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Introduction 

You cannot separate Fr. Jordan from 
Jesus Christ, the New Dawn, just as you 
cannot separate the Salvatorians from 
Jesus Christ and from Fr. Jordan. They 
build the two sides of the one Salvatorian 
medal. Fr. Jordan, the bearer of the 
Salvatorian vision, "gave us the 
command and mission not to rest 
content until all people know, love, and 
serve Jesus as their Savior" (Article 103 
of the Constitution of the Society). Jesus, 
the Christ, is the Son of God, the Savior 
of the World, like the seal of the SOcieti 
in Latin says: JESUS - CHRISTUS
FILIUS DEI - SALVATOR. The seal of 
the Congregation articulates: SALUS 
TUA EGO SUM - I am your salvation. It 
is he whom we want to bring to the 
market place of the world. The 
Salvatorian vision is: proclaiming Christ 
as the Savior of the world! 

-_..... _------
1 Sr. Ulrike Musick, SDS, Begleitbriefe, Nr. 10, 1991, on Salvatorian key words, symbols and seals. 
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The more we are in Christ, love and 
know him, the more we are forced to go 
into the world and to preach him. The 
more we are in the world and the more 
we feel his absence among people, the 
more we are impelled to bring that 
world to Christ in our meditation, 
intercessory prayers and study. 

How can you teach music to children, 
when you yourself don't like music? 
How can you teach Christ to people, 
when you yourself don't like him? 
Continual conversion and continual 
ongoing formation take place when we 
continually discover Jesus as the Christ, 
the Savior of the world. 

Most spiritual writers insist that the 
revitalization of religious life must begin 
in the hearts of the members rather than 
by changing the structures of 
communities or setting up renewal 
programs. The latter is much easier than 
the former! Regeneration begins when 
we start asking the following questions: 

- Why did I become a Salvatorian and 
not a diocesan priest? 

- What did Christ mean to me when I 
took my first vows or my first 
Salvatorian commitment? 

- What does he mean to me today? 
- How can I deepen my experience of 

him? 
- How can I bring him to the men and 

women of our world today? To my own 
confreres and sisters? 

When we begin asking ourselves such 
questions in prayer before the Lord, we 
begin a new phase in our vocation. And 
if in this search we allow ourselves to be 
guided and inspired by the vision of our 
Society and Congregation, spelled out in 
our new Constitution, we find that we 
are not alone, and do not have to start 

from zero. God called us to this Society 
and this Congregation. God speaks to us 
through their ideals and their vision. To 
be attuned to their ideals and to their 
vision is to be attuned to the voice of 
God. When we seek and search in that 
manner, something new begins to 
happen. 

But this is not enough. The members 
of our Society and of our Congregation 
must find others who are equally 
serious about our commitment to the 
Lord Jesus. Continual discovery, 
continual conversion and continual 
ongoing formation have to reach 
beyond the individual, have to reach the 
community. Then new visions emerge.2 

My predecessor as postulator general, 
Fr. Timotheus Edwein (1915-1986), had 
a special medal coined to promote two 
things. On the one hand the knowledge 
and the love of Christ, the Savior, and 
on the other hand, the knowledge and 
the veneration of our Founder, Fr. 
Jordan. Father Jordan is not only the 
Founder for us, but he is also to be 
considered as Jesus Christ's best friend 
and promotor of his reign. 

Let us meditate in this presentation on 
the two sides of the one Salvatorian 
medal. As you perhaps know I the 
Salvatorian candidates in Zaire, when 
they enter the novitiate, receive, besides 
the Bible and the Constitution, that 
Salvatorian medal, which they wear 
proudly around their necks! 

IThe Sa/vatorian medal: 
Fr. Jordan and Christ 

On the one side of the Salvatorian 
medal we see the New Dawn: JESUS 
CHRISTUS - DEI FILIUS - SALVATOR  I 
as the circular inscription clearly 
explains. On the other side we discover 

:2 	 John Fuellenbach, SVD, Religiolls Life i11 the Year 2000, in Uniolle fntemazionale dei Superiori Generali, 
83(1990), p. 57-58. Also R. Zehrer, SDS in Rlilldbrief - Kllrznacl1ricizten der Silddeutscl1en ProvillZ, Nr. 9, 
(9117),4.10.1991, S. 1, 
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the prophet of the New Dawn: 
FRANCISCUS JORDAN 1848-1918. As 
already stated above, the Society 
stresses in the third article of the new 
Constitution that our Founder "gave us 
the command and the mission not to 
rest content until all people know, love, 
and serve Jesus as their Savior" (103). 

That unique purpose is neatly 
capsulized in a biblical prayer and a 
biblical mandate - familiar to all of us by 
now! The biblical prayer is "That all may 
know you, the one true God, and Him,whom 
you have sent, Jesus Christ" an 17:3). The 
biblical mandate is: "Go, therefore, make 
disciples ofall nations" (Mt 28:19). 
Mandate without prayer is pointless; 
prayer without mandate (mission) 
equally so. 

Mt 28: 19: Go, therefore, and 
make disciples of all nations 

Jn 17: 3: That all may know 
you, the only true God and 
Jesus Christ whom you have 
sent. 

