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AUTHOR’S PREFACE

Johann Baptist Jordan, known later as Francis Mary of the Cross,

founded two Salvatorian religious communities: The Society of the

Divine Savior (Fathers and Brothers) and the Congregation of the Divine

Savior (Sisters). This volume, DSS XIII, presents the early period of

Jordan’s life from his birth to his priestly ordination (1848-1878).

Up till now, little attention has been paid to Jordan's lineage and family.

Reminiscences of his contemporaries are more or less the only documen-

tary sources and these are often rather unclear. Therefore, I have sought

and consulted all the existing documents. This explains why his family

history gets so much space and attention here. This is also why, as an

introduction to his actual life, I present more information and insight

concerning the poverty and want of Jordan's earlier life–similar to what

was suffered at that time by so many Christian families in that part of

Europe. 

I have consulted professors Wolfgang Müller, Hubert Jedin, Julius

Dorneich and Victor Conzemius for information on the religious and

political situation prevailing in the Grand Duchy of Baden at that time.

Each volume projected for this biography of our Founder will have two

general sections: one narrative and the other more technical. The first

tells the basic story; the second part [called in this edition “A Closer

Look”] gives more detailed and technical information and background

by way of documents, appendices and footnotes.
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My friend Rudolf Ehrensperger and his wife have my warm thanks for

searching though the archives of Jordan's homeland. I also thank Sr.

Lioba Rieth, SDS, for being my knowledgeable secretary. Very cordial

thanks are also due to those responsible for the archives in Gurtweil

Parish and town; the Bühl Parish; the Waldshut Parish, town and district;

Radolfzell City; the parishes, gymnasium and City of Constance; the

episcopal and university archives of Freiburg i Br; St. Peter i. Schw.; and

others. 

The SDS Chronology was developed with great effort by Fr. Alois

Filthaut, then postulator, and supplemented and reformatted by the

“editorial group” solely with reference to other chronologies (Sr.

Avellina, DSS XIII).

Fr. Timotheus Robert Edwein, SDS

Rome: 8 December, 1979
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EDITOR’S PREFACE

June 1990

With this volume begins the serialization of the monumental research

biography of Father Francis Mary of the Cross Jordan written by Fr.

Timotheus (Robert) Edwein, SDS, priest of the Swiss Province. Although

Fr. Edwein died before finishing this biography, he did complete his

narrative up to 1909. He had envisioned one more volume to conclude

the series. The original German text of his work appeared between 1981

and 1986 and comprises Documenta et Studia Salvatoriana (DSS) XIII - XVII.I.

Fr. Edwein intended this as a documentary resource which would later

be summarized in a “Vita” and submitted to the Curial office dealing

with the process for canonizing saints. He never thought of it as a

definitive biography, but as a working text. Thus, he was always careful

to tell others that this was for personal and internal use of the Society

and its members. He did not see it as ready for widespread publication.

Although the text admittedly contains many small errors, it remains a

valuable reference.

Each of the volumes of Fr. Edwein’s work is divided into two sections: a

basic narrative section plus a section of Excurses. This second section

contains more in depth information along with documentation and

footnotes. In the DSS the combined narrative for all seven volumes is

about 650 pages. The Excurses containing documents and footnotes,

encompass another 2,300 pages.

Many thanks are due to Fr. Bardo Buff, SDS, of the US Province [+1991]

who worked patiently over a period of four years to translate the whole

of the narrative section, and to Fr. Franz Leicht, SDS, of the South
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German Province [+1997] who polished some of the narrative and

continued working at the documentation and footnote sections. Mere

gratitude is scant recompense for their gift to future generations of

English readers, Salvatorian and  non-Salvatorians, especially to those in

formation and to the rest of us in continuing formation. So we not only

thank them, we bless them! It is hoped that these pages will be widely

read, enjoyed and applied! 

We hope this translation will aid further research. We thank Frs. Peter

van Meijl, Joseph Henn, and Mrs. Jody Junk for their translation and/or

transcription services. 

Fr. Thomas Novak, SDS
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EDITOR’S PREFACE

January 2005

After a break of almost 15 years this project has recently be revived at the

prompting of the International Historical Commission. The goal is

translation, publication and dissemination in English of the German text,

fully realizing that the current text is not letter perfect. Clearly the work

done here has in some ways already been superceded by many other

excellent Salvatorian historians, including notably Fr. Peter Van Meijl,

SDS, Fr, Michael Piela, SDS, and many others who have worked on the

cause of beatifying the Founder or have added research on his charism. 

This edition never questions the first translators’ decisions to abridge or

omit material, nor was the effort made to recheck every fact or citation. 

Efforts have been made, however, to regularize the formats found in the

various volumes, which changed (subtly or abruptly) over the years of

composition. Wherever possible the original footnote numbering, etc.

have been retained to aid those who desire to compare this edition with

the German text. Each Excursus has been given a brief descriptive title

which serves as a kind of mini-index. No other index is provided here.

Corrections which appeared in later volumes have been incorporated in

the text. One standard list of abbreviations has been drawn up and is

included in each volume. 

Following American-English style, very short  paragraphs in the original

text have sometimes been incorporated into the paragraph immediately

preceding or following. One other small attempt to make the text a bit

more reader friendly was to replace the somewhat off putting term

“Excurse” with the more inviting “A Closer Look.” Finally, although the

original text is divided into two parts, text and excursus, here each

excursus section has been placed immediately after the text material. 

This change makes volume XIII now the same as all the later volumes.

Fr. Daniel Pekarske, SDS

Morogoro, Tanzania
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SHORT CHRONOLOGY 

(1848 - 1878)

1848, June 16 Birth

          June 17 Baptism

1855 - 1862 Elementary school

1855 Father's accident

1860, September 20 Confirmation

1861, April 7 First Communion

1862 -1864 Day laborer

1863,  May 19 Father's death

1864 - 1866 Painter's apprentice

1867 - 1868 Journeyman travel

1869 Military recruit

1869 - 1870 Private studies

1870, July/August Soldier

1870 - 1874 High school student

1874 - 1877 University student

1877 - 1878 Seminarian at St. Peter

1878, March 15 Sub Diaconate

          March 16 Diaconate

          July 21 Ordination

          July 25 First Mass
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ABBREVIATIONS

AGS Archivum Generale Societatis Divini Salvatoris, Rome

Beringer Leo Beringer, Geschichte des Dorfes Gurtweil (History of the

Village of Gurtweil) Selbstverlag der Gemeinde Gurtweil, 1960.

CS Archivio del Campo Santo Teutonico, Rome

Dor Dor, Franz. “Gottfried Nagele, ein stilles Priester und

Gelehrtenleben” Rastatt, 1918.

GAG Gemeinde-archiv Gurtweil

i.p.i. in partibus infidelium, until 1882 the designation for titular

bishops

Kissling Kissling, J. B. History of the “Kulturkampf” in the German Reich.

Herder, I/1911, II/1913, III/1916.

St. A. Buch Standesamt - Buch

SD Spiritual Diary (Geistliches Tagebuch) DSS XXII. Unless

otherwise indicated with a Roman numeral, all references are

to SD book I.

Werber Werber, Anton. “Ein Ultramontaner diesseit der Alpen” in Freie

Stimme, August, 1920.

-In documentary citations “F” signifies photocopy. Any other

upper case letters with no further archival identification refers

to materials in ASG

To regularize this volume with later volumes, the two sections, “Text”

and “A Closer Look” have been integrated. Thus, here for example, the

text of chapter one is immediately followed by the excursus material for

chapter 1, etc. Footnotes appear at the appropriate place in the text rather

than in a separate section of endnotes



-xi-

As far as possible all the emendations listed in later volumes are

incorporated in this text. All footnotes have been appropriately

integrated in a way that makes it easy to refer back to the original

German text. Typographical errors such as repeated page numbers or

gaps in footnote numbering have been corrected.

This edition contains none of the indexes found in the German original.

But as an aid to the reader the table of contents has been expanded,

listing the subject headings of all the excursus material.
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1. The Homeland and Ancestry of Johann Baptist Jordan

Johann Baptist Jordan was born June 16, 1848, and grew up in Gurtweil,

at that time part of the Grand Duchy of Baden. Gurtweil was then a quiet

hamlet , population 460. Situated some distance off the main road

between Waldshut and Tiengen, it is sheltered in a valley open to the

southeast. The village stands on a plateau of glacial boulders protecting

it against flooding on the Schlücht River, which, after forming a deep

gulch through the granite and gneiss formations and running through a

wide valley, flows out of the Black Forest east of the village. There it

joins the Wutach and eventually flows to the Rhine. See, A Closer Look:

1.1. Gurtweil. North of the village the terrain rises steeply toward the

Black Forest. To the west and southwest Gurtweil is separated from the

county seat of Waldshut by wooded hills. Tiengen is easily accessible by

going east over the bridge spanning the Schlücht.

“Gurtwila” began as a Frankish settlement. First written mention is found

in a document in the Rheinau Monastery dated 873. Gurtweil is situated

between the Klettau territories (both German and Swiss) and the Albgau

(formerly the Alpengau) with Wutach to the east, the upper Rhine to the

south, and the Wehra to the west. The village itself is dominated by the

church and monastery-castle. In the Middle Ages, Gurtweil belonged to

the parish of Tiengen. In 1612 it founded its own parish. Gurtweil had

belonged to the diocese of Constance until the Archdiocese of Freiburg

was established as a result of the Napoleonic reorganization of

southwest Germany in the early nineteenth century.

Johann Baptist Jordan was the second of three sons born to Lorenz

Jordan and Notburga Peter, who had set up their household in 1848. See,

1.2. Gurtweil in 1848: the revolutionary year. The Jordan family had

come to Gurtweil around the middle of the 18  century. See, 1.3. Jordanth

Family history. At that time Josef Jordan of Nöggenschwiel married

Maria Schlosser in Gurtweil. The marriage was fruitful, though 5 of their

8 children died in childhood. (When Josef Jordan first came to Gurtweil

in 1754, he must not have brought any property with him. There is a
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listing of Gurtweil properties from 1766. No Jordan appears there, but by

1758 the property of Josef Jordan is listed as worth 781 Gulden.)

John Michael Jordan carried on the family name. He married Maria

Müller in 1784. Together they had five children. As a small farmer he

certainly added something to his inheritance during his 30-year marriage

since he was able to leave enough property to his only surviving son,

Franz, for him to start his own household. As was common at the time,

John Michael and his wife transferred their estate to Franz when the

latter married (April 22, 1812). The parents then moved in with their

son's family. Both John Michael and Maria died two years later.

Franz Jordan was the grandfather of Baptist. He married Anastasia

Klemm in what was for her a second marriage, and they were blessed

with two boys and three girls, none of whom fell victim to the high

infant mortality of that time. In fact, all of them reached a good age. The

two sons, Lorenz and Anton, and the daughter Katherine married; while

the other two girls, Elizabeth and Magdalen remained single due to their

poverty. Franz must have been very enterprising. He was a farmer, a

forester, and a day laborer. As a church trustee and town judge he must

certainly have enjoyed the confidence and respect of his community.

This undoubtedly benefitted his six children. Hence, it is rather puzzling

that in 1841 and 1842, Franz was forced to barter part of his property and

then sell the remainder to satisfy his creditors. He barely managed to

keep a roof over the family’s head. First he exchanged his house for a

much smaller one into which he moved his wife and children. Then he

sold all his land, pastures and vineyards to a Jewish businessman in

Tiengen. See, 1.4. Jordan Family’s economic situation.

When this happened his children ranged in age from 17 to 24; none of

them could now expect to receive any inheritance or dowry, and each

would have to earn his own bread. The oldest son, Lorenz (later to be

Baptist’s father), immediately after finishing school went to work as a

man-servant and groom at a tavern, "The Angel" in nearby Rheinheim.

The two youngest daughters, Elizabeth and Magdalene, continued as
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day laborers; they were never able to set up households of their own. The

three oldest children were successful in doing so but only with great

difficulty and then only later in life.

At the time his father liquidated their property, Lorenz Jordan had

already been working at “The Angel” for seven years. It was there that

he met the maid Notburga Peter. They were eager to set up their house-

hold together, particularly after she bore them a healthy son, Martin, on

November 12, 1843. Until their marriage became possible, Martin was

being raised in the home of his mother's parents in Bühl, where he was

also baptized in the parish church. Lorenz and Notburga, however, were

not able to marry until June 8, 1848 after there had been a property

settlement between Lorenz, the eldest son, and his father Franz, as well

as with the rest of the family. Franz and his wife Anastasia were now

about 62 years old and ready to move in with their son Lorenz. This,

however, was a difficult inheritance for Lorenz: to house his parents

along with his younger brothers and sisters. Though Franz had managed

to pay off most of his own indebtedness, new debts again overtook him

and encumbered his property far above its real value. Nevertheless,

Lorenz resolved to assume the burden of sheltering his parents as well as

his unmarried brothers and sisters. This decision opened the way for him

and Notburga finally to be married.

Baptist's mother, Notburga Peter from Bühl in Klettgau, had also come

from a large family. See,1.5. Baptist’s mother’s native place. Her father,

Athanas Peter, had married Elizabeth Sauer in a first marriage that pro-

duced nine children. All died soon after birth except for the oldest, Josef,

and the seventh, Notburga. Elizabeth, Baptist’s grandmother, died when

her daughter Notburga was only three years old. Athanas remarried

shortly after and Notburga gained a stepmother under whom she

endured a very hard life. There was little time for laughter or child-hood

fun. She was always forced, almost driven to work very hard just to

survive the burdens of life. As soon as she left school, she had to hire

herself out as a maid. No doubt this contributed to her sober and cool

mind, far removed from pious sentimentality. She proved her love for
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her family by working hard and fighting to overcome their legacy of

poverty.

Notburga's paternal grandfather, Josef Peter, had been a tailor from the

hamlet of Bühl-Oberhof. His parents had been small farmers as were his

wife's parents and their parents before them. Maternal grandfather,

Xavier Sauer had also worked as a miner. All this shows that Johann

Baptist's family on his mother's side was also familiar with poverty.

Trusting in their youthful energies, Lorenz and Notburga were confident

they could meet their pressing financial obligations. Eager to start their

family, they resolved to get married in spite of all the difficulties facing

them. So on June 8, 1848, Lorenz and Notburga were married in church.

Sadly, a shadow hung over the couple’s happy day: Anastasia Jordan,

Lorenz's mother, had died just a few days before the wedding of her

eldest son. But happily eight days after their wedding the second son,

Johann Baptist, was born. He was baptized the next day.

Anton Jordan, Lorenz's younger brother and uncle and godfather of little

Johann Baptist, had lived and earned his bread outside the family home

for a time. But from 1868 on he moved home again to work. He had the

right to live in the family home and exercised that right until he married.

See, 1.6. Baptist’s relatives; 1.7. Right to dwell in the Jordan Family

home. Anton worked as forester for several years. In 1872, at age fifty-

one, he married Wilhelmine Dörflinger who had already borne him one

daughter, Adelheid, on January 18, 1870. He died in 1897. His godchild,

Johann Baptist, certainly never had any help from his uncle, though he

did not want for anything either. The uncle remained one of the poor

Jordans. Not much more is known about him except that by 1876 he was

no longer a forester, as by that time he had received permission to collect

firewood in the state forests–a traditional entitlement of the very poor. 

