The  
Glory of God is a human being fully  
alive" . Life is contagious, others readily  
see that something important, lasting  
and worthwhile is going on in us: God  
is more fully present where we are. The  
words we speak, while important, are  
often the least important part of this  
witness. It is our being that speaks. It  
shouts out the message. We are salt  
that gives life new flavor. We are light  
that helps others reach inside and  
discover the courage to walk through  
the dark valley. We are the right  
amount of yeast that permeates the  
separate and divided, transforming  
them into a unity that nourishes life.  
Yes, this is the glory of God  
overflowing in the world through us. 

 
3. Conversion: Unmasking Life's  
Idols 

There is another important thing that  
happens as we become involved in  
knowing God. The reading from Ezekiel  
that we used in our opening prayer  
refers to it. We go through a cleansing  
process. This is conversion. The prophet  
indicates that this involves the idols  
that we have dallied with in exile.  
Unmasking the idols, the false gods, of  
our lives is an ongoing, lifelong process  
that requires honesty and courage.  
Jordan and Mary in their religious  
language call this humility. Teresa of  
Avila calls it truth. I would like to call  
it identifying and letting go of the  
illusions that pull us off center, away  
from real Life. 
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By false gods, I am speaking about the  
,,myriad empty substitutes we have  
placed at the center of our lives in the  
hope of finding meaning: Some of these  
are obvious, others extremely subtle.  
The process of unmasking these petty  
gods, who are unfortunately alive and  
well in all of our lives, is at the core of  
our growing experience of God. It is  
also, I believe, essentially Salvatorian  
because only through this process will  
we know the one true God and Jesus  
Christ. It is also only through this  
process that we will be able to proclaim  
the real message in our mission. And, it  
is through this process that we must be  
willing to walk with others so that they  
too may know the God of Life. 

Jesus was so clear on this point. He  
was assassinated because he pulled off  
the religious masks that covered  
corruption, selfishness and abuse of  
power. He was willing also, to confront  
his own cultural stereotypes and see  
God's action in the lives of the  
prostitutes, the ritually unclean, the 
hated and feared foreigner and a host of  
others the Law had excluded as unholy  
and unworthy of salvation. He  
confronted 'the false gods of his day. 

As Salvatorians, the grace of our  
charism invites us to truly know God in  
a relationship of the heart which makes  
it possible to undergo and undertake  
this unmasking process in. ourselves  
and our society. Jesus Christ points the  
way, is the way. In him, we see that it  
all comes back to the center, to being  
"...one as you Father are in me, I am  
in you. May they be one in us: so  
the world may believe...." (Jn 17: 21).  
It all comes back to the heart, to  
relationship, to knowing the one true  
God who is far greater than any  
substitute we may invent. 

We must be astutely attentive to what  
is going on p round and within us in  
order to grow in this relationship. It  
requires discernment and choice. In  
fact, it is the quality of the relationship  
itself that will direct our discernment  
towards real life and its values. Only a  
motivating and energizing interaction  
with the real God will allow us to cut  
through the confusion and the  
counterfeit. The young Jordan  
understood this as he cautioned himself:  
"In all you do, do not ask yourself:  
'Do I want this', but, 'does God  
want this".... Let nothing upset you  
or disturb your inner peace: be  
intent at all times on listening  
attentively to the interior voice.,.. Be  
courageous, because the weakest in  
(union with) God is still stronger  
than all (human) power...." (SD I 11).  

The heart left to itself can be very  
capricious. It needs the direction given  
by the relationship of love we call  
knowing God. Therese understood this  
even as a young woman. She says, "the  
heart is indeed a stormy thing -  
seldom stilled, seldom serene... (it)  
leaps to attain; to reach out.... It  
soars ... to heights ... it ... swings to  
the depths .... at times ... , bound in  
sadness .... but when in touch with  
its deepest desires, it aspires to God  
(and) tastes the promise" (The Heart  
1853, p 19-20). 