Both texts, from John and from 
Matthew, run through all the other 
favorite founding scripture quotations 
of our Society like a red thread or a leit 
motif - a dominant theme. It would 
seem that all other texts are only 
concrete elaborations and explications of 
these two inaugural, primordial texts. 
Those two texts then become for us the 
"founding myth" and the heart of our 
"founding values." They functioned for 
Jordan as the "regeneration myth." He 
knew and felt that along with his 
followers he was in a line with the 
apostles after Pentecost. Together with 
Mary, the Queen of the Apostles, they 

had to proclaim and set the whole world 
on fire with the message of Jesus. 

Let us now describe more in detail 
that biblical mandate and that biblical 
prayer in the life of the Founder. It 
surely will help our own growing in 
love and knowledge of Christ, the 
Savior. 

The biblical mandate: 

"DOCETE OMNES GENTES" (Teach all 

nations) 


We find the command "Teach all 
nations" in Jordan's Spiritual Diary for 
the first time in the beginning of the 
year 18793

• For a few months Jordan, a 
thirty-year-old language student, had 
been staying in Rome in the Campo 
Santo Teutonico. In July, 1878 he was 
ordained in the former Saint Peter's 
Abbey near Freiburg. He wrote in Latin: 
"EUNTES DOCETE OMNES GENTES" 
(Go, [and] teach all nations), the Gospel 
version according to Mt 28:19. You hear 
in that expression the German 
background of the "Lehren" and 
"Lehrgesellschaft!" 

It is exciting to explore where that 
expression comes from! In the year of 
preparation for the priesthood (we can 
call it "his novitiate") the well trained 
eye of John Baptist, the learned 
paper-hanger, painter and gilder, found 
visualized above the pulpit of the 
church of St. Peter's Seminary his 
interior vision, beautifully painted on 
what resembles a pearl. During personal 
prayer and listening to the Gospel and 
homilies he read that beautifully 
painted final text of the Gospel 
according to Mt 28:19: "DOCETE 
OMNES GENTES" (Teach all nations):' 

3 SD, I, 153, p. 91) 
4 	You find a slide of that text in the slide series Back to Ollr roots, Study group "Mary of the Apostles;' 

1989/1990, Photos and Text by Sr. An Vandormael, SDS, Salvator Mundi, Rome, slide nr. 71. The 
series is also in Fr. Karl LeClaire's video, The Dreamer, The Searcher, the Buntillg. 
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Pulpit in Entrance Jordan in 
Churcll Hall SO, I, 153 

Mt 28:19 Mk 16:15 

In the entrance hall of that same 
seminary he admired the beautiful 
frescos recently restored, with Christ 
sending his apostles out and the words 
according the Gospel of Mk 16:15a: 
"EUNTES IN UNIVERSUM MUNDUM 
PRAEDICATE - MC C XVI, V. XV" 
(Go into the whole world and preach 
the Gospel to all creatures). 5 Jordan 
combined in his diary one word from 
the entrance hall ("EUNTES") with the 
words from the pulpit in the church 
("DOCETE OMNES GENTESfI). Look at 
the scheme above. 

We conclude that the fire of daily 
meditation and spiritual reading burned 
that text on the retina of Jordan's 
interior eye. 'TEACH ALL NATIONS" 

The New 

American 

Bible 

Mt 28:19 

The New 

American 

Bible 

Mk16:15 

eunteseuntes 

docetedocele in 

universum omnesomnes 

gentesgentes mundum 

praedicate 

go 

therefore 

- ,. 

and 

make 

disciples 

of 

all 

nations 

go 

into the 

whole 

world 

and 

proclaim 

to 

all 

creation 

the good 

news 

became little by little his vision.6 Don't 
forget: Fr. Jordan is not quoting a 
biblical word as a student, he is giving a 
concrete answer to the crisis of his time 
as a Founder. He is acting in the crisis 
by offering a new perspective. He is 
acting at the same time as a typical 
Founder and Re-founder. 

When everyone was saying "Religion 
is in danger" (Kulturkampf), he said: 
"TEACH ALL NATIONS!" 

When everyone was complaining 
about the shortage of vocations, of 
vacant parishes, he educated young 
people from all over Europe and sent 
them out to bring the good news: 
"THAT THEY MAY KNOW!" Un 17:3) 

5 Back to our roots, slide Nr. 69 and DSS XIII, p. 190. 

1> Today the translations of the New Testament do not render the Greek original 'mathEHheuete' of Mt 


28:19 (in the Vulgate "docete") anymore by "teaching", but by "making disciples". The original Greek 
"kerukzate to euangelion" of Mk 16: ISb is translated by "proclaiming the good news" (see scheme 
above). 
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When every one was discouraged and 
wanted to give up, he spoke about 
"apostolic zeal!" 

Let us now illustrate the "EUNTES IN 
UNIVERSUM MUNDUM" (Mk 16:15a) 
in Jordan's life story. 