Baptist had even less contact with his three aunts than with his uncle.

The eldest, Katharina, had one son Theodore, who grew up together with

Lorenz's three sons. But Katharina eventually married and left the family
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home. She is listed as deceased in 1874. The 2 younger aunts, Elizabeth

and Magdalena, remained single and worked as day laborers, never

succeeding to work their way out of poverty. Magdalena hired out in

Oberlauchringen, where she bore a son, Englebert, who grew up there.

She returned in her last years to live in Gurtweil where she died on

October 21, 1899, having survived all her brothers and sisters. 

Elizabeth lived her entire life in Gurtweil as a day laborer–a poor and not

particularly “respectable” life. Her name is found on all the lists of the

village poor entitled to collect wood in the state forests each year.

Finding their names on these lists confirms two things: that the aunts did

live in Gurtweil (as did Anton, his uncle, at least in his last years); and

that they ranked among the village “poor.” Elizabeth had three sons. One

of them stayed at home and the other two tried their luck in the New

World like so many others without means. Elizabeth, being single,

claimed her right to live in the Jordan Family home. But both Elizabeth

and Magdalena waived these rights in March 1881 in exchange for a lien

on a certain piece of land. In this way their nephew Martin and his wife

were able to secure a single mortgage on their house from one creditor,

and to pay off all their other smaller creditors. Elizabeth died in Gurtweil

on November 2, 1891, before Martin's wife and before her sister-in-law

Notburga, Baptist’s mother. See, 1.8. Baptist’s other relatives.

All in all we can say that in Gurtweil the Jordans were numbered among

the poor and debt-ridden citizens; their voices did not carry much

weight. Their reputation and influence were considerably reduced after

Franz’s mismanagement of family affairs. Although some of Johann

Baptist’s relatives bore downright bad reputations, his own parents,

Lorenz and Notburga did not. They were esteemed and respected by all

as more “praiseworthy Christians,” than even their parents. It is a pity

Baptist's siblings did not always live up to their parents’ good reputa-

tion. Particularly as a priest Johann Baptist, sensitive as he was, must

have suffered from the poor reputation which some of the Jordans had in

Gurtweil. Thus, it must have seemed all the more important for him to

bring his aging mother some consolation and joy with his short visits.



      Leo Beringer, pastor in Gurtweil (1929-1952) wrote "History of the Village of1

Gurtweil,” 1960.

-6-

1. Homeland and Ancestry of Johann Baptist Jordan. A Closer Look

1.1. Gurtweil: Today’s village of Gurtweil  mirrors the characteristic1

industrial development seen between Tiengen and Waldshut. The

population of the "Pylon Village" of Schluchsee-AG now exceeds 1,500.

Gurtweil lies 327 meters above sea level. At the lowest point within its

boundaries (319 m) the Wutach River enters the Rhine. In the southwest

the Arberg rises to 444 m, and in the west the Hungerberg rises to 647 m.

The distance by road from Gurtweil to Tiengen is only 3 km. It is 6 km to

Waldshut; but going through the valley, over the mountain and through

a shadowy forest, the distance is only 4.2 km. [Paragraph omitted by

translator.] Gurtweil was favorably situated along the old Basel-

Constance highway skirting the 140 km long Upper-Rhine. It had easy

access to Tiegen via the old south-north thoroughfare constructed by the

Romans in 72 C.E. as a paved imperial road from Windsich (Vindonissa)

to Rottweil (Arae Flaviae) via Zurich (Tenedo), Rheinheim and Schleitheim

(Juliomagnus). Gurtweil was always well connected to Switzerland. 

Older atlases often indicate Bruckhaus (Bridge House) instead of

Gurtweil because this customs house at the bridge was so important for

commerce along the right bank of the Upper Rhine. Situated at the east-

ern end of the village, in the 19  century it was also a shelter with publicth

baths. In Jordan’s time a thatched-roofed wooden bridge spanned the

Schlücht River. The customs house was closed in 1871, and since 1905 a

safe stone bridge has spanned the often rapid waters of the Schlücht.

The Schlücht flows near St. Blasien out of the Schlüchtsee (900 m

above sea level). The Wutach River comes out of the Foldsee (1,100 m

above sea level) flowing through the Titisee. At its beginning it is called

Gutach (good water), but then in the Watchschlucht (schlucht means

gorge) it becomes a rapid mountain river (wutach means raging ach).



      For a detailed map of Waldshut District, see German DSS XIII. Part II, 4.2
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Territorially, Gurtweil belongs to the Albgau  (Alb-region)2

which as Alpengau was separated from Klettgau in 524 and added to the

Kingdom of the Francs. In the ensuing years it became increasingly diffi-

cult to safeguard its regional independence from the far larger Breisgau,

which threatened it in the west and north. In a similar way the still

independent Klettgau tried to dominate the Hegau in the west.

In the 3  century C.E. the Alemans, a race of Guexbens, hadrd

fought their way in hard battles up the Upper Rhine and into the region

of Lake Constance. But already by the year 500 their political might was

broken by the Merovingian Chlodwig, and they merged with the Franco-

nian colonists who established themselves as the country’s upper class.

The inhabitants of Gurtweil dislike being considered

Hotzenwälder, despite their common border with the Hotzenwald in the

northwest and their propensity to make common cause in their

aggressive love of freedom. They contrast their gentler and more joyful

character and temperament with their Alemannian neighbors living on

the rough plateau of the southern Black Forest. These were mostly

saltpeter refiners, raftsman and miners in the nearby Hauensteiner Land.

They were formed and stamped by a struggle for survival more harsh

than the Gurtweilers’. In addition, these Gurtweilers looked enviously at

their Swiss neighbors enjoying the greater liberties they had won for

themselves. In the hopes that they might be able to achieve the same

liberties, in the 18  century "the old Hotzeners and saltpeterers" resistedth

the pressure of Austria and the hard servitude of their royal monastery,

St. Blasien. In the 19  century, unhappy with the ecclesiastical renewalsth

of Baron von Wessenberg in Constance as well as the burdensome

measures of the new lord of the country, the Grand Duke in Karlsruhe,

they put their hopes in the Revolution of 1848-1849 in Baden and never

wavered in supporting the popular freedom movement.

The name Hotzenwälder carries the glorious fame of the robust

people of the southern Black Forest of Hauenstainer Land –people who

never wavered in their fight for freedom. But the name itself is more

recent. The geographic designation Hotzenwald only dates back to 1877. 



      At that time the two words borrowed from the Romans had already lost3

their original Latin meaning (cohors = enclosure, yard; villa = country house,

leasehold farm).
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It was given to the region on both sides of the Alb Valley from Buch and

straight to Albbruck, that is, to an important part of Hauenstainer Land

which bordered the Albgau toward the south. In atlases of 1900, the

region is identified for the first time as Hotzenland. The name Hotz

comes perhaps from Hotzenhaus, an old form of the southern Black Forest

houses. The bulky defense tower of Pelagius Church at Hochsal was once

called “The Old Hotz.” 

In its early days Gurtweil was ecclesiastically and economically

dependent on Tiengen. This village-like town in the Klettgau lies only

half-an-hour east of Gurtweil between the Wutach and the Upper Rhine

(350 m above sea level). Though it has a longer history than the Austrian

Waldshut, the latter subsequently surpassed Tiengen in importance. At

the Baroque parish church of Tiengen, the work of Vorarlberger Peter

Thumb (1753-1755), a plaque commemorates an event which highlights

Tiengen's importance in the Middle Ages: "In the former old church at

this spot Bernhard of Clairvaux preached the crusade on December 8-9,

1146." Whenever he was in Tiengen, Baptist never failed to visit this

house of God.

The name Gurtweil itself comes perhaps from the combining

curtis + villa. Curtis was the Merovingian-Franconian name for a large

estate. At that time “villa” meant the surrounding hamlet in which

mostly craftsmen settled under the protection of the farm estate.3

At about the turn of the first millennium Gurtweil came under

the influence of the Monastery of St. Gallen. Since the middle of the 13th

century it stood under Habsburg authority. Through Austrian hegemony

the Monastery of St. Blasien was able to gain a foothold at Gurtweil. So

Gurtweil from 1646 to 1806 became a dependency of St. Blasien, which at

that time served as a window towards the south for this important royal

monastery. Thus, even today Gurtweil boasts of its '”castle” as well as its

astonishingly large and stylish parish church (relative to the small size of



      The church patrons of Gurtweil are apostles, Simon and Jude Thaddaeus.4
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the village) which it owes to St. Blasien.  After the erection of the Grand4

Dukedom of Baden in 1806, the castle became the property of the town

and it was sold in 1822. In 1857 a new religious congregation, Sisters of

the Precious Blood, bought the castle for a convent, but they were

expelled during the Kulturkampf in 1873. In 1896 the castle was acquired

for use as an archepiscopal home for girls; it was taken over by sisters

again and greatly improved in the following years.



      Near Günterstal, east of Freiburg i. Br. At that time the Gurtweiler Franz5

Schlosser fell in battle.

      The name Jordan was at that time a common family name. We find it in the6

oldest Who’s Whos. The priest catalogue of the Diocese of Freiburg indicates

priests of this name since the year 1600. Still today, this name is to be found in

columns of telephone books of western Switzerland. It is equally often found in
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1.2. Gurtweil in 1848: the revolutionary year. In history of the German

church, 1848 marks the first Katholikentage in Mainz as well as the first

bishops' conference in Würzburg. Gurtweil itself was less affected by

such ecclesiastical events than by the political events unfolding in Baden.

The democratic movement led by Struve and Hecker which inaugurated

the Baden Revolution found a quiet echo at Gurtweil. In April 1848,

about 34 Gurtweilers joined the roughly 400 irregulars engaged to fight

for civil freedom. These however were defeated near Gagern on April

20.  In April of the following year the democratic revolution in South5

Baden flared up again. On July 7, 1849, about 700 freedom fighters

quartered at Gurtweil. When the government called in Prussian soldiers

these men retreated over the nearby Swiss border and voluntarily

disarmed. Gurtweil itself now had to carry the burden of billeting the

Prussians and Bavarians. 25 Gurtweilers were arrested. The castle again

became a hospital especially for typhoid patients. Luckily this postlude

to the Baden Revolution took place in summer, not in winter (Beringer,

222ff). Doubtless Jordan’s newly married parents experienced the

hardships such events inevitably caused in a little village.

1.3. Jordan Family history: When Prince-Abbot Martin of St. Blasien

introduced a fire brigade in the territory of the monastery he drew up a

list of the houses of Gurtweil. On this list are several house owners with

the family name Schlosser. Josef Jordan's wife was a Schlosser (Beringer,

243). These were great-great grandparents of Baptist Jordan.

Josef Jordan of Nöggenschwiel (November 7, 1726-1774, October 1)

married in 1754 Maria Schlosser of Gurtweil (August 4, 1730-1791,

January 25). The Jordans came to Nöggenschwiel in the 17  century.th

The family was very prolific (cf., Beringer, 138).  6



the neighboring French-speaking parts of the country, as well as in villages on the right
bank of the Rhine. Since 1754, the name of Jordan is also found in the Badish Village of
Gurtweil.
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Nöggenschwiel (Notgeri Villa) is situated about 2 hours north of Gurtweil

on the rough plateau of the southwestern Black Forest. Josef Jordan's

father, George, had married twice in Nöggenschwiel. From each marri-

age there were 5 children; to those who survived childhood the modest

farmer could give nothing, especially not to one like Josef who chose to

marry “outside.” Through Stefan Jordan, Josef’s brother, the family came

to Indlekofen, and from there to Waldshut about 1880. Michael Jordan,

the great-grandfather of Baptist, outlived his wife by hardly a month. 

On the 27  of Hornung [February] at 4 a.m. died here and was buriedth

today at 10 a.m. Maria Müller, wife of Michael Jordan day laborer. Was

born here October 7, 1754. Witnesses are Johanna Jordan and Blasius

Jehlin. Gurtweil, 22 Hornung, 1814, Joseph Mayer, curate (Death

Register of Gurtweil, nr. 22).

On March 21, at 1 p.m. died here and today was buried Johann Michael

Jordan, widower of the late Maria Müller, day laborer. Was born here

on September 29, 1757, witnesses were Vincent Gamp and Johanna

Jordan. Gurtweil March 23, 1814. Joseph Meyer, curate (Death Register

of Gurtweil, nr. 27).

Franz Jordan, Baptist’s grandfather, first married Katharina Hauser

(September 18, 1784-1917,May 9) on April 22, 1812. This marriage lasted

only 5 years. Franz Jordan lost his wife before she reached 33. 

On May 1 , 1817 at 9 a.m. died here and was buried today at 9 a.m.st

Katharina Hauser, wife of the citizen Franz Jordan. She was born here

on autumn month 18, 1784; witnesses are Anshelm Hilpert and Johann

Baptist Jordan, Gurtweil, May 3, 1817, Joseph Meyer, curate (Death

Register of Gurtweil, 35, nr. 1). 



      Ursula later married the town clerk Josef Bercher of Oberlauchringen and7

reached the almost biblical age of 95 years.

      In the Register of Baptism of his daughter Elisabeth's children, Franz Jordan8

is again listed as a simple farmer; Heinrich and Johannes Jordan as resp. country

man; Hermann the same or as just day laborer like Joseph and Magdalena.
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The first child of this marriage, Maria Ursula, was 3 years old when

Franz remarried.  Two months after the burial of his first wife "on hay7

month 3, 1817," Franz Jordan married 30 year-old Anastasia Klemm of

Gurtweil, who bore him 6 healthy children and stood bravely at his side

for over 30 years until she was called home by God 16 years before him. 

In the year 1848 on June 3 at 3 a.m. died here at the age of 62 and was

buried on the 5  at 7 a.m. Anastasia Klemm, wife of the citizen Franzth

Jordan . . . . [On the margin Vicar Clar notes:] Anastasia Jordan, 62

years old (Death Register of Gurtweil, 169, nr. 6).

In terms of work, Franz Jordan was astonishingly multifaceted. In the

register of marriages of Gurtweil of 1812 he was listed by the parish

priest as a simple tauner, i.e., day laborer. He was listed in just the same

way at the occasion of his second marriage in 1817. But when his son

Anton was baptized the curate listed him as "Judge of the Common"

(Baptism Register of Gurtweil 1821, 40, nr. 1). At the baptism of his

daughter Katharina the parish priest listed the occupation of Franz

Jordan as church warden and farmer (Baptism Register of Gurtweil 1821,

48f, nr. 14).  Franz Jordan was also sexton from 1832 to 1836. Where the8

Baptism Register of Gurtweil lists the baptism of the oldest son of the

second marriage, Lorenz, the curate also adds the occupation of the

father, Franz Jordan, as "tauner and church warden." Also here the

baptizing curate discretely notes: "copulati 1817, July 3." In regard to

Lorenz, Baptist’s father, is noted: "Born 1818, July 28, 9 a.m., baptized 3

p.m." The Death Register indicates no profession. 

In the year 1864, August 17, at 8:30 a.m. died here and was buried the

19  at 9 a.m. by the undersigned: Franz Jordan, widower 78 years old ofth

the late Anastasia née Klemm . . . Gurtweil, August 19, 1864, K. Gessler,

curate and dean (Death Register of Gurtweil, 241).
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      An explanation of some concepts found within the documents. DSS XIII.II9

pp. 16-26 have been condensed here by the translator.
-Leibgeding was the name for the parents' old-age settlement, mostly fixed by

contract when they handed over their property. In the parish register, Michael

Jordan died as Leibgedinger. 