Thus in Jordan and Therese, we  
discover persons who understand the  
conversion dynamic described by  
Ezekiel. They both open themselves to  
the God of life who leads them to  
depths they had never imagined. 
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4. Universality: God's Inclusive  
Love 

One of the discoveries made in those  
depths is that God, the Source of Life,  
desires that fullness of life be shared by  
all creation. Jordan concretizes this  
insight in the pact' he makes between  
himself arid his Creator. He submits the  
whole world to the Reign of God so that  
all may find life, salvation. (cf. SD I  
202-203). He understood there are no  
limits to God's love. It reaches out and  
includes all: Herein lies the core of  
what we Salvatorians -have always  
referred to as universality. 

Universality includes, but is also much  
deeper than, just being geographically  
present around the world or beautifully  
diverse in our racial and cultural  
makeup. In the heart of God, we learn  
how to be sisters and brothers to one  
another, no matter who or what we are,  
no matter where we are born. Jordan  
insists on this spirit: "As members of  
the Society there is no nation! All  
are to be [brothers , and sisters]!"  
(EAF, p 148). Openness to all was to  
be, in his words, "essential to the  
nature of the…"  group. "The opposite  
of this spirit ... is restriction,  
partiality, nationality, or whatsoever  
one may wish to call it. It is to give  
preference to this or that nation or  
to look down with disdain upon  
certain peoples" (Ibid.). 

Jesus shows us how God's inclusive love  
breaks barriers and invites everyone to  
the banquet of life (cf Lk 14: 12-24).  
With him as a mentor, I think we can  
understand true  human solidarity.  
Without ever using the words, Jesus  
shows us what preferential option for  
the poor means. His choices were  
grounded in God's inclusive love. He  
opted to go out to those whom the 

society pushed away as unworthy. He  
stood with them as a healing presence,  
drawing them into new life, salvation.  
This challenged the cultural taboos of  
his people. 

This stance of Jesus is the universality  
we are called to live as Salvatorians.  
This point is very important for us  
today. It deserves a special attention  
that time here does not permit. Let me  
simply say that I am convinced that  
through our experience, of knowing the  
God of love, we become -open to living  
in, real solidarity with all people. We  
are led to courageous depths of human  
relatedness that result in choices that  
are often unpopular and, risky. This is  
the journey we will make if we  
truthfully hope. to proclaim with  
Jordan: "All peoples, races, nations  
and tongues, glorify the Lord our  
God"  (SD 11 2). 

 
C. HANDS TO THE TASK 

 
1. Mission Thrust Intrinsic to  
Knowing God 

Hands to the Task is the image I have  
chosen for this final segment of our  
reflection on a wholistic Salvatorian  
Spirituality. The experience of God that  
Jesus prays in John 17 is inseparable  
from his mission. Christ shows us that  
an experience of the heart is  
incomplete, truncated if it remains  
individualistic, a purely private affair.  
Isolation from the world and absorption  
in the waves of emotion (positive or  
negative) that inundate an unanchored  
heart produce false gods. In clear  
language, if our God experience is  
limited to a pursuit of "warm fuzzies"  
and "navel gazing," it is off the track, 



- 19 - 

off center. It will never lead us to the  
one true God and Jesus Christ. It will  
never create an integrating wholesome  
dynamic in our personal life journey. As  
Salvatorians, we are invited by the  
grace of , our charism to live a  
wholesome integrated spirituality that  
will speak a message of life to our age.  
Grounded in our experience of God in  
the real world, hearts on fire because of  
this reality in our lives, we put our  
hands to the task. of making known the  
One whom we know. With Christ Jesus  
as our only exemplar, we too seek "to  
make known the goodness and  
kindness of the Savior" (Ti 3:4) in a  
world adrift in false politeness that  
seeks to manipulate and in abusive  
violence that destroys life at every  
level. 