The first part of the phrase "EUNTES" 
("go") is a command of the Lord 
appearing personally to his eleven 
disciples at table (Mk 16:15a). It is 
found in the last pericope of the Gospel 
(Mk 16:9-20) according to Saint Mark, 
substituting the original which was lost 
in the apostolic period. Jesus rebuked 
the disciples because they did not 
believe those who recognized him as the 
Risen Lord. Nevertheless he confided to 
them the command "Go into the whole 
world / / and proclaim the good news 
to all creation" (Mk 16:15 a+b). It can be 
considered as the conclusion of the 
Gospel. 

For us Salvatorians this means that the 
"last" command of Jesus according to 
Mark (or according to Matthew) 
becomes the "first" biblical articulation 
that gives birth to the institute of Jordan. 
The final command of the Gospel 
becomes the beginning mission of the 
Apostolic Teaching Society! Jordan 
takes up the words of Jesus directed to 
the apostles and addresses them to all 
Christians: priests, lay people, religious! 
Could Jordan have found a better or 
more suitable expression for his vision 
and his institute than the short and 
precise sentence of Mk 16:15, which says 
everything: "Go into the whole world 
and proclaim the good news to all 
creatures?" He did not find help for 
expressing his basic idea in classic 
literature, he had read a lot of 

Latin and Greek classic writers. Only 
once in a while did he use the 
catechetical terminology of his theology 
professors.7 It was the Bible that became 
his native tongue.s 

We see how deeply and concretely Fr. 
Jordan was caught by Jesus, the Savior 
of the world! Surely that vision was 
granted him in a long and ardent prayer 
life. But Jordan had seen the world with 
open eyes! We can rather easily 
comprehend why that "Go into the 
whole world" of the Gospel had such a 
strong influence on the young Jordan. 
John Baptist had travelled a lot through 
Europe to get to know its face 
personally. After his comprehensive 
exams (Abitur) in 1874, he came to 
Rome where he visited the holy places 
and the catacombs9 and also went to 
Naples. In the summer of 1875, he 
travelled around in South Germany to 
make known the "Apostolate of the 
Press" of Canon Schorderet ("Oeuvre de 
Saint-Paul"). In December, 1875, he went 
to France (Paris) for the foundation of a 
Catholic Press Association. In the 
holidays of 1876, he attended the 
Catholic Day in Munich, where he met 
the Founder of the Mission House in 
Steyl, Arnold Janssen. During the 
vacation of 1877, he learned Chinese in 
Holland (Bredevoort) from a former 
Dutch China Missionary, E. 
Smorenburg. In the same period he 
visited the twenty-seven year old 
stigmatic Louise Lateau (1850-1833) in 
Bois d'Haine, Belgiumlo.In October, 
1878, after ordination, he appeared for 
the second time in Rome where he 
stayed until January, 1880. Then he 
travelled to Egypt and the Holy Land, 

7 See the expression "to popularize" in Spiritual Diary, I, 118, p. 65. 

8 Fr. Peter van Meij! SDS, Renaissance salvatoriel1lle, p. 56-67 (Fr. Jordan and the bible) and Renacimiento 


Salvatoriallo. Jordan profeta de ulla Ilueva aurora (BASE, 15), Logrono, 1992, p. 7l-82. 
'I SD, I, 117, p. 64, and 107, p. 59. 
10 SD, I, 107, pp. 58-9. 
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where he stayed for half a year studying 
Arabic. 

But travelling alone is not enough. We 
must bring Jesus Christ to the people. 
'Teach." "Make disciples." "Praedicate 
omni creaturae." "That all may know!" 
All the nations of Europe, the Middle 
East, yes, the whole world needs the 
Gospel of Jesus Christ! No one is 
excluded: no country, no nation, no 
race! 
The biblical prayer: 
"UT OMNES COGNOSCANT" 
(That all may know) 

Ut omnes cognoscant Salvato rem! We 
find that expression for the first time in 
the Spiritual Diary of the Founder 
between the 14th and 19th of February, 
1878, about half a year before his 
ordination. He cited in German: "This is 
eternal life, that they may know you, the 
one true God, and Jesus Christ, whom 
you have sent."n The second time Fr. 
Jordan was quoting the words of In 17:3 
in Latin: "This is eternal life, that they 
may know you, the only true God and 
Jesus Christ whom you have sent. 12 

Jn 17:3-ut cognoscant-seems to be 
like a spring which bubbles up and 
looks for an outlet, like the pool of 
Bethsaida in the Gospel of John. (5:4) 
The experiences in the Holy Land and 
the encouragement and blessings of the 
various bishops were the drops that fell 
into the bucket and it overflowed. 
Jordan got the sign to start. He was 
morally sure: in the Holy Land, in the 
land of the Savior, he got to know the 
teaching and the suffering Savior.13 

After his return from the Holy Land, 
we meet the two texts of Mt 28:19 and Jn 
17:3 everywhere, woven into the 
statements of the growing Society14 and 
later on in the speeches of Fr. Jordan to 
the community. 15Both texts, fused like 
two chords into one new harmony, 
build the overture of our famous "Rule 
on the apostolate" (1884), now the 
preface of the present Constitutions: 
"Dear Beloved: teach all nations, especially 
the children, to know the true God and him 
whom he has sent, Jesus Christ" (p. IX). 