-Berain was an exact description with the indication of rights and burdens of the

taxes and interests to be paid, that is a kind of land register.

-Tauner is the old word for day laborer with a little property of his own.

-Kaufschilling means a purchase debt secured by pledge, i.e., mortgage.

Before the 1873 standardization of weights and measures the following units

were in use:
-Jauchert (Juchart) was an acre of tillable land; an acre referred to a meadow to be

mowed.

-Morgen was originally a measure of time. It came to be a measure of area: what

a farmer could work in a full morning. Correspondingly, a Jauchert was equal to

1½  Morgen.

-A Mannsmahd was equally 1½  acres.

-A Rute was equal to 10 feet, equal to 100 Zoll, equal to 3 meters. A square Rute

(often simply called Rute) was 9 m ; a Morgen amounted to 400 square Ruten of2

36 acres.

-A Vierling (Vrlg) was equal to a quarter of a Morgen or 9 acres.

-One Gulden (1 fl = florin) corresponded to 60 Kreuzer (kr or xr) or 25 sh

(Scholling from escudo); one Pfund (pondo) was 20 shilling.

-4 Gulden were one Dukaten; 2 Gulden were one Reichsthaler in Baden.

-In 1875 the Mark-currency was introduced (1 fl. = 1.71 Mark)

      It can not be ascertained today whether Franz Jordan had to take over a10

modest debt together with the parental house when his father became a Leibge-

dinger. At that time this was a matter-of-course at each property transfer in poor

circles. Poor families with many children were always in want of money in those

times and could hardly manage their household without temporary indebted-
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1.4. Jordan Family’s economic situation [heavily edited]: Today we

cannot definitely ascertain what led to the economic ruin of the Jordan

Family.  With his wife Maria Müller, Michael Jordan had eight children.9

But with the exception of Franz and his one brother Johann Baptist, all

died in early childhood. Thus from the parents' side, children were not

the reason for their indebtedness.10



ness. Early capitalism was often built on the backs of poor citizens and families

with many children, whose children were often pushed off the land and into the

working class.

      Family tradition says Franz Jordan had taken over building a section of the11

Schlücht road. He failed and this caused his indebtedness.
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Franz Jordan (Baptist’s grandfather) seems to have been an

enterprising man but he had no luck in business. Maybe he was too sober

and strict by way of calculation. Whatever the case, by about 1840 the

indebtedness of the prolific family of Franz Jordan had reached the sum

of 4,500 Gulden, which was simply oppressive.  His eldest daughter11

Ursula was able to earn something and wanted to start her own family.

At that time the children of the second marriage were still in school or

just beginning to earn their own bread as young farm hands.

Franz Jordan tried at first to fulfill his obligations by selling

small parts of his land. On January 14, 1841, he auctioned his part of the

"common property" for 241 Gulden. Shortly after that he sold fields for

100 Gulden to “the innkeeper Josef Hierlinger.”

Already in spring 1841, Franz and Anastasia Jordan intended to

move in with the daughter from his first marriage, Maria Ursula Jordan.

Thus a contract of sale was drawn up on March 29, 1841: "The citizen

Franz Jordan and his wife Anastasia Klemm from here sell freely all their

common property, house and land, to their single major daughter Maria

Ursula Jordan." The sum of purchase was fixed with 4,226 Florins. At the

same time they arranged: "The purchase-shilling at 5% interest rate will

be passed to account for the liabilities of the sellers, starting on St.

George's Day 1841." Therefore, the impending debts had to be paid at

once with the proceeds of the sale.

On the following day, March 30, 1841, they concluded a "con-

tract about movables and right of home and sustenance." Franz Jordan

leaves to his daughter Ursula all "movables" for 420 fl. with the exception

of some furniture for his sons and daughters. Franz Jordan was willing

to give her half of his income as long as he would be able to work as

forest warden or at any other job. It is understandable that Ursula Jordan



      Contract of transfer "May 28, 1848 in Thiengen" in the Archives of the Court12

of Waldshut; “Transfer of Property” in GAG, Purchase Register vol. 3, 299, nr.

97; "Extract of Property Transfer," Amtsrevisor Waldshut.
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felt herself overcharged because when all was said and done she and all

her family would have had just one room in their new house.

Fortunately, his neighbor Peter Cku was ready to exchange his

house with Franz Jordan for 3,100 Gulden. So he received 2,000 Gulden

in cash which the municipal council transferred to his creditors. Among

the creditors Ursula Jordan received 800 fl. maybe from the still unpaid

inheritance of her mother. To Franz Jordan and his numerous family

there remained from the trade just 217.57 fl. Now he was hardly even a

day laborer. On July 15, 1844, he finally sold all his property, meadows,

fields, wood and vines for 2,300 Gulden. But some debts still remained.

On may 17, 1848, Franz Jordan and his wife sighed with relief as

they transferred their property to their son Lorenz (Baptist’s father),

keeping for themselves the right of home and maintenance. Lorenz also

had to guarantee the right of dwelling to his single brothers and sisters

for as long as they remained single. In the contract of transfer Lorenz

declared "determined and unequivocal expressions that he accepted the

present donation of his parents, the Franz Jordan couple, under the given

conditions." Also the adult children had to agree to this transfer of

property to their older brother and be satisfied with their right of home.

After Ursula Jordan with her husband's consent agreed to this transfer,

the contract was legally concluded in Waldshut, June 23, 1848.12

1.5. Baptist’s mother’s native place was Bühl in Klettgau. Notburga was

a favorite girl's name, St. Notburga being the much venerated patron

saint of Klettgau. Around 820 she is said to have come into this Upper

Rhine region with Scottish missionaries as a royal widow after her

husband Duke Albion lost his life in battle. He is buried in the monastery

of Rheinheim. She is portrayed as a king's mother wearing a crown and

with four children in her arms; a dead child lies at her feet. She is buried

in the central nave of the church in Bühl, a property of the Monastery at

Rheinau. The present parish church together with the monastery church



      The point to which this footnotes refers has been omitted by the translator.13

      "1870, January 18, Adelheid Dörflinger, illegitimate." (Baptism Register of14

Gurtweil 1810-1882, 272). Adelheid Jordan appears once more in the

Municipality Acts. She was accused of "together with another woman causing a

fire in a large area of woods through her negligence by setting fire to resinous

pinewood on a grassy ground because of which the grass caught fire, extending

itself to an area of about one acre 50 Ruten." This happened in April 1885. The

criminal case, nr. 2495, was brought to an end without further consequences by

the lawyer of the Commune of Waldshut on April 24 in Waldshut (GAG, Acts,

documents, criminal law). On June 5, 1894, Adelheid Jordan married Johann

Maier of Bierbronnen. They set up house in Gurtweil (Parish Archives Gurtweil,

Announcement of Marriage of May 19, 1894, signed Frech, Parish

Administrator).

      His sponsors were Martin Jordan and "Baptista Keller, daughter of the local15

miller Anton Keller" (Register of Baptism, 1882, 416, nr. 31). When Anton Jordan
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in Rheinau were built by the Vorarlberger Franz Beer. The church in

nearby Balterswil has another Scottish patron saint, Fintan. Therefore, we

often meet with this name in the register of baptism of this region.

Klettgau is the district in the Swiss-German region north of the

Upper Rhine drained and bordered by the Wutach. "Chleggau" is

mentioned already in the testament of Charlemagne in 806. In the east it

joins with the Hagau, the hilly country west of Lake Constance, a fertile

region for fruit. In Notburga Jordan's (née Peter) native place, “Behnerz”

ore was mined and processed in the iron works of Albbruck.

1.6. Baptist’s relatives [heavily edited]:  In 1869 the still single Anton13

Jordan, forest warden, lived in Widow Notburga Jordan's house together

with her sons Edward and Martin. [Baptist was by now out of the house

working as a journeyman.] He married Wilhelmine, née Dörflinger on

February 3, 1872. At the same time their daughter Adelheid was legally

acknowledged.  On the wood collecting list of September 1, 1876 are14

listed Jordan, Anton and his wife. On May 8, 1882, their  son Friedrich

was born.  Anton Jordan died on November 26, 1897, at the age of 77.15



died, his son Friedrich was not yet of full age and Xaver Hilpart was appointed

his guardian. (Compare "Grand Ducal Badish Notary Waldshut, nr. 146" to

Grand Ducal District Court Waldshut, regarding the heritage of the single

Magdalena Jordan, day laborer of Gurtweil"). Later Friedrich had to be taken

care of as incompetent in the mental hospital Herthen (cf., Family Chronicle, 97).

In addition to Adelheid and Friedrich, the couple Anton and Wilhelmine Jordan

had two other children Augusta and Emilie, who died young.

      The house which cousin Theodore had acquired before his marriage is still16

called "Theodore." At the time of this writing a grandson is living there, the 3rd

generation (Fischerweg 3).

      Frieda Schlosser, daughter of Regina Schlosser (+ April 23 1925), in a letter17

of January 9, 1927, returns to the two already forgotten aunts of Baptist Jordan.

She reports what she had been told "by an older woman who once was a

neighbor of Fr. Jordan," above all that these two "single sisters of his father's" had

been a "terrible cross for this poor family" and "how just because of this sad

situation the Rev. Fr. Jordan's good mother had to suffer so much." But this

sentimentally exaggerated letter was evidently a report from hearsay. It is

enough to recognize its exaggerated imprecisions by looking at the documents of

the parish and village (J-51).

      On February 25, 1886, Engelbert married a Berta Köpfler in Oberlauchrin-18

gen; they had two children, Alois (born April 1894) and Frieda (born January 30,

1898). Engelbert earned a living as a day laborer in Oberlauchringen and died

January 20, 1902.
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The cousin, Theodore Jordan, born on October 31, 1854, the son

of Baptist’s aunt Katharina Jordan remained in Gurtweil. He became a

miller. He was one of the citizens' sons who had to pay for army recruits.

On May 1874, a flash of lightening hit the church steeple while he was

ringing the big bell. His hands and feet were seriously injured. He

suffered another accident through a tumble at work in the mill. He died

May 29, 1902.16

The names of Baptist's single aunts, Magdalena and Elisabeth

Jordan,  are also found on the wood collection lists. Magdalena moved17

over to Oberlauchringen in 1859.  There her son Engelbert was born and18



      Two of Baptist's nephews, Theodore and Hermann, became qualified19

millers. Their two brothers, Johann and Joseph, are said to have emigrated.

      It seems certain that Aunt Elisabeth's lifestyle was the reason Jordan didn't20

like to preach in the parish church during his short visits to his mother. Instead

he usually celebrated Mass in the chapel of the castle with the sisters who ran the

girls’ home.

      After his second marriage, Athanas Peter had 5 more children, of whom 221

died in childhood.
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baptized on November 6, 1859. Later she returned to Gurtweil probably

after her son's marriage. Elisabeth Jordan had three sons of whom two

“went abroad.” Another boy and a girl died shortly after birth.  19 20

1.7. Right to dwell in the Jordan Family home [heavily edited]: After

the death of Lorenz Jordan the “right of dwelling” was reconfirmed: 

In this house Anton, Elisabeth and Magdalena Jordan have the

following right (gratis) of dwelling and use as long as they are single:

a) the right of residence in the house;

b) the right of the sleeping room on the upper floor for

Elisabeth and Magdalena;

c) the right of Anton Jordan to a bedroom next to his sisters'.

“The Contract of Donation and Leibgedin between Notburga née Peter,

the Widow of Lorenz Jordan and her sons Martin, Johann Baptist and

Edward Jordan" of November 23, 1878, expressly noted only the right of

home of the Widow Notburga and her son Edward. But with this, the

right of home of the two single sisters was not to be touched. An April

15, 1881 mortgage contract of Martin Jordan noted that Elisabeth and

Magdalena Jordan had waived the right of home and use. This “docu-

ment of renunciation” is dated March 9, 1881. In it also "Lorenz Jordan-

widow Notburga née Peter"  disclaims her right of home, because21

"Martin Jordan intends to take up a credit of about 3,500 M." Magdalena

and Elisabeth Jordan received a preferential and mortgage right on a plot

of land for their own security in case of losing their right of home.
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Martin took up this credit, which was paid back in 1890, so that the three

women regained their right of home. Notburga lived in the little house

nr. 45 up to her death. 

In the contract of sale there were the following reservations: the

right of home and bedroom for the parents as long as mother lives. If she

should die before the father, he will take a bedroom on the upper floor.

The right of home was reserved for Johann Jordan, and sleeping rooms

for the 2 sons of the second marriage as well as for the 3 daughters.

On May 17, 1848, Franz Jordan and his wife transferred their

property to their son Lorenz Jordan, keeping for themselves the right of

home and maintenance. Lorenz had to guarantee the right of dwelling

also to his single brothers and sisters while they remained single. The

other adult children also had to agree to this transfer of the property to

their older brother and to be satisfied with their right of home. After

Ursula Jordan with her husband's consent had agreed, the contract was

legally concluded in Waldshut on June 23, 1848 (cf., 1.5. Jordan Family’s

economic situation).

1.8. Baptist’s other relatives: With his stepsister Maria Ursula living in

nearby Oberlauchringen (3 November 1815-1910, October 27) Baptist had

hardly any contacts. She had married even before he was born. Also

when his aunt Magdalena was living there they had no special relations.

Also the relations to his mother's relatives in Bühl were probably

rare and just occasional. His mother's elder brother Joseph was married

in Bühl. His mother's stepsisters of her father's second marriage with

Katharina Rickle  had no contacts with Gurtweil. Maria Josepha21

remained single. Notburga's other two stepsisters Maria Anna and

Katharina married in Switzerland.

Grandmother Anastasia's two older sisters were married in

Gurtweil. They survived their sister Anastasia, the youngest daughter of

Josef Klemm and Maria Gamp. Regina Jehle died in 1851; Franzicka

Hilpert in 1855.
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2. Johann Baptist’s Immediate Family

This was the Jordan household in 1848: five people in their one little

house–grandfather Franz, parents Lorenz and Notburga, and the two

sons Martin and Johann Baptist. See, 2.1. The Jordan household. Three

years later, on May 27, 1851, another son came into the world and was

baptized Edward. Notburga surely had plenty to do to manage the house

and keep an eye on the three growing boys. Lorenz took care of the small

farm and also worked as a day laborer–happy to be able to provide the

basic necessities for his wife and children. In this period Lorenz became a

full citizen. This gave him certain civic rights and privileges in the village

and municipality. He was one of the four village grave diggers in 1849-

1850, and from 1853-1855 he was a parish usher. See, 2.2. Lorenz’s

community service.

Once freed from the obligations that bound him to his village, Lorenz

was able to accept the invitation of his former employer to return to

work at "The Angel," the Rheinheim (Post) tavern. This was a particular-

ly welcome prospect, especially because of the interest and excitement

generated there by the great market connected to the celebration of the

town’s patron, St. Verena in nearby Zurzach, and by other parish fairs

and festivals like the “Leather Fair of Zurzach," which attracted many

people even Germans from across the border who were ferried from

Rheinheim to Zurzach.

Lorenz suffered a serious accident probably in the summer of 1855, while

working in Rheinheim. He remained an invalid for the rest of his life.