Let us recall the familiar words of  
Jordan as he summarizes his founding  
vision at the beginning of the second  
notebook of his Spiritual Diary: "As   
long as there is one person on earth  
who does not know God and does  
not love Him above all things, you  
dare not allow yourself a moment's  
rest"  (SD II 1). There is no doubt that  
Jordan's life was consumed by the  
desire to bring others to the knowledge  
of God, the true God of Salvation.  
Already on the first page of his diary,  
the 28-year-old seminarian, situated in  
the social-political context of the day,  
cries out: "Convert, you nations, to  
the eternal Father, to God, just and  
holy. You have provoked and  
rejected your Creator"  (SD I 1). On  
the last page of this same life- 
companion, 6 months before his death,  
the 70-year-old man notes the words of  
St. Paul to express what has been his  
life: "Daily I die for your salvation,  
my brothers"  (SD IV 39). 

2. New Meaning: Salvation of Souls  

Jordan often used the expression  
salvation of souls to talk about his  
desire to make God known. This  
apostolic drive permeated his life.  
Today, we are no longer comfortable  
with this expression based on a false  
separation of body and soul. We are  
also cognizant of abuses built into  
Evangelization methods that were the  
result of "saving souls" seemingly  
unattached to human bodies in their  
cultural context. However, in  
returning to the source of our  
Salvatorian identity, it is imperative  
that we understand the graced dynamic  
that underlies the expression salvation  
of souls. In it, we discover the mission  
focus of Jordan's own God experience.  
From beginning to end, he is imbued  
with the drive to give himself so that  
others may know the one true God and  
Jesus Christ. His hands, to return to  
our metaphor, were always committed  
to the task of proclaiming the Savior. 

This same energy was present in every  
stage of Therese's life as well. In later  
years, she recalled her enthusiasm for  
the missions as a 20-year-old  
participating in the Jesuit parish  
missions (cf. Short Biography p 13). An  
1853 poem says it clearly: "... I  
already seem to hear the piteous  
cries of those dear afflicted ones  
who plead for help. With joy now I  
may, indeed, go to soothe and meet  
their need .... Day after day I will  
spend myself then, so that every  
suffering sister or brother may  
soundly recover and enjoy life  
again...." (Song of a Sister of Charity,  
1854 p 30). 1875 found her making a  
private missionary vow to devote  
herself to: "People everywhere ...  
finding life: Salvation! God's  
kingdom ... spreading worldwide!" 
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(Yearning, 1875 p 83). A11 this before  
she met Jordan in whom she would  
discover a kindred soul and the  
beginning of an organization that could  
give flesh to her yearning spirit. 

 
3. Salvatorian Biblical Sources For  
Mission 

The biblical mandate that clarifies the  
essential apostolic element in our  
Salvatorian Spirituality was well  
developed by Fr. Peter van Meijl here 3  
years ago in his conference: Towards a  
Salvatorian Christology. I will not  
repeat what he said but simply ask you  
to remember that Jesus' words of  
missioning in Matthew 28:19 and Mark  
16:15 were very important in Jordan's  
understanding of what he and the  
group he founded were to be about. On  
the cover of the 1883 Statutes written  
for the Third Grade of the Society we  
find the quote: "Go, therefore, and  
teach all nations!" Mt 28:19 (cf. DSS  
II p 211- 234). The famous 1884 Rule of  
the Apostolate for the male religious  
congregation (First Order) paraphrases  
these same words: "Dearly Beloved,  
make disciples of all nations ...."  
(trans. P. van Meijl, Our Founder: A  
Prophet p 76-77). 

Zeal for the Reign of God was to be a  
characteristic of members of the group  
founded by Jordan. Through them the  
fire of Elias would once again spark  
and burn a path through the idols of  
modern-day Baal to an experience of  
the true God. (cf. SD II 20 and 1Kg 18).  
In another edition of the 1883 Statutes  
for Collaborators, we find the following  
meditation, meant for use after the  
reception of Holy Communion, to renew  
apostolic spirit. 

I have come to bring fire upon the  
earth, and how I wish it were  
already kindled (Luke 12:49).  

What a fire of holy zeal burned in  
the heart of our Savior? Its flame  
blazed out in his words, his actions,  
his sufferings. Ought not this  
same fire inflame the coldest  
human heart to zeal for ...  
salvation ...? Or does all that not  
even move you: ...? Rise up, you  
listless disciple of Jesus! Throw off  
your sleep and comfort! He calls  
you to the task, to the battle.  
(Statutes for the Collaborators of  
the Catholic Teaching Society 1883  
DSS II, 173-194 trans. Mailing II -  
B, 1.4 p.8). 