It is still useful to read what Fr. 
Pancratius Pfeiffer thought about that 
biblical passage.16 

11 SO, 1,83, p. 45; I, 119, p. 65: "Often contemplate Him dying on the cross, and at the same time, 
consider His holy will so solemllly expressed in His high-priestly prayer before His death." 

t:! SD, I, 178, p. 118. For a study of this passage, see Fr. M. Overmann SDS, Forum 50S, 1991, Nr. 2, p. 
312-313. 

13Fr. Thomas Knoebel, Seasons of Grace, in Hope, 1992, nr. 1. 
14The text of Mt 28: 19 "DOCETE OMNES GENTES" is found twice in one of the oldest drafts on the 

Society (APS, B 103). We notice it in the handmade seal of the budding Society, pictured by Jordan 
probably during the time in the Campo Santo (1878) (efr. OSS XIV, p. 20-21 and p. 230). See a 
picture of the seal as published in DSS II, p. 13; better and clearer to admire in Sr. U. Musick SDS, 
Begleitbriefe, 1991, nr. 10. The biblical text appears once more in the draft mentioned Wlder the 
number IV (OSS II, p. 18). 
In the official program of the SOCiety sent out to the Italian bishops (April, 1881) the texts Jn 17;3 
CUT COGNOSCANT TE~) and Mt 28:19 ("EUNTES OOCETE OMNES GENTES") are both explicitly 
mentioned (DSS II, p. 93)! 
Finally you find "OOCETE OMNES GENTES" on the cover of the German Statutes of 1883 (OSS II, 
p. 175), and of the Regolamento per i cooperatori of 1883 (OSS II, p. 211; efr. p. 215). See "PRAEDICATE 

EVANGELIUM OMNl CREATURAE" (Mk 16:15b) in the Instructio Brevis (DSS II, p. 243). 

See also ~issertation, p. 774-775. 


15 Look for Mk 16:15 in ExhortatiollS alld Admonitiolls, p. 147 and for In 17:3 p. 157: "Everyone of you is 
called to make Jesus Christ known to men. 'That all may know Thee, the only true God and Jesus 
Christ, Whom Thou hast sent.'" 

16"Wenn man heute die urspriinglichen Dokumente mit unserer jetzigen Tatigkeit vergleicht, findet 
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The Salvatorians and Jesus Christ for ecumenical reasons. We have 
Jordan's letter to the Cardinal Vicar How do Salvatorians as a community 

(March 3, 1882) in which he gave nine 
of believers see and profess Jesus? Do 

reasons to keep the title "apostolic"20 and
they have a specific view of Jesus, their 

a draft to the Pope (March 10, 1882) in
own "Christology"? That question is 

which he added still other reasons.21


important because the Society calls itself 

Nevertheless, the deep reflection in 
"SOCIETY OF THE DMNE SAVIOR." 

faith and the faithful reflection in depth To clarify the question let us give a short 
went on for Jordan. Ten years after the historical survey on the name. It can 

foundation someone told him that the 
surely help US.

I7 

Latin translation "instructiva" for his The first confreres and the first sisters 

Society's name really did limp; it was 
(the Salvatorians more than the 
not only not correct, it was not to the Sorrowful Mother Sisters!) consciously 
point! The critics were right. understood themselves to be new 
"Instructiva" did not translate jordan's apostles. The name of the Society in 
idea into Latin very well. The same German had expressed it very 
problem exists in French (instructif) and accurately-Die Apostolische 
Italian (istruttivo). Lehrgesellschaft: Apostles going out 

Out of the confusion about the names and teaching the whole world! The 
for the Society and out of a new and theme of Pentecost had a very special 
profound faith experience of Jordan, an and significant place for Jordan. He 
experience of prayer and mission, a pictured it and imaged it simply and 
definitive name finally and concretely in symbols that words could 
spontaneously burst forth: The not adequately express: Mary Queen of 
SOCIETY OF THE DMNE SAVIORApostles, the Apostles themselves, the 
(1893). This experience of Jordan might dove, and the heavenly patrons. All 
be imagined in this way. were early, basic symbols used by 

The apostles were never intended toJordan to project his unique purposes. IS 

be teachers in their own right. They When the official Church had some 

were supposed to be students and 
objections to the name, and especially to 
disciples of the "SALV ATOR DOCENS, the use of apostolic (to Jordan's very 
THE TEACHING SAVIOR," their whole great astonishment), this very rich and 
life long. Then the following insight meaningful word was changed to the 
suddenly, spontaneously, intuitively rather harmless and colorless sounding 

word "Catholic."19 Jordan didn't like that 

man, daB unser Programm nicht mehr einzig auf dem Papier steht, sondem daB es schon reichlich 

in die Tat umgesetzt wird. Sodann meinten andere, E.V. zersplittere die Tiitigkeit der Gesellschaft in 

Zuvielerlei. Diese betrachteten nicht hinreichend, daB in unserer Gesellschaft jede TiHigkeit direkt 

oder indirekt auf dasselbe Ziel eingestellt werden soIl: Ut omnes cognoscant! 