See, 2.3. Lorenz’s accident. Many horse were stabled at “The Angel.”

Being strange to each other the animals became restless and Lorenz got

into the middle of a melee. His leg was shattered and he suffered a deep

wound below his right collarbone. In this condition he was brought

home to his wife. It took a full year for Lorenz to regain his mobility–but

now only with the help of a brace the local blacksmith had fashioned for

him–a kind of wooden leg.
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Life in the little wooden frame house with its thatched roof was seriously

complicated by this accident. See, 2.4. The Jordans’ little wooden house.

The father of the family, not yet forty, was severely handicapped and

scarcely able to work. As a result he became more and more depressed.

In addition, the seventy year-old grandfather, also unable to work, him-

self needed care. For Johann Baptist's mother all this meant harder work.

See, 2.5. Mother Notburga. So the three boys had to help as best they

could for their ages. Though they now felt their poverty even more

acutely, their misfortune also brought them closer together.

Many years later as an old man of 73, Edward recalled the accident that

had deeply impressed him at the time. Even his sober and restrained

narrative communicates how seriously his father’s affliction affected the

three lively Jordan boys. It also helps us understand why the boys held

their mother in such high esteem, and why, with all their differences in

character, the three boys were guided and urged early in life to act so

independently and selflessly, cooperating in their common distress.

The father was still able to take on some small jobs for a few years. The

festering wound in his chest actually bothered him more than his

splinted leg. But Lorenz's condition worsened greatly in the fall of 1862.

He spent most of that winter of 1862-63 at home in the small living room.

On May 19, 1863, not yet forty-five years old, Lorenz found release from

his sufferings. He left a forty year-old widow with three healthy young

sons. Grandfather Franz survived his oldest son by only 15 months.

Fortunately by this time Martin, not yet twenty and the oldest, was able

to earn his own keep. Johann Baptist, almost sixteen, also went to work

on the railroad and on the project to dam the Schlücht River. His income

was a great help for his mother. Edward, now twelve years old, also had

to help since Lorenz and Notburga, despite their best efforts, had not

been able to reduce their debts. See, 2.6. Debts. They had just been able

keep up with the interest payments, especially after Lorenz’s accident

when other considerable expenses arose for doctors and medicine.
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The tragic premature death of her husband made Notburga even more

quiet and serious. Though caring for the sick had absorbed much of her

energy, being now alone with her boys did not reduce her worries.

Martin and Johann Baptist certainly earned some money to help reduce

their debts. But Edward and Theodore (left to the care of Notburga by

her sister-in-law and now nine years old) were still in school. When

Martin left for military service and his help was gone, Edward took up

the slack with good results. Theodore acting as a full family member also

made his contributions to support the household. It is astonishing that

these boys who could not dream of ever having their own farms were

nevertheless successful in training themselves for solid and profitable

professions. Notburga, who was used to hard work from her youth, did

not think much of Johann Baptist's secretly reading books. She did not,

however, stand in the way of her children when they tried to make an

honest living.

As long as her children were considered "sons of a citizen" but not full

citizens themselves, Notburga was able to claim the civil rights of her

deceased husband. When Martin later enlisted she received modest

support as did other soldiers’ mothers. See, 2.7. Assistance. Uncle Anton

who lived in the house until 1872, earned some income as a forester.

Edward also earned something at his job in Tiengen. With all these help-

ers life wasn't quite as difficult as it had been in the early years of their

homesteading when they had not always had enough to eat. 

Notburga drew up a contract to divide the little property she retained

among her three sons. The house went to Martin who had married and

brought his wife back home. Notberga then went to live with them. See,

2.8. Leibgeding: right to home and maintenance. She got along well with

Martin's wife, making the younger woman’s early death all the harder on

the old woman. Soon afterwards the Jordan home had to be sold to

strangers. Although technically her right to live there could not have

been taken away, she had renounced it in order to make it easier for

Martin to find a mortgage broker to cover his building debts. Martin and

Edward did provide for their mother, but it was painful for her to lose



-26-

the family home which Martin had renovated so comfortably, and where

forty-five years earlier with Lorenz she had started out in married life so

bravely despite their indebtedness.

Notburga became the grandmother of four lovely grandchildren through

the marriage of Edward. That may have brought some sunshine into her

later years. Johann Baptist, meanwhile, had forged ahead on his own

way– something she never fully understood but supported with her

prayers in her last years. It must have been some consolation for her to

see Martin get back on his feet in nearby Albbruck.

Death lifted her heavy cross on December 2, 1896, after a life colored

more by sorrow than joy–a life borne in a true Christian spirit. See, 2.9.

Death of Widow Notburga. She would have felt great consolation if her

priest-son Johann Baptist had assisted her in her last hour. But he only

found time to return to Gurtweil later to visit her grave. Edward, who

accompanied his priest-brother to the grave side, recalled many years

later, "After the death of his mother he only came back to Gurtweil once;

he knelt at his mother's grave and wept."



      “Xaver von Bühl” was the bride's brother, Franz Xaver Peter, born February1

1, 1817. Carl Hilpert (March 10, 1813-1902, March 14) was a cousin of the

bridegroom; His mother Francisca (1785-1855) was a sister of Anastasia Jordan,

née Klemm, the grandmother of Baptist on his father's side.

      According to the "extract of the marriage contract of the engaged couple2

Lorenz Jordan of Gurtweil and Notburga Peter of Bühl, Office of Jestetten, June

1, 1848,” Amtsrevisorat Waldshut, Baptism Register of Gurtweil, 1848, 171.

      The day laborer Joseph Peter was the elder brother of Notburga Peter.3
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2. Johann Baptist’s Immediate Family. A Closer Look

2.1. The Jordan household: The marriage of Johann Baptist Jordan’s

parents was entered in the wedding register as follows: 

In the year 1848, on June 8 at 8 a.m. were married after the legal procla-

mations of May 7 and 14 by the undersigned in the parish church the

single citizen from here Lorenz Jordan, legitimate son of Franz Jordan

and the late Anastasia Klemm, born on July 28, 1818, and the single

Notburga Peter, legitimate daughter of Athanas Peter and Elizabeth

Saurer from Brühl, born on March 15, 1823. Sponsors of the wedding

are Xaver von Bühl and Earl Hilpert from here. Gurtweil, June 8, 1848.

Clar, curate. (Wedding Register of Gurtweil, 52)1

On September 29, 1848, parish administrator Clar added in the Baptism

Register that the already 5 year-old Martin was "recognized as begotten

by them and that he has been given the rights of a legitimate child."2

In the Register of Baptism of Bühl Parish the baptism of “Martin

Peter” is entered on November 12, 1843.

In the year 1843, on November 12, 4 a.m. in Bühl was born and baptized

on the same day at 11 a.m. by the undersigned in the local parish

church Martin Peter, illegitimate son of the single Notburga Peter,

legitimate daughter of the day laborer Athanas Peter and his wife

Elizabeth Saurer from Brühl.  Sponsors are . . . all of them from here.3

Bühl November 13, 1843, Curate Castell. 



      Mortgage Book, vol. 3, nr. 28, March 21, 1853; cf., 187 and 192.4

      GAG-Acts IV, 2.1: Municipal Services, May; cf.,  Acts IV, 2.8: Grave digger,5

Sexton. . . 1848-1944.
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Following the marriage of his parents, his baptism was transcribed in the

baptism record of the Parish of Gurtweil as “Martin Jordan.” At the

margin, parish administrator Clar noted "Martin Peter/Jordan" and

pointed to the following: 

Extract from the wedding contract [of Martin's parents, in which] this

child is recognized by the spouses as procreated by them and given the

rights of a legitimate child (Gr. Amtservisorrat of June 1, 1848, Baptism

Register, 170f).

2.2. Lorenz’s community service: Among the grave diggers of 1849,

Lorenz Jordan is listed third among four. In 1850, he is listed first. In

1851 he was replaced by Joseph Gamp. It is not certain whether he was

already installed as village policeman. No documents survive before

1849 concerning certain municipality services like grave digger or church

warden. The acts preserved regarding policemen begin only in 1855.

But in the register of persons of the municipality we have a

valuable hint. On January 27, 1853, one "of the uninvolved witnesses" in

a hearing concerning a contract of transfer of Joseph Klemm, innkeeper

of the "Old Stag," is “the beadle Lorenz Jordan." When on November 30,

1859, there was another hearing about the same matter, "Lorenz Jordan

local beadle" was again one of the "witnesses having legal capacity.”4

On March 7, 1855, police-assistant Jordan is commissioned to call

the 48 enfranchised citizens for the election of the burgomaster on March

22: "Council beadle Jordan has to hand over these voting papers for the

election of the burgomaster on Thursday, 22 c.m. to the following and to

have them signed by each recipient." Lorenz Jordan signed his name on

the list as well. The yearly salary of the "police- and council-assistant,

who at that time was also hunting warden, was only 58 Gulden.5

At the election of March 22, Lorenz was the only Jordan to cast a

ballot. As a “pensioner” his father Franz Jordan was no longer an active
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citizen. His son, Anton Jordan, was not yet on the list; consequently he

must still have been considered a citizen's son. He would have to wait

until another citizen relinquished his place before a citizen’s son could

take his turn. Lorenz Jordan's name isn't found among the services of the

municipality acts of 1855 nor the following years, either as night

watchman or as hunting or fishing warden.

2.3. Lorenz’s accident: "The Angel" tavern was often called “The Post”

because it housed a post office for Rheinheim. It stood opposite the

parish church, near the moorings of the ferryboat operating between

Rheinheim and Zurzach. Its large stables have since been torn down. The

ferryboat became redundant in 1907 after a stone bridge was constructed.

The distance from Gurtweil to Rheinheim is about an hour's walk.

Despite searching the parish and municipal archives as well as 

the existing newspapers, particularly the Albbot von Waldshut (1851-1864),

Lorenz's accident cannot be dated exactly. The annual editions of

Zurzacher Zeitung no longer exist in Zurzach, Aarau or Bern. There was,

however, one helpful hint from Emil Gamp (born February 10, 1905) son

of Mattä Gamp and Augusta Jordan, a daughter of Edward Jordan.

When Mattä Gamp together with his wife moved to Buchenschwand in

1906 (cf., Family Chronicle of the Parish Gurtweil) they left little Emil

with his grandfather Edward to grow up at Gurtweil. He well

remembers that while still a little boy his grandfather told him that he

(Edward) was hardly 5 years old when his own father Lorenz had a

serious accident. And that his father died when he (Emil) was just 12

years old. The following is what Edward Jordan remembered about his

father's accident as related by Emil in mid-October of 1978. 

His father had been a groom in “The Post” in Rheinheim. His mother

was probably a maid-servant there. They married later and moved into

their parents' house at Gurtweil. Father had already at an earlier date

exchanged the little house with the Tröndle family who once lived in

the present birthplace of the Jordan's. Several fairs took place in the

neighboring Zurzach in Switzerland. Many carts and horses came to

Rheinheim as well as for the fairs in Constance and Basel. The horses

and carts were left behind on this side of the Rhine at “The Post” in

Rheinheim. Therefore, father went there to help every now and then,



      Letter nr. 16801 of Grand Ducal District of Waldshut, 14 August, 1860,6

ordering the dismissal of the policeman Böhler for drunkenness; cf., GAG, Acts

IV, 2.6, Municipal Services, Police Services.

      Certificate of commitment (Ibid., nr. 1590.)7
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and this was good earnings for the poor family. Once however, when

they were stabling about 40 to 50 horses, he unfortunately got in among

the fidgety horses and was gravely injured in the leg and chest. The foot

was broken and the bone was smashed, so that he had to use an iron leg

made by the blacksmith. Furthermore, he sustained a deep wound on

the right side of his chest below the collarbone, which did not heal but

festered on and on so that he died at last after many painful years.

Because of this wound he got the “shrinking” [i.e., atrophy: the arm

became weaker, shorter and finally useless]. Various medicines were

used and physicians were consulted, like a doctor at Hallau to whom

Baptist often had to go. He was quite patient in his suffering; no lamen-

tation was heard either about his illness or his ever increasing poverty.

Only with great effort could he do his police service. The youngest

brother, Edward, was 11 years old at the time of his father's death.

(December 1924/January 1925, G-18.70) 

In reality Edward was only a few days away from completing his 12th

year when his father died. Edward doesn't say which of his father's legs

was smashed by the horses.

Regarding Lorenz Jordan's police service, remembrances seem to

overlap. This can be proved by the fact that by 1855 he was no longer a

policeman. Especially after the Baden Revolution 1848-1849 the police

service was a post of confidence requiring a vigorous and sober man.  He6

had to be a citizen or citizen's son of the municipality elected each time

by the citizens of the municipality and deputized with a solemn oath

according to regulations by the Grand Ducal district office in Waldshut.7

To earn some money Lorenz Jordan was entrusted by the

burgomaster with small errands like going through the village with a



      Widow Schlosser-Vonderach (née Regina Hauser) describes the auxiliary8

service she witnessed as a girl. Baptist's "poor father also had a wooden leg so he

couldn't work very well; with great effort he could perform his police duty in the

village, and he passed away when Baptist was still a little boy" (J-23). When

Lorenz Jordan, died Regina Hauser was 18 years old.

      The proper recording of policemen begins after the election of Benedict9

Böhler. Records there and in the ducal District Office confirmed on August 4,

1855, the election of Benedict Böhler as policeman and gamekeeper obliging him

according to the prescriptions (GAG -Acts IV, 2.6, Police Service, night

watchmen, game- and fish-keepers (1855-1920).

      GAG, Acts III, 3 Gemeinde-Bürgernutzungen, Fasc. 1, Gift Wood Supply 1856-10

1873.
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bell to announce local news.  In September 1860, the salary of a police-8

man was raised to 90 fl yearly. On the list of electors of September 8,

1860, there are 37 citizens, among them Lorenz Jordan as number 19.

There it was stated that "extras like announcing news with a bell, etc."

were not covered by the salary (GAG-Municipal Services). Benedict

Böhler replaced Lorenz Jordan in mid-summer. Although this is unusual,

no other corroborating evidence could be found whether Lorenz Jordan

actually had his accident at that time.

Dating the accident of Lorenz Jordan to the summer of 1855

would fit insofar as he was released from his municipal service  as of9

August 1855 and his name as a citizen entitled to vote is missing from

the voting lists. He does, however appear on the lists of those receiving

gift-wood (January 7, 1856; February 16, 1857) which makes sense if he

were still bedridden, unable to walk with his artificial leg. On the list of

January 14, 1858, Lorenz Jordan cast his vote again as 25  among 38th

citizens; in the meantime he had learned to use his "wooden leg." His

name appears on the voting list one final time September 3, 1862, when

Lorenz Jordan cast his vote as 23 .  It must also be noted that at therd 10

election for municipal administrator, September 6, 1858, Lorenz Jordan,

though eligible did not appear among the 41 citizens in the town hall,



      Johannes Müller, born August 13, 1851, married January 19, 1882, church11

warden since 1885, died December 31, 1931; statement at the beginning of

January 1926: G-18.181; marking sacks was done for the neighboring mill.

      Death Register of Gurtweil, 1810-1863, 236, nr. 9. In the right margin is12

noted: "nr. 9 - Lorenz Jordan - May 19 - 44 years, 9 months, 21 days."