 
4. Understanding the Name:  
Apostolic Teaching Society 

We can better understand the mission  
energy present in our Salvatorian  
Spirituality by looking at our original  
name, The Apostolic Teaching Society.  
Each word in the title is important.  
Each word gives us insight into our  
grace-filled roots and points us to the  
task at hand today on the threshold of  
a new millennium. 

Apostolic: 
The word apostolic was essential to  
what the new group was to be and do.  
An early 18$2 document is clear: "The  
life of those who join this work is  
the apostolic life, or the imitation of  
the holy Apostles" (Rules for the First  
Grade of the Apostolic Teaching Society  
1882 - DSS I, p17-26; Mailing II-B-2.1  
p 2). The members were to renew the  
apostolic spirit within the Church as  
well as in those countries where  
Christianity had lost its vigor. In  
addition, they were to spread this spirit  
to lands and peoples who did not yet 
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know the Savior (cf. The Apostolic  
Teaching Society 1881 DSS IV, 17-34;  
Mailing I-C-1). The early editions of the  
Missionary Magazine sought to awaken  
this same spirit among its readers. (cf.  
Der Missionär 1881). We know the  
effectiveness of this publication through  
the immediate response of Therese von  
Wüllenweber (cf. A Short Biography p  
32). 

There is no time here to recall in detail  
the misunderstandings that ensued over  
the use of the word apostolic in those  
early days. (For more details, cf. van  
Meijl, Peter, SDS "Jordan and His  
Foundations in the Ecclesial / Political  
World in the Second Half of the 19th  
Century" 1991 Milwaukee, USA  
Salvatorian Centennial Series Vol 1 p  
135f). Already in 1882 Church  
authorities forbade its use and replaced  
it with the word catholic. Neither  
Jordan nor Therese were ever happy  
with the new word. However, what is  
important for us today is to realize that  
the word apostolic expresses the zeal for  
mission present in our founding  
charism. As such, it is essential to our  
identity as Salvatorians. We are to be  
in mission as were the first apostles.  
The Spirit of God desires to renew the  
Church and transform the world. This  
is why the grace had been given to  
Jordan. This is why it continues to be  
active in us today. 

At this point in our history, I believe  
we must ask ourselves some serious  
questions in this area. We need to take  
our apostolic temperature and see if the  
"fire" is still burning. Are we energized  
by such a zeal? Is the real God, the God  
of Life, penetrating and renewing the  
world through our presence today? Is  
the Church where I am more in touch  
with the true "spirit of the apostles"?  
Making God known is the task at hand. 

It will happen more effectively through  
the living out of an integrated  
wholesome spirituality grounded in the  
grace that is ours as Salvatorians. 

Teaching: 
The second word in the title Apostolic  
Teaching Society must be understood in  
light of Jesus' missioning statement:  
"teach all nations." For Jordan  
following in the footsteps of the apostles  
meant to participate in and continue  
this biblical mandate. This is why we  
Salvatorians count the apostles and  
Mary, Queen of the Apostles, among  
our important patrons. We are to put  
our hands to the same task that sent  
the first followers of Jesus into the  
world with the Good News. 

Francis Jordan felt sent into his world  
with the message of Jesus. He  
anguished over the growing lack of  
meaning in people's lives. He cried out:  

Oh, the ignorance of people  
concerning divine things! ... As a  
field, however fertile it may be,  
cannot be fruitful without  
cultivation, even so the soul  
without teaching (SD I 170). 

He was convinced that only "eternal  
truths"  (Rule of the Apostolate 1884)  
would provide real answers for people.  