Daher soil jeder von uns das Programm wuJ den Willen des E. V. studieren und entsprechel1d seinen 

Kra/ten und Talenten zu seiner VerwirklicJllmg beitragen. Jeder hat da ein "ministerium" und jed em gilt 

das Apostelwort: Ministerium tuum impIe" (Al1Ilales Societatis Dit>ini Salvatoris, 31.5.1955, p. 220 

(special edition taken from the spiritual estate of P. Pfeiffer). 


17Taken from Exchange a/Thoughts, Nr. 11, June 1989, p. 11-15. 

18 Exchange of Thoughts, Nr. 10, March 1989, on Salvatorian symbols, p. 10-14. 
19 DSS XV, p. 353 and Dissertation, index, "aposlolica. H 

20 Dissertation, Volume 2, p. 39-41. I 
21 Dissertation, volume 2, p. 46. 
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broke through in a deeply moved 
Jordan.. 

Why not replace those mandated with 
the one who mandates them, Jesus 
Christ? Never put the apostle in the 
place of the master, the student in the 
place of the teacher! Or to say it in 
another way, in the place of the 
proclaiming, enkindling apostle put the 
original enkindling flame, the Teaching 
Savior! What could be more sensible? 
What could be a more accurate 
re-orientation? 

So what we have now is no longer an 
impersonal, thing-orientated, busy, 
functional name (the Apostolic, or 
Catholic Teaching Society), we now 
have a personal name. WE BELONG TO 
THE SOCIETY OF THE DIVINE 
SAVIOR. 

Let us listen to three statements 
regarding the new name: Fr. Jordan, 
Mother Mary and Fr. Pfeiffer. 

Jordan 

As the "Salvatorian founding myth" 
was changing, there was a strong 
common experience regarding it. The 
new name for the "founding myth" was: 
SOCIETY OF DIVINE SAVIOR. Fr. 
Jordan invited the community to 
investigate and to renew the "exalted 
vocation."n 

Mother Mary 

As the name of the Catholic Teaching 
Society in 1893 changed definitively she 
noted (May 22, 1893): "Today I heard that 
now our beloved Society received another 
name, £. ..Jthe beautiful name: 'The Society 
of the Divine Savior.' Just as after 
'Apostolic' the name was changed to 
'Catholic' which for me in October, 1882 
was a sad change, so now I am delighted and 
1 will thank God for this name which leads 
us back to the Savior."23 

Pfeiffer 

Fr. Pfeiffer was the first one who 
systematically wrote on the christology 
of the Salvatorians. In the year 1917, two 
years after the resignation of Fr. Jordan 
as general superior in Fribourg, the 
generalate edited a booklet on the 
Society, dedicated-we may say-to the 
Founder, who celebrated his seventieth 
birthday on June 16, 1917.24 In the 
preface to the brochure Pfeiffer wrote 
about the task of the Society: "to help to 
bring humankind to Christ, the 
Savior."25 Two pages of the brochure 
were dedicated to the christology of the 
Salvatorians.26 Pfeiffer further remarked 
that the Salvatorians took over in their 
emblem the words "Jesus Christus, Dei 
Filius, Salvator:' In Greek the initials of 
those words form the word "ichthus," 
the fish, the Christian symboJ.27 

Z!See Fr. Jordan in the Chapter of 22 December 1899: "den erhabenen Beruf, zu dem uns Gott berufen, 
zu erforschen und zu emeuem" (DSS XVl.l, p. 387). He continued: "lch m6chte, daB Sie ganz 
besol1ilers in diesen Tagen so recht eindringen in die hohe ulld erhabene Allfgabe eines Mitgliedes unserer 
Gesellsc1wft {..J Es ist gewifi, daft dieser Name von der gottliclle11 Vorselmng uns aujbewahrt wurde [. ..J. 
Wir Iwhen eillel! Namel1 hekommell, der ruolll kiwm schaner gewiilllt werden kann, und die Vorsellung hat es 
so gefiigt [...J. Freuen Sie sic11 desseI1, daft Sic den Namen Salvatorianer haben" (quoted according DSS 
XVI, p. 387-389). 

:nSr. A. Tietz, 50S, O.c., It p. 62-63. 
2~ Die Gesellschaft des Gottlic11en Heiialldes, hcrausgegebell vom Generalate derselbm Gesellschaft, Miinchen 

1917, S. 3 (DSS VI, p. 525). 
~Die Gesellsc11aft des Gottlichell Heilalldes, p. 3 (DSS VI, p. 525): ( ... ] an der grossen Aufgabe: die 

Menschheit Christus dem Heiland zufiihren zu helfen". 
2b Die Gesellschaft des G6ttlic111?11 Heilalldes, p. 38-39 (DSS VI, p. 560-561). 
Xl Die Gesellschaft des Gottlichen Heilalldes, p. 39 (DSS VI, p. 561): "Die Salvatorianer nahmen die 

altehrwiirdigen Worte in fur Wappen auf. Sie driicken dadurch ihr Bekenntnis an Jesus Christus, , 
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Fr. Pancratius very much liked to 
write about the beautiful name 
"Salvatorians" and about Jesus Christ, 
the Savior of the world. As the new 
name "Salvatorians" carne into use, it 
was he who put on his first Mass leaflet 
the expression of the Bible "Collaudabo 
te Deum Salvatorem meum" (I will 
praise you, God my Savior). He 
considered the task of the Society as 
important, as up-to date.lB

• 

Meditation on the Salvatorian medal: 
the 'salva tor docens' today-9 

The name for Jesus is stamped into the 
circular inscription: 

JESUS - CHRISTUS - DEI FILIUS - SALVATOR

JESUS - CHRIST - SON OF GOD - SAVIOR 

Jesus is distinguished from any other 
saviors by these words. His uniqueness 
is asserted. He is "the Crucified" (see the 
cross in the background; think of the 
name "Francis of the Cross Jordan"). He 
is also "the Risen" (see the bars of the 
cross like the rays of light reflecting the 
eternal and living light). 