      In her memoirs "Of the youth of the blessed Fr. Johannes Baptist Jordan of13

Gurtweil" December 27, 1924: J-23.
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although the existing lists show that he was always serious about his

civic obligation and never missed voting without a reason.

The reminiscence of widow Regina Schlosser seems to belong to

the period 1862-63: "Later on father could neither work nor walk. He

carved many little things from wood to entertain the children; he also

carved little sheep out of the cutoffs from the saw mill" (January 1925, G-

18.120). This record is completed by the statement of the former church

warden Johannes Müller: "The father was always at home in his last

years; for Christmas he carved little sheep, or also he tried to earn

something by signing sacks."11

In the year 1863, on the 19  at 10:30 p.m. died at the age of 44 years, 9th

months and 21 days Lorenz Jordan citizen and compatriot, husband of

Notburga Peter and was buried by the undersigned vicar May 22 at 8

a.m. Witnesses of the burial were: Augustin Cku, farmer, and Augustin

Busi, day laborer, both citizens from here. Gurtweil, May 22, 1863, H.

Hessler, vicar.12

2.4. The Jordan’s little wooden house, between the Hirschen and “The

Post,” where Baptist Jordan was born still exists. At that time it had a

thatched roof and looked much poorer than today (Beringer 237; nowa-

days house Nr. 4 in Franz Jordan Street).

His parents were very poor country people living in a small and meager

house. (Widow Regina Schlosser-Vonderach).13

The birth-house is down above the mill; it is a poor little house. Three

little houses are built into one another and beside one another. Further



      Frieda Schlosser (September 26, 1877-1952,  June 14) daughter of Regina14

Schlosser Vondernach-Hauser of a second marriage. While tobogganing as a

child she had an accident which slightly shortened her leg. She became a

seamstress and was considered a garrulous Störschneiderin. 

      The little Jordan house repeatedly changed its number, because the houses15

got new numbers now and then corresponding to the growth of the village. In

1844 it had the number 20, before 1869 the number 50, in 1869 the number 45,

about 1900 the number 57. At the time of this writing the birthplace of the

Servant of God was Nr. 4, Franz Jordan Street.
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up the road there was the old “Klopf mill” (Frieda Schlosser, January 3,

1926, G-18.169).14

"Three little houses" that is to say "a one-story house with stable and

barn" is described in the register of sales of Gurtweil. Incidentally, the

Jordan’s house was not the only little thatched wooden house of

Gurtweil. The list of houses of Gurtweil of the year 1700 gives an exact

description of the housing situation of those times, which improved

slowly at first and more quickly only after the Franco-Prussian War of

1870-71. In 1766 all the houses in the village were thatched. Only 12

houses were stucco; four were built of stone; all the other houses were

wooden. Three houses had 3 rooms; 8 houses had 2 rooms, so that 3 and

2 families respectively could live there (Beringer, 245).15

2.5. Mother Notburga: "His mother, now in even poorer conditions,

depended on strenuous labor" (Widow Regina Schlosser-Vondernach in

her above mentioned memoirs: J-23). "The mother had been a hard work-

ing, quiet, serious woman since her youth, and as such formed by great

poverty. She was very quiet, never loquacious, curt but good." This to

how the widow Schlosser-Vondernach remembered Baptist's mother’s

reputation among the people (G-18.67). Johann Müller, the old church

warden and schoolmate of Baptist's, though three years his junior,

remembers: 

For the mother it was almost impossible to take sufficient care of the

children. The husband was continuously suffering and could walk only



      GAG - III, 3: Gift Wood Supply, Fasc. 1, 1856-1873.16
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with great effort, and the income was poor. The whole burden rested

with mother (January 3, 1926, G-18.180).

After the death of Lorenz Jordan there are preserved lists of beneficiaries

entitled to gift-wood for the years 1864, 1865 and 1866. On the first two

there is no Jordan. The list of April 23, 1866, notes that 57 have this right,

the 42  of them is the Widow Jordan.nd 16

2.6. Debts: In economic terms the life of Lorenz and Notburga was a

never ending fight with the debts they had assumed along with the little

house opposite of the Klopf sawmill. They had hardly moved in when

they received the first default summons for a local tax. On July 27, 1848,

they received a dun letter saying that 45 Gulden for taxes were due. But

they had to care for their old father and the two little boys. It was quite

impossible for them to raise the required sum. On September 10, 1848,

this debt was entered in the Mortgage Register (vol. 2, nr. 16). 

On St. George's Day 1849, Lorenz Jordan succeeded to secure a

second loan of 530.31 fl. from the church-fund of Gurtweil. For this too

he provided security through a lien November 10, 1850. Only on May 20,

1870, was this debt canceled as repaid (Mortgage Register, vol. 2, nr. 64).

The lingering illness and early death of her husband eroded the

family’s economic situation greatly. Mother Notburga had no other

choice but to assume alone and fully "as her property" the "inventory and

communal goods after the death of Lorenz Jordan, citizen and farmer of

Gurtweil." This inheritance consisted of the little thatched "one-story

dwelling house with barn and stable under one roof near the sawmill

with about 40 Ruthen garden beside August Cku and miller Keller" as

well as 7 parcels of land of 4½  acres all together. The house remained

burdened with the “right of home” for Anton, Elizabeth and Magdalena

"during the time of their being single" and the whole property was

mortgaged with about 1,710 Gulden of debts. By the time of the transfer

in summer 1848 the debts were only about 1,150 Gulden.
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In addition to the old debt to the church fund (665.49 fl) and to

the merchant Hirsch Bernheim in Tiengen (338.31 fl) which was still

owed by her father-in-law Franz, there were listed in the books as new

debts those 45 Gulden of unpaid taxes, and the loan from the church

fund (530.31 fl.); there was also a debt of 130 fl. to the neighbor Peter

Tröndle for an 80 Ruthen vineyard.

Not only had the debt of the Jordans increased by 560 fl. since

summer 1848, but their land had been enlarged by 2 acres, which was

important with so many mouths to feed--four young ones and four

adults sat for daily meals. After her husband Lorenz's death, Mother

Notburga was responsible for everything. But already, and more and

more in the ensuing years, she could count on the help of the four boys:

Martin, Baptist, Edward and Theodore.

On December 8, 1864, Widow Notburga borrowed 309 Gulden

from merchant Hermann Guggenheim to purchase cattle (Mortgage

Register, vol. 3, nr. 4555). On December 9, 1875, she was once more in

need of money. This time she secured a loan from his brother Max

Guggenheim. But she had to repay the loan of 665.71 Mark within one

year (Mortgage Register-Annex, vol. 4, nr. 255; Cancellation Grant of

March 19, 1877). Meeting such strict deadlines is clear evidence of how

the Jordans stood together to overcome such common difficulties.

Nevertheless, these impossible debts were for Mother Notburga

a continuously oppressing burden. Creditors like the Guggenheims were

always at hand to lend short term money at high rates, and at the

foreclosures they hurried to involve the courts and let the lawyers earn

something too. Reading through some documents regarding Notburga's

debts one quickly recalls what Scripture urged in favor of widows and

orphans. In April 1877, Widow Notburga made one good deal. She

received from the single Agatha Sutter, "1 Vierling and 76 Ruthen of field

at the mortgage price of 300 M" (Mortgage Register, vol. 6, nr. 141).

On September 20, 1878, Notburga concluded a purchase contract

with her eldest son. She handed over, 

. . . a one-story house Nr. 45, with barn and shed together with an

adjacent building, woodshed built of stone and with tiled roof as well as

a house-square beside Fridolin Strittmatter and Anton Keller. Acquired

through inheritance . . .
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and about 5 acres of land, all together valued at 5,753 Mark, and

movables for 800 Mark. On the whole property there was still a debt

burden for the two loans from the church fund (642.31 fl. and 530.31 fl),

and the old loan of Hirsch Bernheim (338.31 fl) which had been on the

books since 1847. There was also the loan for the purchase of cattle in

1864 as well as one for the purchase of land from Agatha Sutter. For

Martin it was a combined burden of about 3,400 Mark.

Mother Notburga was now Martin’s pensioner. But she

continued to be concerned over whether he could cope with his own

indebtedness as he had assisted his mother in her debt matters since

1872. For his part, Edward did whatever he could to become financially

independent, which was another advantage for Martin. When the need

became urgent, Edward helped his brother considerably with his com-

mercial skills. Soon after taking possession of the little house, probably

after his marriage with Magdalena Rotzinger Maring, Martin’s first

remodeling made the space under the roof habitable. In the grant of loan

from the Leu Bank, house Nr. 45 was described as: 

. . . two-story house with barn and shed under one roof, as well as a

secondary building remise for carts and wood, built of stone and

covered with tiles, together with a yard and a place where the buildings

stand, in the upper village on one side Anton Keller, on the other side

Florian Strittmatter (Mortgage Register, vol. 7, nr. 7, April 15, 1881).

There were now four living in the one house: Mother Notburga, Martin

with his wife, as well as Edward until his marriage. After acquiring his

own house in 1889, Edward probably only came down for meals. Also

Theodore Jordan who married only in 1896 found a place at the table as

long as the powerful creditors' patience lasted.

2.7. Assistance: The official correspondence regarding "assistance to the

families of the drafted reservist and veteran reserve troops" is preserved

in GAG, Fasc. IX "War and Military Matters of 1870-71." There we can see

that "on January 14, 1870, Widow Jordan received 6 fl from the fund for

the poor for the municipality." In autumn 1871, Only Martin received a

gift of money in favor of his mother, while the requests of the others met

with the concession of repayable loans. The document reads:



      Land Register of Gurtweil, vol. 8, 478, nr. 130.17

      At the time of this writing , Mrs. Rosa Müller (1868-1954) owned Jordan's18

birth house. She sleeps in the simple low chamber where Baptist was born.

      A letter of cousin Theodore of April 30, 1896 to Fr. Jordan states: 19

Dear cousin! Next Thursday, May 7, is my marriage with Josephine Gamp from

here. We invite you cordially to the Wedding Mass at 9 o'clock. Like everyone
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Waldshut, October 23, 1871. Grant to assist the relatives of the reserve

and veteran reserve troops respectively. nr. 15709. The municipal

council of Gurtweil is informed to take notice that at its meeting of the

20  it had granted a loan of 150 fl. at the rate of 2% to Wilhelmth

Bartholomä repayable after 2 years; to Friedrich Müller one of 100 fl at

the rate of 2% repayable after 2 years . . .; finally to Martin Jordan a

present of 20 Thalers. District Office, Baader.

2.8. Leibgeding: right to home and maintenance: Even before the marri-

age of Martin Jordan we find the following entry in the Land Register of

Gurtweil, vol. 7, 149, nr. 32 of November 23, 1878: "Lifelong Leibgeding of

the Lorenz Jordan widow Notburga, née Peter." 

When Martin Jordan went bankrupt March 16, 1894, the parental

house (with farm) went to Maria Josepha Griesser, née Hilpert. It was

"burdened with the right of home and use of the Lorenz Jordan widow

Notburga née Peter and of the unmarried Magdalena Jordan.”  Widow17

Maria Josepha Griesser-Hilpert sold the house to the day laborer Leo

Müller on April 28, 1895. In the Land Register this bargain also remains

burdened with the "right of home and use of the Lorenz Jordan widow

Notburga née Peter . . . with right of home of Magdalena, single."18

2.9. Death of Widow Notburga: After the death of Martin's wife, Mother

Notburga became even more frail. The local parish priest as well as the

nearest relatives kept her priest son informed about the bad health of the

woman tired of life. Already on April 30, 1869, cousin Theodore had

written to Jordan that his mother was declining rapidly and that they

had to expect her early death.19



else in the village, Mother would be very glad, especially in her old age because

she has declined very much and a long life won't be granted to her. In the

expectation that you fulfill our wishes, I greet you Theodore Jordan - Josephine

Gamp. - Mother says you should also bring Guwert. (D-1107). 

Theodore, like Edward, writes as he "speaks." By "mother," he  means of course

Jordan's mother who was his own unforgettably good foster mother. Theodore

Jordan was himself well regarded, something which certainly filled Mother

Notburga with joy and pride.
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November 13, 1896, the parish priest writes Jordan that his

mother’s health was not good. 

Rev. Fr. Superior, I inform you that your mother has fallen ill. She

complains about headaches and vertigo. The doctor thinks it might

have been a little stroke which might easily be repeated. To you,

Reverend Father I give this information so that you together with your

congregation may pray for her. I have already administered the Holy

Sacraments to her. With the prayer for a memento I sign. Yours

respectfully B. Föderle, Pastor. (D-1110).

The death register states: 

In the year 1896, December 2, 7:30 died of a stroke at the age of 73 years

8 months 17 days with the Holy Sacraments for the Dying the widow of

Lorenz Jordan Notburga née Peter and was buried by the undersigned

on December 5 at 9 a.m. Witnesses Johann Müller, church warden and

Konrad Geiger. Gurtweil December 5, 1896. B. Föderle, Pastor. (Death

Register of Gurtweil, 75)

The parish announcement book of 1896 records the death of Widow

Notburga: "II Sunday of Advent, December 6. Afterwards Rosary for

Notburga Jordan . . . Wednesday 2  Mass for Notburga Jordan." Jordannd

himself was at that time on a visitation journey across Austria and

Switzerland and departed from Freiburg for Rome on December 2,

arriving in Rome in the evening of December 8.
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3. Johann Baptist's Brothers

Johann Baptist Jordan's older brother, Martin, the strongest of the three

sons, was said to have learned masonry after finishing primary school.

See, 3.1. Martin and Edward Jordan. This was considered a trade which

could support a man, especially in the two decades before the turn of the

century–peaceful years when industry experienced some expansion in

this district to the benefit of all. Martin, healthy, young, cheerful and

adventurous, soon found his home too confining. After his military basic

training he took part in the wars of 1866 and 1870-71, but returned home

to his mother in good health. See, 3.2. Martin Jordan, soldier.

Martin was enrolled in the lists of citizens of September 10, 1868, and is

found on the list of January 2, 1875, along with his uncle, Anton Jordan.

After the War of 1870-71 he moved in with his mother, devoting his

energy to helping her cope with the financial obligations she had

inherited from his deceased father.

When he was about thirty-five, Martin married Magdalena Rotzinger,

July 21, 1879. See, 3.3. Martin Jordan, husband. It was then that his

mother divided the property, transferring the parental property to

Martin and moving in with him as was then the custom. See, 3.4. Con-

tract to maintain Mother Notburga These rights to live in the parental

homestead went to Notburga along with Edward and the two unmarried

aunts, Elizabeth and Magdalena. The newly ordained priest, Johann

Baptist had renounced this right. However, heavy debts stemming not

only from their ailing father but from their grandfather Franz as well,

still lay upon the small house. Notburga could not help but accept this

inherited indebtedness after her husband's early and untimely death.

Even before his marriage, Martin had begun the complete renovation of

the Jordan’s small, wood-frame house. Thus he was able to move with

his wife into a "one-story house at Nr. 45A, with a barn and stables all

under one roof, with an annex and shed made of stone and tiled." Soon

after the wedding Martin added a second story with its own outside
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staircase, making it entirely separate from the ground floor. But all these

renovations overextended Martin financially. See, 3.5. Debt burden.