What are these eternal truths that  
were to be taught? Naturally as a 19th  
century Catholic, Jordan believed that  
Church doctrine was an important part  
of what was to be communicated.  
However, in Jordan this went deeper  
than a superficial parroting of  
catechism answers. "Theological  
truths " were to be "popularized ...  
making them accessible to the  
people!" (SD I 118). Three consecutive  
entries in his Spiritual Diary made 
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during his seminary days, show us his  
inner train of thought. They also lead  
us back to the heart of our biblical  
source, John 17:3. Let us listen to  
Jordan himself 

Put forth every effort and be very  
zealous to promote the knowledge  
of truth. Consider these words: To  
enlighten those who sit in darkness  
and in the shadow of death. 

In everything hold strictly to the  
truth, because God is Truth. 

This is eternal life, that they know  
you, the one true Gad, and Jesus  
Christ, whom you have sent. (SD I  
82-83). 

Upon meeting Jordan in July 1882,  
Therese understood immediately what  
he meant. She responds in poetry and  
song urging the newly formed group to:  

Grow steadily, increase, 
spread everywhere! 
Embrace and renew the universe. 

Rechristianize the homeland;  
evangelize non-believers; 
protect orphans, homeless children –  
Oh, teach and instruct them all!  
(Lyric, July 22,1882 p.95). 

From the beginning it was clear that  
this "embrace and renewal of the  
universe" was to happen through the  
teaching of eternal truths using " …  all  
the ways and means which the love  
of Christ inspires …"  (Rules 1886 DSS  
I 49-50). No opportunity was to be lost  
to teach everyone "both publicly and  
from house to house" (Rule of the  
Apostolate 1884). University lecture  
halls, parliaments, factories, family  
homes and far away foreign mission  
fields were equally important places  
where the new apostles were to teach  
(cf. Apostolic Teaching Society 1881 

DSS IV 17-34; Mailing I -C,1). Everyone  
was encouraged to place their unique  
and specific gifts at the service of  
making known the Saving God. 

Works of justice and special sensitivity  
to the poorest, the little ones, were seen 
 as important aspects of teaching in its  
fullest sense. To underline this in the  
rule written in 1884 for the Sisters of  
the Catholic Teaching Society, Jordan  
uses another of his favorite biblical  
quotes: "For those who teach many  
unto justice shall shine like stars in  
eternity"  (Dn 12:3 quoted in Rule and  
Common Regulations for the Sisters of  
the Catholic Teaching Society 1884,  
AGS - E IV 1219; Mailing II-B-2.3 p  
2), Life witness dedicated to the  
struggle for life among the poorest  
gives glory to God. It is apparent that  
Jordan understood Jeremiah's insight  
that true knowledge of God means  
doing justice (cf. Jer 22: 16). 

Reflecting on this breadth and depth of  
meaning we ask ourselves today: How  
are we to be faithful to the grace built  
into our name as the Apostolic  
Teaching Society? By returning to the  
biblical source, John 17:3, I believe we  
discover a key. The eternal truth that  
our lives must teach is that there is no  
lasting meaning in life outside of  
a relationship with God. This is why, I've  
consistently used spirituality as my  
frame of reference these days. Our  
proclamation of the Savior, our teaching  
in the broadest sense of the word,  
depends on our own experience of  
knowing the one true God and Jesus  
Christ. 

Society:. 
Lastly, I would like to spend some  
minutes reflecting about who is to put  
their hands to the task. Who did Jordan  
wish to gather together in this world- 
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wide renewal effort? This is especially  
important for us today in light of the  
theme chosen for this: convocation:  
Building Relationships for Ministry. . 

In. the past -20 years, it has finally  
become clear to its Salvatorians that  
Jordan's initial plan included us all as  
full members of the Apostolic Teaching  
Society., Thus the term,, Society, which  
today has come to refer only to the  
male religious congregation, originally  
included the whole Salvatorian Family.  
The "work" as Jordan personally  
referred to it, was to be: "... a large  
family of both sexes, pleasing and  
acceptable to God, numerous as the  
sands of the seas and as the stars of  
the sky ..." (SD I 185). It was to  
animate all the active groups in the  
Church in the living out of their  
Christian vocation (cf. ATS 1881, DSS  
TV; Mailing I-C-1, p.2). 