He is the one who teaches. "The 
picture of the teaching Savior was 
chosen with reference to the original 
name of the Society, 'Teaching Society,' 

and to the purpose of the Society, 
namely, everywhere to make known the 
heavenly Father and Jesus Christ, 
Whom He has sent."30 He is the 
beginning and the end (see the 
inscription on the cover of the Gospel 
book). He has in his hands the words of 
eternal life which we are called to 
proclaim, which we must proclaim (see 
the Gospel book in his left hand). He is, 
therefore, the "mE TEACHING 
SAVIOR." Since 1925 the right hand of 
the SALVATOR DOCENS, as portrayed 
on the seals and emblems, shows a 
teaching gesture, not a blessing one':H 

He teaches so that people might be 
healed; he heals them by teaching. See 
the many places in the GospeL For 
example, Lk 6:6-11. Jesus healed the 
withered hand, a symbol of all the 
human misery for which Jesus has 
corne. "He himself bore32 our sickness 
away and carried our diseases" (Is 53:4 = 
Mt 8:17; cf Jn 1:29). 

In the Lukan version of this passage 
according to Mk 3:1-6, there are some 
peculiarities which stress Jesus as 
"teaching Savior" (Lk 6:6-11). Jesus is 
presented in the synagogue as teacher 
("to teach", v. 6) and therefore we hear 

den Sohn Gottes, den Heiland der Welt aus, dem sie nachfolgen und den sie allenthalben 
verkiinden wollen". 

l!lPancratius Pfeiffer in Annales Divilli Salvatoris, 1955,31.5.1955, Nr. V, S. 219: "Personlich freute ich 
mich tiber den neuen Namen so, daB ich mir kurz darauf als Neupriester die Worte des 
Ecclesiasticus Confitebor tibi, Domine, Rex, et collaudabo te Deum, Salvatorem meum als 
Wahlspruch wahlte und sie auf meinen Prirnizbildchen abdrucken liei~; ich war tiberzeugt, daIS die 
Aufgabe unserer Gesellschaft eine ebenso groBe wie zeitgemiige war, und ich wirkte mit anderen 
beim E.V. von daIS an darauf run, da entsprechend dem neuen Namen und der alten sich 
gleichbleibenden Aufgabe dies und jenes in logischer Folge uniformiert wurde". 

29 Fr. Peter van Meijl, SDS, Trust ill Divine Providence. A retreat for the Salvatorians of the Eastern Region of 
tile USA, 1990; see above, Blackwood Retreat, Fifth Conference. 

!Op. Pfeiffer, SDS, Tlte Life of Father Francis Jordan, 2nd edition, 1947, p. 320. 
31 COllstitutions of1922, Nr. 620 and Sr. U. Musick, SDS, Begleitbriife, 1991, nr. 10. 
32"As described by Isaiah, the servant 'took' our sorrows on himself in the sense that his own 

suffering was expiatory. Matthew takes the phrase to mean that Jesus 'took away' these sorrows by 
his healing miracles. This interpretation, at first sight forced, is in fact profoundly theologicaL It was 
to take on himself the expiation of sin that Jesus the 'servant', came on earth; that is why he could 
take away the bodily ills which are the consequence and the penalty of sin" (New Jerusalem Bible, p. 
1623, t). 
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his question: "Is it permitted on the 
Sabbath to do good, or to do evil; to 
save life, or to destroy it?" (Lk 6:9). The 
cure of people forms a part of his 
teaching, a teaching which intends to be 
healing. Jesus afterwards "called the 
Twelve together and gave them power 
and authority over all devils and to cure 
diseases, and he sent them out to 
proclaim the kingdom of God and to 
heal" (Lk 9:1-2). (Mt 9:35 teaching in 
synagogues, proclaiming the good news 
of the kingdom and curing all kinds of 
disease and all kinds of illness). 