To their regret the marriage remained childless. Martin's wife got along

well with her mother-in-law, but she died before Notburga on November

12, 1893, not even fifty years old. Once again Martin was alone with his

mother. It was very difficult for him to bear his fate and he began to fre-

quent taverns. He fell behind in his payments and ended up having to

sell his little house while his mother Notburga was still alive.

After Notburga's death, Martin moved to Alb, into Hochsal Parish. See,

3.6. Martin Jordan in Alb. There he found a well-paying job in the paper

industry which at that time was doing very well. This soon put him on

his feet again. He married a second time on November 22, 1899, but this

marriage also remained childless. Martin died, "having received the

sacraments" April 24, 1905, and was buried in Hochsal Parish cemetery.

Edward (see, 3.7. Edward Jordan), the youngest of the three Jordan boys,

was able in time to work himself out of his inherited poverty. He found

great pleasure in fishing under the instruction of his brother Johann

Baptist. See, 3.8. Fishing business. After leaving school he perfected this

skill and became a master fisherman. Prior to that time, however, he had

done his military basic training (see, 3.9. Edward Jordan: Army recruit.)

with the infantry in Constance immediately after the conclusion of the

Franco-Prussian War of 1870-71. (Compulsory military training had

already been introduced.) As Johann Baptist was studying at the Con-

stance Gymnasium at this time, the brothers were able to meet more

frequently. When he finished his military service, Edward found a good

job with the Department of Military Inspection in neighboring Tiengen.

Thus, he was able to live at home and help support his mother with his

earnings. He was soon able to become self-employed, not only as a

fisherman and hunter, but also as a highway contractor. He began work-

ing on the repair and construction of the Waldshut-Tiengen highway.

See, 3.10. Edward Jordan: Accountant and contractor. He was so

successful that he was able to buy his own home in the upper section of
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the village. Edward always knew where his advantage lay and how to

take care of himself.

Edward married Katharine Baumgartner of Stotzingen on November 17,

1881. See, 3.11. Edward Jordan; Husband and father. She was two years

his senior and bore six children, the first and second of whom died as

children. Edward was never considered a very zealous church-goer, but

was a good father and a helpful brother. When his oldest brother Martin

became seriously indebted from renovating the family house, Edward

helped support him. When Martin later got even deeper into debt,

Edward stood surety for him during the forced sale of the Jordan house. 

Edward’s wife died at the end of 1897, leaving him with four children

between the ages of 10 and 15. A few months later he married the widow

Auguste Schäuble. This marriage remained childless and was not very

agreeable. He increasingly devoted himself to his business which

continued to flourish. In 1907, he was able to buy a second house in

Fischersteg where he settled down. He left his Gurtweil home to his son

Emil, who took over his father’s fishing business. Edward was able to

marry his three daughters to men outside the village. He purchased a

third house, this time in Gurtweil, in the very difficult years after World

War I, but he sold it again at a profit. Even in his old age, Edward loved

to hunt. He maintained his ties with his famous brother in Rome in his

own shy manner, and died in Gurtweil at the age of 77 in 1928.



      The post of the 2  Infantry Brigade and the Resident Brigade was Rastatt.nd1

The 2  Infantry. Regiment was quartered in Freiburg. Rastatt became the post ofnd
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3. Johann Baptist’s Brothers. A Closer Look

3.1. Martin and Edward Jordan , baptist’s brothers, especially as young

single men were not always guiltless in pursuing their common aim of

ridding themselves of the poverty they had inherited through no fault of

their own. In the summer of 1879, they were even hailed into district

court where both were found guilty and sentenced. Martin "because of

several thefts" to 14 days, and Edward "because of theft and receiving

stolen goods" to 8 days in jail. The Mortgage Register (vol. 6, nr. 116)

which records the sentences in customary legal terms, contains no other

details. But Martin’s crime probably involved poaching or theft in the

woods, while the younger brother Edward keep watch for the elder. A

fatiguing battle for their daily bread awaited the two brothers home from

the war and barracks life. Still single, they were no paragons of virtue. In

the daily struggle to survive Martin helped himself not only with his

strong arms but perhaps also with his elbows. Cleverness was Edward’s

weapon of choice in the battle of life. As brothers they covered for one

another where necessary, as they certainly did later as citizens.

We may take it for granted that Baptist was kept informed about

such unpleasant happenings in his family. But he was not the kind of

brother to reproach them. He took such incidents as occasions for

thanking God for leading him in ways which spared him from such

failures occasioned by need. In addition, these incidents made him feel

all the more obliged to pray for protection and help for his mother and

his brothers (SD 89).

3.2. Martin Jordan, soldier. Martin liked soldiering. In the barracks he

was among men like himself. There he was not marked by poverty,

pressed by the burdens of debt, or concerned for his daily bread. It isn't

known precisely where Martin was a recruit. At that time the infantry-

men of the Waldshut region were generally assigned to the 2  Infantrynd

Brigade.  In 1863 Martin's age-group was mobilized. The first recruits list1



the 6  Battalion Infantry Regiment, and later of the "114 ." Martin was withth th

them in 1870-1871.

      In 1864 only Joseph Rees and Joseph Gamp were drafted.2

      Something is also known about the draft status of Baptist’s father and his3

uncle Anton. Each year were drawn up "lists of the single male persons from age

16 to 26, who have to pay 30 kr. to each recruit from here according to a resolu-

tion of the municipality." Thus we find in the list 1818-1827 under 1818: "2.

Lorenz Jordan (of) Franz Jordan 1 fl." Hence, Lorenz Jordan was not drafted as a

recruit because he continued to pay his yearly contribution. On the list 1818-1831

of those obliged to pay we find: “5. Lorenz Jordan (of) Franz Jordan: July 28,
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of 1863 is not preserved. On the recruit list of 1864 the name of Martin

Jordan is no longer found.  But neither he nor Johann Baptist Jordan,2

both sons “of Lorenz,” are listed under those obliged to contribute for

two recruits in the year 1864. The lists of recruits of 1865 and 1866 are not

preserved. In an official extract of the parish records of 1866, Martin

Anton Jordan is listed as having been reported to the military admini-

stration in Tiengen. Thus, the strong Martin Jordan may have been

chosen for military service in 1863.

When the War of 1866 began Martin Jordan and Wilhelm Bartho-

lomä were again mobilized as reservists from Gurtweil. Prior to 1870,

only one or two of the young men from Gurtweil were drafted each year,

although all young men were mustered after reaching the age of 20. Each

year the parish office had to report the relevant names to the military

administration in Tiengen.

The parish extract of June 29, 1866, reported: “1848 . . .  6 ,th

Johann Baptist Jordan, parents Lorenz Jordan; Martin Anton, parents

Lorenz Jordan, born in 1843." Martin, who had been born and baptized in

Bühl was only registered in Gurtweil in a notation appended to Baptist

Jordan’s entry (Baptism Register of Gurtweil, 1848, 170, nr. 8), so the

pastor only now remembered the often absent young man.

It was an old custom for those who were actually recruited to

receive “compensation” from the rest of the young men of the municipal-

ity who remained at home.   The local administration anticipated this3



1818 . . . 19. Anton Jordan (of) Franz Jordan: January 12, 1821." At that time the

young men had to pay 30 kr. compensation a year for their comrades who had

been drafted until they turned 30. So, the list of 1841 records: 

List of sons from here of the age group from 16 to 30 years, who accord-

ing to old usage would have to pay .30 fl/ 30 kr each to the two

[Gottfried Gamp and Nikolaus] who have been drafted this year by lot .

. . 11. Lorenz Jordan, (of) Franz, 1 fl.; 12. Anton Jordan (of) Franz 1 fl. 

In 1842, Anton Jordan was drafted as a recruit: 

List of those sons from here of the age group 16 to 30 who according to

old usage would have to pay 30 kr. each, to Anton Jordan, who has

been drafted this year: . . . 35. Lorenz Jordan (of) Franz .30 fl. . . . [Anton

Jordan confirms on the list the] receipt of 16 Gulden, 30 kreutzer on

March 10, 1842.

On January 2, 1844, at a municipal session it was decided to retain the contribu-

tion of indemnification, to extend it to the citizens called to war service, to return

to the upper limit of 26 years, as well as to put on the list the present and absent

sons of citizens "to avoid flagrant exceptions like in the previous year" (GAG,

Acts IV, Municipal Administration: Subsidy to Recruits).
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compensation and collected it from those families having no one called

up. When Martin was conscripted in the very unpopular War of 1866

(the Grand Duchy of Baden fought on the West-Austrian side since the

country had been West-Austrian for some centuries) he received the

usual soldier's pay:

For the reservists Wilhelm Bartholomä and Martin Jordan have been

anticipated 11 fl. each, 22 fl. together according to usage. As these

contributions cannot be taken over by the municipality they are to be

reimbursed as usual by the citizenry. Each citizen has to pay 22½ kr to .

. . 42 , Widow Jordan, Gurtweil, October 12, 1846. nd

In joining the army Martin had sworn: "Having received the above sum

of 16 fl. 30, Gurtweil, July 25, 1866, Martin Jordan." Wilhelm Bartholomä

had already received the same amount on June 30, 1866. Widow Jordan

paid the contribution for the 18 year-old Baptist Jordan. On the list of



      GAG, Acts IV, Municipal Administration: Support to Families.4
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October 13, 1867, Martin Jordan’s name is not found among those

obliged to contribute. He had probably not yet returned from service.

Eleven men from Gurtweil were drafted for the War of 1870,

among them Martin Jordan. We find his name in a letter of January 24,

1871, in which District Councillor Thoma in Tiengen requests relief for

those Gurtweil families who according to military law have that right

and can prove their need based on having a family member drafted into

the reservists or Landwehr. Since mid-August 1870, the competent district

council of Tiengen had been trying to support the families of reservists in

service. But the municipal council of Gurtweil seems not to have given

the required response. So on August 25, 1870, it received a warning letter

from the Grand Ducal district office in Waldshut: 

Resolution nr. 8275.The Municipal Council of Gurtweil has urgently to

report what it has done so far for the support of families of their

reservists in service in order to state how far the rumor about the

negligence of obligation towards them is founded. Stonner.4

About Martin it was later reported: 

. . . his brother was not obliged to go to the war. But [he went] so that he

or other poor people should get more money [from assuming] the

obligation to serve for someone else in case of war. Each substitution

lasted 6 years and the sub was paid up to 500 Gulden (G-18,111). 

It couldn't be determined how far that was the case for the 26 year-old

Martin. But it seems to fit his temperament and he wanted to help his

mother in this way to cope with the debts continuously coming due.

Martin was certainly home again at the beginning of 1872. At the

wedding of his uncle Anton Jordan on February 8, 1872, he signed as

witness to the marriage at the registry office "Martin Jordan, single"

(Parish Archives Gurtweil: Certificate of Marriage of Anton Jordan and

Wilhelmine, née Dörflinger).



      To Martin and Magdalena was born a girl, Augusta, on June 2, 1880. But she5

died by August 24, 1880 (Family Chronicle of Gurtweil Parish, 140).
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3.3. Martin Jordan, husband:

In the year 1879 on July 21 at 10 a.m. in the local parish church after the

previous proclamations during the solemn services on July 6 and 13 in

Birndorf and Waldshut with dispensation of the third one, after no legal

impediment became known, was joined in marriage by undersigned:

Martin Jordan, single, farmer, legal son of the late farmer Lorenz Jordan

and Notburga, née Peter, from here with the single servant Magdalena

Rotzinger, legal daughter of the late farmer Konrad Rotzinger and the

late Katharina Rotzinger from Birkingen. Witnesses: the single farmer

Edward Jordan from here and Johann Rotzinger from Birkingen. Gurt-

weil, July 21, 1879, Fortenbacher, pastor (Wedding Register of Gurtweil

1879, 120, nr. 3).

In the parish archives of Gurtweil there still exists the 

. . . marriage certificate: between Martin Jordan, farmer, living at

Gurtweil and Magdalena Rotzinger from Birkingen, at present living in

Waldshut, before the undersigned registrar, today has been concluded

the marriage. Gurtweil, July 21, 1879, the registrar J.A.D.L. Fridolin

Bartholomä.

Already on July 15, 1879, the contract of marriage was deposited at the

district office in Waldshut. In this contract Martin and Magdalena agreed

to the following [edited]: 

. . . each marital partner puts only the sum of 40 Mark from his and her

property into the joint property; all the other present and future

movable and immovable property with the debts lying on it of each

partner remains excluded from the joint property . . . etc., etc. 

Hence we see that the property of Martin’s wife is explicitly excluded

from the marriage contract. When she died after 14 years of matrimony

without their having succeeded in greatly diminishing their debt burden,

the only way out for Martin was an auction, the more so as there were no

children who might have helped to reduce the indebtedness.5
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3.4. Contract to maintain Mother Notburga: When Baptist was home as

a newly ordained priest, Notburga discussed and settled the future with

her three sons. Martin and Edward were still single. But they had their

family plans and were working to realize them. Notburga was prudent

enough to bring her own future into the planning. In fact, the debts still

existing at the death of Lorenz Jordan (1863) had been increased by

Martin when he transformed the little house of wood and straw into a

"house built of stone and covered with tiles." Martin was willing to move

into the parental house with his future wife and to take over the main-

tenance of his mother Notburga. In this way Notburga settled everything

in full agreement with her three sons. On September 20, 1878, she con-

cluded a contract of sale in a private form with Martin Jordan. The next

day she went together with her three sons to Waldshut to notarize the

contract of donation and maintenance juridically. 

According to the contract Martin received the parental house

and the greater part of the real estate, all together valued at 6,553 Mark,

"payable in three yearly rates on St. Martin's day 1879, 1880 and 1881,

bearing interest of 4½ % starting on September 20 of this year." Of this

Kaufschilling Notburga donated "to full and irrevocable property and use

in a completely gratuitous manner, however with the obligation of in-

cluding her former inheritance" to each son 1,714.13 Mark. She kept the

rest of the money, 1,410.13 Mark, as her personal nest egg. The obliga-

tions resulting from the contract (e.g., lodging, food and clothes) were

exactly fixed. Also a second solution was agreed upon, probably in the

event that she were not able to get on well with a future daughter-in-law

and would prefer to have her own household in the parental house.

Edward too got the “right of home.” Eventually, Martin also took over

existing debts as well as the obligation to provide for the expenses

arising from illness and burial. This contract of maintenance (Leibgeding-

vertrag) and donation, was legally signed on November 7, 1878 (AGA

Land Register, vol. 7, 149-156, nr. 32). Johann Baptist is identified in the

contract as Neupriester (newly ordained priest).

3.5. Debt burden: To understand how the Jordans planned to overcome

the greatly increased debts in which all of them were involved, three



      According to the form in the schedule.6
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factors must be considered: the marriage contract between Martin and

Magdalena; the sales contract between Notburga and Martin; the already

completed and the planned remodeling of the Jordan’s little house. 

Already on November 8, 1878, the debt principle of 300 Gulden

owed to the heirs of Hirsch Bernheim was canceled as paid (Appendix to

Mortgage Book, vol. 5, nr. 193).

In the marriage contract with Magdalena Rotzinger filed in

Waldshut on July 15, 1879, Martin had listed his debts as 4,488 Mark.

After subtracting the debt relief from assuming the property of Mother

Notburga, there still remained a debt of 1,700 Mark. We can suppose that

Martin with the consent of the family left unconsidered the rights of his

mother and his brothers with regard to the contract of maintenance. So

the remaining debt of 1,700 Mark may be from remodeling the house,

which again Notburga had not included in her contracts.