This "unique, apostolic ... great- 
hearted Society!" as Therese calls it,  
was to draw everyone: "pastor,  
teacher, parent, innkeeper, artist  
and factory worker."  One senses the  
list could and ought to go or, and on.  
All are called "to holiness" . All are to  
be ignited by the Spirit to "embrace  
and renew the universe". (cf. Lyric,  
cited above). 

The painful history of what happened  
when this embryonic dream of God's  
Spirit came up against the resistant  
ecclesiastical structure of the time left  
its scars. First of all, it eliminated full  
lay membership whose participation in  
the mission was seen by Jordan as "of  
very great importance in our times"  
(ATS 1881 p 15). Secondly, it forced the  
remaining religious congregations into  
an homogenizing process through  
generic rules and practices that within  
a short time almost stripped us of our 

specific Salvatorian identity. Today, at  
long last, we are reclaiming the gift of  
the Spirit that is ours for the Church  
and the world. In that process, we  
discover a serious call to collaboration  
in mission. This is, without a doubt, a  
radically prophetic stance in a divided  
world seeking individualistic solutions.  

Collaboration requires a methodology  
that involves us in true partnership in  
mission. How we work is as important  
as what we do. The God of the  
Scriptures shows us this again and  
again. The pivotal Salvation experience,  
the Exodus,, happened because people  
like the midwives Shiprah and Puah,  
along with Moses, Miriam; Aaron,  
Jethro and others were willing to risk  
themselves and participate. God chooses  
to work through human beings. Jesus  
knew this and from the beginning of  
his public life calls others to join him in  
his mission. Salvation, the passage from  
slavery to freedom, requires active  
participation and involvement with  
others. 

Jordan understood this and resisted the  
efforts to limit his foundation. The  
apostolic mission was not to be  
restricted to: "... the select few!" (SD I  
138,7). For the sake of the mission,  
members of the Apostolic Teaching  
Society: "...should involve more and  
more people in this rapidly growing  
movement..." (Der Missionär 1881 #2). 

This essential aspect of our Salvatorian  
Spirituality presents us with challenges  
that require radical changes in how we  
relate. Cultural mindsets and historical  
prejudices must be honestly identified  
and unmasked if we hope to be true to  
our identity as Salvatorians. Securely  
rooted in a growing experience of the  
true God and Jesus Christ, we are able  
to let go of the twisted dynamics that 
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too often control human relationships.  
Grounded in the reality of being loved  
and uniquely chosen for this moment in  
history (cf. Eph 1: 2-13), together we  
put our hands to the task, encouraging  
others to walk with us. As  
Salvatorians, we are to be people who  
can really work with others. As such,  
we will witness to the world: 

 ● that men and women can  
gracefully labor together, opening new  
paths of healing through century-old  
patriarchal structures; 

 ● that the Church really is a11 the  
People of God journeying together  
toward God's Reign in the world, and  
not an ossified power structure that  
reduces laity, especially women, to  
passive objects; 

 ● that dialogue and sharing offer the  
only real answers to human conflict,  
reversing the trend toward growing  
individualism and selfishness;  

 ● and, that peoples of different  
cultures and nations are indeed able to  
rejoice in one another's diversity and  
uncover common ground for making the  
world a better place for all of us. 

Yes, to live the grace of our charism  
today is challenging. It forces us to ask  
uncomfortable questions of ourselves  
and each other. It requires immense  
historical patience and gentleness with  
the slowness of human change. It offers  
us the possibility. of tapping down into  
the vital energy that brought us into  
being as a group and that, through us,  
will bring us to new birth. In the end,  
it leads us back to John 17:3 where we  
began this journey 4 days ago. 

Today, more than ever, our world is  
searching for meaning. Only God, the 

true God of Life, the God of Jesus  
Christ offers a real answer. This is why  
the Spirit continues to give the grace of  
our charism to the Church for the  
world. It is up to us to respond. The  
journey is ours. Feet on the Ground,  
Hearts on Fire, and Hands to the  
Task, let us together commit ourselves  
anew. Let us Proclaim the Savior  
with clarity and courage in today's  
world. Let us open our lives to the gift  
of grace that is ours. Now is the  
acceptable time! Now is the day of  
salvation! ■ 