The Salvatorian Sisters have a similar 
idea in their Salvatorian seal and 
banner: "I AM YOUR SALVATION," 
"SALUS TUA EGO SUM." I am sorry 
that I am not well enough acquainted 
with the origins and background of 
their seal; it would be worthwhile to 
know what the sisters' expectations 
were; to know what were the 
convictions and insights of those who 
designed and produced this seaJ.33 
Surely it was a deep insight of faith that 
everything is centered on Jesus. He says, 
when you want to proclaim healing, 
when you want to teach, please look at 
me. I am your salvation, I am your 
health. The reaction of Blessed Mary of 
the Apostles, moreover, was a very 
spontaneous one. "Just as after 'Apostolic' 
fhe name was changed to 'Catholic' which 
jor me in October, 1882 was a sad change, 
50 now I am delighted and I will thank God 
jar this name which leads us back to the 
Savior."34 

Now you can understand how and 
why our confreres and sisters underline 
those passages in the Bible which refer 

to the SAVIOR, saving, healing, or other 
passages which have the same idea. Fr. 
Pancratius himself gave us an excellent 
example of this in his biblical exegesis 
on the Titus passages (2:11-15; 
3:4-which are inscribed around the 
ceiling of the chapel in our Motherhouse 
in Rome). The first sentence of the new 
Constitution of the Society formulates 
those ideas as follows: "The goodness 
and love of God for humanity have 
appeared in Jesus Christ" (101). This 
"goodness and love of God for 
humanity" are not embodied in nice, 
slick, superficially smiling, or 
charmingly attractive Salvatorians, but 
in the characteristics of Jesus as 
SAVIOR, as Healer.35 "There is no 
salvation in anyone else, for there is no 
other name in the whole world given to 
men by which we are to be saved" (Acts 
4:12). In his name we go out to the 
world; in his name we proclaim 
salvation! 

Dear friends, the "Jordanists" and 
"Jordanistinnen"36 of earlier times are 
now "Salvatorians." But isn't there some 
danger in that popular title, that we put 
more stress perhaps on ourselves as 
"saviors." We are almost automatically 
forced to ask what kind of salvation we 
bring? Could that not mean that we 
stress too little the "Society" and the 
"DIVINE SAVIOR" or the 'TEACHING 
SAVIOR?" Perhaps we think of 
ourselves too much as "proclaimers" and 
too little as "apostles" of this "DNINE 
SAVIOR." Meanwhile we are 
bystanders instead of witnesses? Or to 
put it another way, we must first of all 
want to be healed, so as to heal others. 

33Sr. U. Musick, 5DS, Begleitbriefe, 1991, ill. 10 on Salvatorian key words, symbols and emblems; cfr. 
also APS, L 3.6., Nr. 49/76. 

3.j DSS XV, p. 357, letter of 22.5.1893. 

35See Fr. P. van MeijI, SDS, Notre FOlldateur. UIl prophNe, Heverlee, 1985, p. 130-132. 

)t,The Chronicle of the CAmpo Santo Tel/tollieo ill Rome, 1885, written by De Waal; photocopy in APS, F 


46/100. 
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There can be no healing for others 
without first healing ourselves. 

Jesus is the Christ, as all Christians 
say. Jesus is the Son of God as the 
Apostles confessed. Jesus is the 
'TEACHING SAVIOR," as the 
Salvatorians proclaim. You can find our 
"christology" on letterheads, envelopes, 
on parish stationary like S1. Gregory's in 
S1. Nazianz and Catholic Interparish 
Ministry (Chilton); on towels, on coffee 
mugs, on seals, on albs, on the altar 
candlesticks in Wealdstone; on the 
outdoor sign of S1. Thomas Aquinas 
Church in Cookeville (Tennessee), in the 
banner with the SDS logo that changes 
at various times in the Divine Savior 
Catholic Church, Orangevale 
(California), in the vestibule of St. Pius 
X, Milwaukee and St. Mark's, Phoenix 
(Arizona), in vestments, etc?7 We are 
not Jesuits, but SAL V ATORlANS. This 
is our creed, our profession, our 
foundation myth. 

Could it not be that the Salvatorians 
are those people who are called to 
guarantee and to revitalize the theology 
of the "teaching Savior" as presented in 
modem iconography? By discovering 
Mt 28:19? 

How indispensable is 
the SOS for the Church? or: 
The necessity of 
Salva tor/an christology 

The contribution of the SDS to the 
Church of today consists in promoting 
the knowledge of Jesus Christ, the Son 
of God, as Savior of the world! It means: 
to realize the prayer of the Lord "that all 
may know" Un 17:3) Ut ornnes 

cognoscant. 38 All. Without exception. 
Always. Everywhere. By all means. The 
Savior of the world. To know, to serve, 
to love! That supposes a deep 
attachment to Christ. 

But let us be cautious! My former 
professor in liturgy at the Catholic 
University of Louvain, the present 
Cardinal Godfried Danneels, 
Archbishop of Mechelen-Brussels (in 
1983 he wrote the introductory letter to 
the Dutch edition of the jubilee book!) 
said in an interview some months ago: 

"I am profoundly convinced that we 
are facing an erosion of the individual 
Christian within the Church. I can think 
of three ways by which Christianity is 
being seriously diminished: doubt 
regarding the uniqueness of Christ, the 
separation of moral values from the 
person of Christ, the weakening of faith 
toward theism. I see these three 
diminutions indicated in the opening 
chapters of the encyclical Redemptoris 
missio, which I have no hesitation in 
describing as John Paul II's best, 
although it was the one given the least 
press coverage." 