It is not known how far Martin's wife was free to help her own

brother Joseph according to the marriage contract. Magdalena certainly

helped her husband and his mother reduce their debts wherever pos-

sible. She was co-liable for any debt incurred after their marriage.

On February 7, 1881, on the occasion of a home visit, "Mr. Johann

Baptist Jordan, missionary from here, now resident in Rome" recorded

his portion of his "mother’s donation" (1,714.29 M) "as paid to Martin”

and had it canceled in the Mortgage Register (Appendix to the Land

Register, vol. 5, nr. 247).  Baptist considered this waiver his contribution6

to reducing the debts which Martin had assumed with the contract of

purchase. Baptist also enjoyed lodging in the two-story house whenever

he visited home during his journeys.

By December 31, 1880, Edward had sold his part of his mother's

donation to J.G. Eitel in Tiengen. At this "cessio" Edward received only

200 Marks in cash. The rest could be paid on account of 742 Marks. On

November 11, 1881, Eitel assumed the remaining debt owed to the

Church Fund of September 9, 1844, namely 780.83 Marks (Appendix to

the Land Register, vol. 5, nr. 241; Mortgage Book, vol. 7, nr.16).



      It should probably be 1879; "1878" might be a slip of the pen at the beginning7

of the new year.
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The above donations were for Martin and his wife prerequisite

to risking greater indebtedness–all the more so after adding a second

story to the parental house. On April 14, 1881, Martin succeeded in

receiving a "loan of 3,100 Marks at 5% interest from Stock Corporation

Leu and Co. in Zurich against pledge." But as collateral the bank

requested not only,

. . . the house Nr. 45. A two-story house with barn and stable under one

roof, together with a separately nearby standing building, cart, and

wood remise, built of stone, covered with tiles [but also the land belong-

ing to the property of Martin Jordan. Also,] the spouse of the borrower

with the authorization of her husband had to assume responsibility for

the overall sum, the interests and expenses and renounce the mortgage-

rights of her partner's property to which she was legally entitled.

Even those having lodging rights had to renounce them, and in addition

Notburga had to renounce her Leibgeding right. For this the lender

assumed the entire registered mortgage burdens: the Church Fund, the

cessio to Eitel, as well as the Kaufshilling request of Widow Notburga

Jordan (Mortgage Book, vol. 7, nr. 7). In the end, on May 9, 1881,

Notburga was compelled to renounce this “Kaufschilling request of the

Lorenz Jordan widow Notburga née Peter amounting to 1,410 Marks 13

Pf" (Mortgage Book Appendix, nr. 251). Martin received from Bank Leu

in Zurich a loan of 3,100 Marks, and thus from the beginning of the

summer of 1881, he could partially pay off other creditors.

The loan that Grandfather Franz Jordan had received from the

Gurtweil Church Fund on September 9, 1844, as a second mortgage had

for a long time been quietly forgotten. But on February 10, 1875, it was

renewed at the mayor’s request, and on January 2, 1878,  it was transfer-7

red to Notburga as "according to the inventory and common property of

July 23, 1863, after Lorenz Jordan's death everything had passed over to

his widow Notburga née Peter." When it had been transferred in its

entirety to his son Martin, "the same confirms himself through his



      Mortgage Book, vol. 7, nr. 93; cf., nr. 126.8
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personal signature as personal debtor to the above capital. Martin

Jordan” (GAG, Mortgage Book, vol. I, 169-210, nr. 204).

Thus the life of "Martin Jordan: farmers, husband and wife"

developed into a continuous battle against the indebtedness they

assumed when they took over and remodeled the parental home. Even

with the continuous unselfish help of Mother Notburga, they only

succeeded with utmost effort to fulfill their oppressing obligations

toward the uncaring creditors in Zurich. 

Everyday life was hard. Compulsory labor was consuming

Magdalena's health and causing emotional trouble with Martin. He felt

all this misery as an often insuperable burden on his sociable and actual-

ly soft nature. So Martin sometimes became ornery and fickle in spite of

the true support of the two women. We have a complaint made in 1880,

showing how the pitiless struggle for existence had stiffened Martin so

much that when he quarreled he could not be calmed or reconciled. A

tentative reconciliation between "Martin Jordan from here (plaintiff)

against Paul Müller single, because of insult" on February 22 and 26,

1880, met with no success. "Results: the parties got even more deeply

involved in their quarrel. The tentative reconciliation is frustrated"

(GAG, Fasc. Criminal Law). In these hard years Martin was also said to

have several times taken refuge in liquor.

In the years 1889 and 1890, Martin and Magdalena Jordan had to

pay off the outstanding credit to the Zurich bank. They succeeded in

finding benevolent lenders in their village, and were able to convert the

debt caused by remodeling the house. Already on February 6, 1889, the

sawyer Ferdinand Maier loaned them 800 Mark. At the beginning of

1890, Martin received from the property of his not yet adult nephew

Engelbert a short-term credit of 400 Mark, which was soon redeemed by

Martin's brother Edward to Martin's favor. The housekeeper Ida Frässle,

niece of Anton Frässle, pastor for many years in Gurtweil, loaned 620

Mark. Furthermore, the Creditverein Tiengen helped him with 410 Mark

and the Creditverein Gurtweil with 500 Mark.  Smaller but urgent sums8



      Ibid., nr. 87, 89, 90, 91, 93, 113, 123, 124, 126, 127 and 128.9

      That the creditors were satisfied is shown by the cancellations of the vari-10

ous mortgage debts: for the Vorschusverein Thiengen on April 4, 1894, (Mortgage

Book, vol. 7, nr. 123), for "Joseph Guggenheim Jakobs, trader in Thiengen" on

July 31, 1894, and on December 7, 1895, (nr. 113 and 124), for the Creditverein
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had to be repaid to the strictly demanding and troublesome “Joseph

Guggenheim Jakobs, merchant in Tiengen."

Of course the local creditors also requested security for their

loans through mortgage of all the couple’s property, most of all of the

"estate nr. 74:4 Ar 76 m house garden and yard with the two-story house,

with the farm building and the separately standing wood- and cart-shed

with the pigsty, house Nr. 45."  Edward Jordan was of invaluable help9

when it came to converting the debts; his financial capacity assured the

creditors that they would recover the money they had lent to Martin. 

After the unexpected death of his wife Magdalena, Martin had to

sell all his property at auction–painful as this was for him as well as for

Notburga. The whole substance of auction was valued about 4,944 Mark.

Edward Jordan "farmer and solvent citizen stepped in as guarantor.

Already at the conversion of the debt in 1889 and 1890, the home rights

of Widow Notburga Jordan and the single aunt Magdalena Jordan were

entered again legally. Edward himself didn't need a home-right any

more, because he now had his own house in the upper village. Mother

Notburga renounced the renewal of the contract of maintenance. Martin

stayed with her, and Edward took care of her needs.

Martin's property would have covered all his debts, but being

alone without wife or children and with a careworn mother, he did not

repay all interest and payments on time. Thus Martin had to choose the

hard way of auction. For the cozy little house he received 2,230 Mark.

The remaining 2,100 Mark was covered through the sale of the fields and

movables. Edward had to guarantee and eventually cover the rest. On

December 11, 1893, he had his mortgage-right renewed. As a creditor he

made himself a guarantor for Martin, and in this way a debtor to himself

(Book of Mortgages, vol. 7, nr. 127).10



Gurtweil on July 31, 1894, (Mortgage Book Annex, vol. 6, nr. 135), for Ferdinand

Maier (nr. 87). The loan of Aktiengesellschaft Lue & Co. in Zurich of 3,100 Mark

was already canceled as repaid on June 4, 1899 (Mortgage Book, vol. 7, nr. 165)

in the course of the adjustment of the mortgage books according to the law of

April 14, 1898.
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The auction of the Jordan house took place March 16, 1894. It

went to a widow, Maria Josepha Griesser, née Hilpert who sold it on

April 28, 1895, to the day laborer Leo Müller. It was still burdened with

the "right of home and dwelling of the Lorenz Jordan widow Notburga,

née Peter . . . " and "with the right of dwelling of Magdalena Jordan,

single. . ." (GAG, Land Register, vol. 8, 478, nr. 130).

3.6. Martin Jordan in Alb: Martin was now without property but he was

also free of debts. Life had to go on. Fortunately he retained his strength

for work. After his mother's death he couldn't endure life in Gurtweil.

Too many burdening memories crossed his path again and again. More-

over, he had not even a piece of land to subsist on.

Soon he found good work at Albbruck. Now as a simple laborer

he was free from the pressure of paying interest and meeting debts. In

nearby Albbruck a paper mill had been opened in 1870-1872. It was in

the former ironworks which had existed there since 1681 processing

mainly the bohnerz found in that region. The paper mill was soon

flourishing and already by 1900 employed 300 workers.

Probably with his brother Edward’s help, Martin set up a small

widower's home and found good work in the paper mill. This also

brought him back to mental balance. The mill worker found a good new

mate in Sophie Strittmatter from Schachen near Hochsal. Martin married

the 14-year younger Sophie on November 23, 1899 (Wedding Register of

the Parish Hochsal-Albbruck, 1899, 31).

Edward had more luck financially and with regard to children

than his older brother. Still he assisted Martin whenever the need arose,

and he judged him with brotherly respect in his memoirs which he gave

orally to Fr. Camillus Mohr, SDS in January 1925. 



      Edward’s report to Fr. Mohr is mistaken here. Martin's wife died 3 years11

before Mother Notburga.
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The oldest brother's name was Martin; he was married and also kept his

mother with him; the two women worked eagerly together. Mother

died first, and soon after his wife too.  He spent everything that11

remained on drink; the rest was mortgaged as there were many debts.

He had an eye catching work cap which he dyed black. He had taken

part in the war 1870/71 and brought back a Frenchman's cap which he

dyed black. He was a diligent and steady worker, tall and rather stout.

After having lost everything he moved to Albbruck, worked there in the

paper mill, earned good money and married again (G-18.110).

The Death Register of the Hochsal Parish records:

In the year 1905, on April 27, died in Alb administered with the Holy

Sacraments and was buried here on April 29, by vicar Martin Steg-

müller: Martin Jordan, factory worker in Alb, husband of Sophie, née

Strittmatter, 61 years old, Hochsal, April 29, 1905, H. von Bank, Parish

priest (Death Register, Parish of Hochsal from 1900, 80).

Pastor Edward Fehringer of Gurtweil in response to a letter from Fr.

Pancratius Pfeiffer, SDS on September 16, 1918, for information about

brothers or sisters of Fr. Jordan, who had died the previous week, wrote:

"Martin . . . died in Alb (buried in Hochsal in the veterans' cemetery)."

About Sophie Jordan née Strittmatter there is no further trace in

Hochsal Parish records. The 47 year-old widow may have started a new

life after Martin's death. This is all the more possible since her parents

were already dead: master weaver Gregory Strittmatter on June 22, 1876,

just 54 years old, and her mother Katharina Strittmatter née Gottstein on

January 6, 1902 at the age of 78 (Death Register of Hochsal Parish). 

3.7. Edward Jordan.

In the year 1851, May 27, at 10 p.m. was born and baptized on May 28

at 1:30 p.m. by the undersigned in the local parish church: Edward,

legal son of Lorenz Jordan, citizen and day laborer and Notburga née

Peter, witness of birth and baptism are: Anton Jordan single, day

laborer from here, Godfather at the same time, and Joseph Müller,



      Communicated by Mrs. Sophie Krempel née Ebner, at the end living in12

Zurich, Voltastraße. Sophie Ebner was born in Zurich on April 27, 1879. As a

child she spent her holidays around Gurtweil. Her father's home was in Etzwil

near Waldshut, her mother's was Gurtweil. Her mother, Mrs. Anna Maria Ebner,
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citizen and sexton here. Godmother: Theresia Jehle single, from here.

Gurtweil, May 28, 1851. Klihr, parish administrator. (Baptism Register

of Gurtweil, 188, nr. 5)

Thus, Edward had the same godparents as his brother Johann Baptist.

3.8. Fishing business: “Until then the fisherman Sutter from Aachen had

the fishing-right on the Schlücht. About twice or three times a year he

went down catching some hundred weight of fish; the rest he left to the

farmers through whose land the river flowed. It changed its bed each

year.” This is the village recollection about 1920 (G-18.114). "For the

fishing-right in the mill canal, Matthä Sutter of Deitlingen paid in 1855, 5

Gulden, 24 Kreuzer" notes the village chronicler (Beringer, 249).

The young Baptist showed an inclination and knack for fishing

and taught his young brother Edward. "By catching fish in the Schlücht,

Baptist earned quite a few pennies. Through his success in catching fish,

fishing came into the family," stated his brother Edward around New

Years Day 1925 (G-18.119, 82). Edward fished professionally and com-

mercially and was for many years fishing warden and fishing master in

Gurtweil. The parents just worked a small farm. The lucrative fishing

business was begun by Edward (G-18.113). Edward’s only son Emil also

became an excellent fishing master and passed the business on to his

own son. Emil Jordan himself reported at the end of December 1924, that

he had been a fisherman and hunter and at the same time worked a little

farm. At the beginning, even before the war, he together with his family

had a great struggle against misery and poverty. Only through fishing

did they make any progress (G-18.57, 58). After the First World War the

skillful Edward was able to expand so much that he made a trip by train

to Zurich every Friday together with his son Emil to deliver two tubs of

fresh trout to its best hotel, the Lac au Baur.  It was Edward who began12



née Schlosser, was a sister of Mrs. Gertrud Tröndle, née Schlosser. A son of Mrs.

Krempel's became a priest, at first a Passionist. The two Jordans, father and son,

usually went to dinner at Mrs. Krempel's after handing over their living load of

fish at Lac au Baur. Mrs. Krempel (Sophie) esteemed Fr. Jordan very much.
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his own fish farm, which proved so important when industrial expansion

increasingly reduced and endangered the fish habitat in the Schlücht.

3.9. Edward Jordan: Army recruit: No documents exist about the muster-

ing and service of Edward Jordan as a recruit. However, he is entered on

the recruit lists of November 18, 1867, and again on the December 28,

1868 list because he had at first been overlooked (GAG, Fasc. Support of

Recruits). With the beginning of the Franco-Prussian War of 1870-1871

(i.e., after the Frankfurt Peace of May 10, 1871) he served in Constance

with the 114  Infantry Regiment. Baptist was already at the Constanceth

Gymnasium at that time, so that the two brothers were able to meet

occasionally (G-18.74, 137, 193, 194).

3.10. Edward Jordan; Accountant and contractor: As “accountant of

road- and river-work” Edward assumed at his own risk the completion

of construction “lots” of the Waldshut-Tiengen road, as well as the regu-

lation of the Schlücht River.

Edward is said to have been in danger of being caught and killed

by a train while crossing the high railway bridge, but to have been able at

the last moment to save himself through a daring jump over the rail

without sustaining injury. Out of gratitude he donated a granite crucifix.

Out of gratitude for the blessing received in their undertakings

[Edward and his wife Katharina] had a gilded crucifix of granite

erected on May 28, 1886. It bears the inscription "Im Kreuz ist Heil." [In

the cross is salvation] and the year “1886” On the backside are the

names of the donors. On June 3, 1886, it was blessed by the dean and

pastor Frässle during a procession (Parish Book of Gurtweil, The Way

Cross in the Steigackern).