The first point is for us here the most 
important. The Cardinal: "The first is 
doubt about the uniqueness of Christ. 
No one today, whether young or old, 
would declare himself against Christ. 
Jesus is generally admired today but as 
a savior in the halls of the great. This is a 
useful reference especially for those who 
were born into a cultural civilization 
impregnated by Christianity more or 
less. The same is true for Buddha and 
Muhammad in other civilizations. This 
is religious equivalence. Hardly anyone 

37Fr. Paul Portland, SDS, SalvatoruHI Identity ill Ollr Parishes, in Horizon. North American Provincial Team 
Bulletin, December 1991, p. 2. 

3ilThe official presentation of the Society to the Italian bishops at Easter, 1881 begins with those 
significant Latin words: "Precibus quas D. N. Jesus Christus priusquam pateretur ad Patrem suum 
aetemum fudit: 'Haec est autem vita aetema ut cognoscant te Deum verum et quem misisti Jesus 
Christum' morigerare est huius Societatis ( ...] (DSS II, p. 93). 
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dares say any more that Christ is the 
one Savior: 'No one can come to the 
Father except by me.' We must say this 
loud and clear and explain how this 
certainty contradicts neither God's 
universal desire to save the world nor 
traditional doctrine on the value of 
other religions. If we were to renounce 
this certainty we would have to 
eliminate three-quarters of the New 
Testament texts, and all of St. Paul's 
writings."39 

It is amazing to notice how up-to-date 
the Salvatorian task is. Compare, for 
instance, Jordan's original words with 
the words of the encyclical letter (1991) 
Redemptoris Missio on the permanent 
validity of the Church's Missionary 
Mandate40

• 

You can even read our Salvatorian 
history in the words of the encyclical 
letter Redemptoris Missio of the Pope: 

"Nevertlleless, tllere must be no 
lessening of the impetus to 
preach the Gospel and to 
establish new Churches among 
peoples or communities where 
they do not yet exist, for this is 
the first task of the Church, 
which IlQS been sent forth to all 
peoples and to the ven) ends of 
the earth. /I (RM, 34) 

Jordan did not want and could not 
limit himself to the "mission ad gentes in 
the proper sense of the term," (RM,33), 
for instance, to the Mission in Assam. 
According to Redernptoris Missio it is 
"particularly [ ...] Asia, towards which 
the Church's mission ad gentes ought to 
be chiefly directed" (RM, 37a). 

Jordan wanted his institute also to be 
present in "Christian commWlities with 
adequa te and solid ecclesias tical 
structures," in commWlities, where "the 
Church carries out her activity and 
pastoral care," (RM, 33), for instance, in 
Vienna in Austria or in Vancouver, 
diocese of Nesqually (State of 
Washington) in taking over S1. James 
college. The Jordanian trio 'to 
propagate, to defend and to vitalize' 
("propagare, defendere et corroborare") 
which expresses clearly the purpose of 
the new institute, stresses primarily a 
"new evangelization or a 
re-evangelization" (RM, 33). 

What does this mean? A prophet is 
someone who has his ears on God's 
mouth. He is listening. It is the Lord 
who speaks. The prophet speaks in the 
name of the Lord. He is his loudspeaker. 
Jordan, the prophet, heard something. 
He had a marvelous intuition, an 
original vision. But he did not have a 
platform, a pulpit as, for instance, a 
pope. For that reason Fr. Luethen 
utilized the encyclical letter of the Pope 
Leo XIII Sancta Dei Civitas (3th of 
December, 1880) as loudspeaker, in 
order to amplify, to modernize and to 
legitimate the stuttering of Fr. Jordan.41 

The same event happens today. The 
encyclical Redemptoris Missio contains a 
lot of purely Salvatorian ideas. So, that 
letter acts as a loudspeaker, as a 
Salvatorian confirmation! Both the 
slogan of the international week of 
prayer for the unity of Christians (1992) 
and the annual meeting of youth at 
Easter (1992) contain the Salvatorian 
fOWlding myth: Go into the whole 

39Interview of Lucio Brunelli with Godfried Cardinal Danneels in 30 Days in the Church and in the 
world (Theme: starting over from Jesus Christ), Nr. 1, 1992, p. 14-15. 

.wSee numbers I, 2, 3, 12ff, 23, 31, 34,35, 37b and end, 42, 44 and passim! See also EVQllgelii mmtialldi, 
8.12.1975, ill. 14 and the SD of the Founder, 1, p. 212, ill. 2; II, p. 2, ill. 3. 

~l Dissertation, p. 181, note 265 and Notre Fondateur. Un prophete, p. 80 and 181. Also see. D. Skwor, 
SDS, A chronological Study of Early Developments, 1968, p. 21. About Jordan as a prophet, see p. 115. 
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world and teach! Are the Salvatorians 
not modern? 

But let us not forget: it is the little 
things that matter. Great theologies 
evaporate when there are no longer 
prophetic founders! 

When the new dawn appears at the 
horizon of our times, it will reveal to us 
the new consciousness of the old 
christology: Jesus, the Christ, the Son of 
the living God, the Savior!42 

.11 In 4, 14-15: "We have seen for ourselves, and can testify, that the Father has sent the Son as savior of 
the world. 15. When anyone acknowledges that JeslIs is the SOt! ofGod, God dwells in him and he in 
God." 
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