Edward didn't restrict himself to earning his bread as a simple farmer

and fisherman. He wanted to get on his own feet more quickly. While



      Exact title: “Marriage Book of Gurtweil Parish according to Civil Laws.”13
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Martin helped his mother with hard labor to master their debts, Edward

dared to build his future in an easier and more lucrative way as a

building contractor. He felt as guiltless as Martin concerning the debts

they had been burdened with, but he also felt that he personally could

contribute more through his entrepreneurial activities. On September 17,

1878, during the holidays of his newly ordained brother and few days

before the legal distribution of property already agreed to, he was

sentenced to 14 days in jail for bribery (Book of Mortgages, vol. 6, nr.

153). It was probably a matter of trying to get a good construction lot in

Tiengen in a questionable way.

On February 27, 1879, and on March 3 of the same year he

bought some land (Land Register Annex, vol. 5, nr. 207; Mortgage

Register, vol. 6, 158), the first with cash, the second against a mortgage. 

In the following year, July 28, 1880, Edward bought at auction

for 3,765 Mark from Matthias Gamp "a two-story house with barn and

shed under one roof, pigsty and wood sheds and a 6-Ruthen garden in

front of the house at the road to Waldshut." The purchase price could be

paid in three equal yearly installments (Land Register, vol. 5, nr. 237).

Edward married his first wife Katharina Baumgartner and moved into

this house Nr. 15 in the upper village on November 17, 1881 [further

financial matters omitted].

3.11. Edward Jordan: Husband and father: Two years after Martin's

marriage, Edward was also able to start his family. 

. . . Edward Jordan citizen from here and an accountant, single, legal

son of late Lorenz Jordan and of Notburga née Peter and the single

Katharina Baumgartner, legal daughter of the late Fidel Baumgartner

and of Maria Ursula née Sibold, born March 16, 1849, in Stotzingen.

Witnesses are Anton Jordan, citizen and farmer from here, and Philipp

Baumgartner, single from Stotzingen . . . Gurtweil, November 17, 1881.

Frässle. (Wedding Register, Gurtweil 1881, 125f, nr. 2.)13



      " . . . Widower Edward Jordan, fisher, and Widow Augusta Schäuble, née14

Gamp . . . Einsiedeln, February 25, 1898, Rev. Fr. X. Scheerman" (Marriage

Register 1898, 165). Also Emil Jordan and M. Elizabeth Flum were married in

Stiftskirche in Einsiedeln, August 17, 1907 (Marriage Book 1907, 177).

      Born September 25, 1887, died October 22, 1953; their parents ran the inn15

Zum Hirschen. Elizabeth herself preferred the church to the hearth, and liked to

judge her neighbors according to her "over-pious tendency" (cf., G-18.184).
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Edward Jordan lived happily with his first wife who gave birth to and

raised 4 children. When Katharina died December 27, 1897, “wife of the

fisherman and farmer” left her property to the 4 children Maria, Emil,

Augusta and Sophie as her legal heirs (Lower Court Waldshut, Archives,

Register Department IV, R. nr. 541) surely with her husband's consent.

Edward married again on February 25, 1898, in the Shrine of

Einsiedeln (cf., Family Chronicle of Gurtweil Parish, 141) the widow

Augusta Schäuble née Gamp (born August 17, 1858).  Her first marriage14

had been to the shoemaker Xaver Schüble and she brought along with

her a daughter Bertha, born November 30, 1889, three other children of

her first marriage having already died as children. The children of

Edward’s first marriage didn't have good memories of their stepmother.

She is said to have been so rude and coarse that neighbors were shocked.

Edward coped in his own manner. He was often away fishing for up to

two weeks, recalled Emil Jordan's wife Elizabeth Jordan, née Flum.15

Augusta Schüble died November 12, 1920, and left one half of

her estate (about 8,000 M) to her husband; the other half went to her

daughter Bertha, as there were no other children of her marriage with

Edward. (Lower Court Waldshut, Archives). Thereafter, Edward dedi-

cated himself totally to his business, and to hunting and fishing, especial-

ly after his daughters were married. In this way, after his son Emil had

taken over the fishing business and after his hopes for his second

marriage had failed to materialize, he was able to compensate for both.

Edward’s business practices were envied by some because of their

success, while others looked askance. This was particularly true on the



      Fr. Mohr reports his impression: 16

Edward Jordan is a true Gurtweiler with his sides of light and shadows. He is

very hard working, a little more zealous in his religious life since the death of

the Rev. Father. A great lover of hunting, while his son Emil holds under lease

the fishing in the Schlücht, Wutach and Steina. During the war [WW I] the

expansion of the fishery brought in a lot of money (G-18.114b).
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eve of the 1923 inflation when he is said to have bought the bakery of

Gurtweil for 24,000 Mark in order to resell it quickly for profit.

Edward knew how to exploit an advantage for himself and his

children. He was also charitable now and then (certainly not to quiet his

conscience) although he remained particular in his giving. While his

brother Baptist received help for his pious aims, pastor August Siebold

of Gurtweil (1922-1929) was disappointed at receiving nothing from

wealthy Edward Jordan’s estate (December 1924, G-18.60).16

In the year 1828, February 26, died of a stroke at the age of 76 years, 10

months provided with the Sacrament of Anointing and was buried in

the local churchyard by Otto Forster, pastor retired, Edward Jordan,

fisherman, husband of the late Katharina née Baumgartner and of the

late Augusta Schüble, née Gamp. Gurtweil, April 10, 1928. August

Siebold, pastor (Death Book 1928, 100, nr. 1).
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4. Johann Baptist's Youth

Johann Baptist Jordan's childhood was certainly poor but he was well

cared for. See, 4.1. Childhood. His parents fought hard constantly to

earn their living. Still, there was scant bread on the table and hardly any

meat. Potatoes, oatmeal and milled gruel were the ordinary food of the

poor in those days. The parents provided as best they could for their

growing sons, but there was never a surplus; sometimes even the neces-

sities were scarce. It was not only a matter of finding the family food and

clothes, but also of paying the debts handed down from Lorenz's father.

Thus the Jordan's were forced to work hard and to live frugally. 

During the week the parents had little time for the children. Grandfather

Franz, however, was always on hand for them and loved caring for them.

As Johann Baptist grew and began to toddle his world expanded. Across

the street was the sawmill where Valentin worked–a single man, simple,

quiet and a good neighbor to the Jordans. See, 4.2. Valentin. In the mill-

race which turned the big wheel of the noisy mill Baptist made his first

acquaintance with running water so captivating for a boy.

Johann Baptist also got along well with his godmother Theresia who was

one of the few well-off people in the village. See, 4.3. Godmother. She

had a good heart and a maternal liking for her godchild. For Johann

Baptist this was all the more comforting as his three aunts, his father's

sisters, hardly played any role in his life. His uncle Anton, who worked

outside Gurtweil at that time, only rarely came home to visit.

The boy soon learned his way around the little village of Gurtweil. He

got along well with his brothers and playmates. His childhood was by no

means boring. There were always new things to explore in the woods

and on the river. There were two other important people in the village–

the parish priest and the school teacher. But Johann Baptist preferred to

avoid them; he enjoyed and guarded the freedom of childhood. 
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A new period of life began for him, however, when he turned six. Now

both the church and the school laid claims on training him. See, 4.4.

School. His parents were happy and relieved for this help! Johann

Baptist was talented and also lively. So his teacher experienced both joy

and annoyance with him–joy because the little Jordan learned so easily,

and annoyance because his teachers could not keep him busy enough

with schoolwork without neglecting the rest of the class. They managed

to resolve these difficulties to their mutual advantage–at times Baptist

was allowed to play assistant teacher (but then he often chose to enter-

tain the class rather than to supervise it); at other times Johann Baptist

chose to skip classes to roam the woods, explore the Schlücht River, or

simply go fishing. This latter hobby became both a boyhood passion and

later a duty for the support of the family.

After his father’s tragic accident Johann Baptist took it as his natural duty

to help reduce the worries of his mother about providing daily meals.

This he did by fishing. See, 4.5. Fishing. He would haul his catch out of

the fresh water with his bare hands, never conscious of doing anyone

any harm or injustice. Being poor was no shame for him. He felt drawn

to learn on his own and he kept an open heart and a watchful eye to the

needs of others. His boyish wildness worried his parents, but his honesty

as well as his practical success consoled them. See, 4.6. Boyish pranks.

At age 12 a change occurred in the life of Johann Baptist–until then a

carefree and happy youngster. The world of religion had been opened

up to him in the unobtrusive and ordinary atmosphere of the parish

church. In the church as in his village there was a natural and healthy

religious growth. He matured during these years within the simple and

God-fearing climate of his family. More and more this pointed toward

his future path. Looking back as a mature person Jordan felt that his

twelfth year was a "conversion" year–the year he began with youthful

fervor to decide the purpose and meaning of his personal life as a

Christian and its future shape.
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From the age of seven Johann Baptist had been accustomed to attend

Mass on Sundays with his parents. With the beginning of school he made

the acquaintance of the pastor, but that probably was no more than an

ordi-nary contact. See, 4.7. Village pastor. At twelve he was introduced

to the sacrament of penance. Here he became more fully acquainted with

his own conscience and learned to cultivate it.

Then a new spiritual experience informed his budding personality. At

the age of 13, Johann Baptist received the sacrament of confirmation in

the parish church of Waldshut from Bishop George Anton von Stahl of

Würzburg on September 20, 1860. See, 4.8. Confirmation. He received

his First Holy Communion on April 7, 1861. See, 4.9. First Communion.

This event, accentuated by the "Communion dove incident," directed and

supported his future development. The pastor had long before noticed

the precocious and zealous youth. Johann Baptist himself admired his

pastor Fr. Hermann Kessler, an eager and industrious priest who in a

time of secular hostility toward religious and monastic foundations,

devoted himself to setting up in the former dependency (in the so-called

Castle of Gurtweil) a new home for the flourishing community of Sisters

of the Precious Blood, dedicated to educating and forming young girls.

Primary school ended for Johann Baptist around Easter 1862, when he

was just shy of 14. Now what was he to do? He would have loved to

continue his studies but the Jordans were too poor for that. His father's

condition had considerably worsened; his mother, moreover, was

overburdened with his care. She longed for the day when she could also

count on the wages of Johann Baptist.

Thus, immediately after finishing school Johann Baptist did not hesitate

to find a paying job. Though not as strong as his older brother Martin, he

signed up for hard labor with the railroad, which provided work and

wages for so many day laborers and small farmers of the area. See, 4.10.

Hard labor. When this job ended he went to work on road construction

alongside the railway, and on the damming of the Schlücht River. How-

ever, after working hours and also on Sundays he would settle down
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with his books. This was not easy in the little Jordan household, since

when the three boys were at home they had to share their one room with

their grandfather. Nor did their parents’ small bedroom afford any extra

space because their father had to be nursed. So Johann Baptist used to go

into the woods to study. When the weather was too severe he could

always cross the road to the little room of his friend Valentin. After his

father’s death, Baptist’s help was need all the more, since death was

generally accompanied by increased expenses and of deeper debt.

Already at this point in his life Baptist wanted to study for the priest-

hood. See, 4.11. Dreams of priesthood. But for now this was just a

dream–wishful thinking. How could such a poor young man afford such

studies? Anyway, after 2½ years working on the railroad, on the road,

and on the river, because of his talent for drawing Baptist was able to

quit heavy work in October 1864, and begin an apprenticeship with a

decorator and paperhanger, Master Jakob Hildenbrand in Waldshut. 

As apprentice and helper he lived with Hildenbrand and returned only

occasionally to Gurtweil. Jordan applied for a four-year passport on

October 11, 1864, "for the purpose of entering into an apprenticeship as

painter in Waldshut." He received his identity card October 19, 1864,

from the Grand Duchy office in Waldshut, but only for three years. He

was listed then as living with the master decorator Jakob Hildenbrand

"next to the upper gate." He dedicated his free time to his studies,

especially to studying the languages of neighboring countries to the west

and south, which he secretly wished to visit.

He had talent for the trade of painter. See, 4.12. First trade: painter. His

zeal was exemplary. Thus after two years his master could certify him as

a journeyman painter on September 2, 1866. Three days later he applied

for a new 2-year passport, "for the purpose of journeying as a decorator

in his home and in foreign countries." His application was granted, but

with the significant notation, "up to August 15, 1868;" for it was then that

Johann Baptist Jordan was supposed to report to his recruiting station for

compulsory military service. 
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The journeyman decorator did not set out immediately after receiving

his passport, but helped in his master's shop probably to get some ready

cash. Supplied with an excellent testimonial from Hildenbrand, Johann

Baptist left his home in March 1867, to perfect himself in his trade.

But not even this tiring manual labor dampened his inner longing. He

still felt he was at a crossroad of his life. In spite of all his prayers for

light from above he did not know yet how to decide about his future. He

had heard the call but he could not find a meaningful way to respond.

During his travels Baptist, by his own report, worked in Augsburg,

Regensburg, and Baden-Baden. His training under Master Hildenbrand

restricted his work to "painter, gilder and paperhanger." He tried apply-

ing his talents to artistic painting, all without neglecting his spiritual

formation or his beloved language studies. He investigated the cities

where he found work, observing the local life and activities. And every-

where he went he sought contact with local Catholic life. The 20 year-old

had no eye for taverns or for girls, only for churches and bookstores.

Johann Baptist was home again promptly on August 15, 1868, and only

five days later, on August 20, he reported at Waldshut to be mustered

into the military and to learn how to be a soldier. See, 4.13. Soldier.

Although he was one of the three recruits from Gurtweil's 1848 age

group, he was actually listed among the Waldshut recruits because, as in

previous years, Gurtweil had to provide only two military candidates.

Baptist, judged fit for cavalry service, was temporarily furloughed to

await his draft call. Forced to stay in his home district he went to visit his

former master with the intention of earning some money. He also joined

the Catholic journeyman's union in Waldshut, where he was received by

Fr. Friedrich Werber on August 27, 1868. Johann Baptist was happy to

establish contact with good companions, so he gladly and punctually

took part in their meetings. He also strove to make some progress in his

artistic work.
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Johann Baptist reported to the barracks at Constance for active duty in

January 1869. But he was only briefly to experience military life in

Constance. "I was soon able to go back home again," he wrote in his

biography some ten years later. He regarded it as providential that he

was free again so soon. Because he was now able to determine his course

for the future, he could recognize more clearly the will of God in this

turn of events. How much had he secretly asked for the light to be sure,

and not to be fooled by a pious and youthful dream!

In January 1869, Johann Baptist again obtained a journeyman certificate

with the recommendation of the president of his union. However, he did

not travel immediately (at least there is no entry on his passport or travel

papers to indicate he had taken up any employment away from home).

We may be sure that he devoted himself immediately and completely to

studies once he came home from the cavalry barracks. See, 4.14. Private

studies (I). He was now of age and he did not want to build a future in

the trade he had learned. He wanted to study for the priesthood.

Meanwhile, after the death of Baptist's father the pastor of Gurtweil, Fr.

Hermann Kessler had moved away. His poor health forced him to look

for an easier post wherein he could continue to direct his foundation, the

Sisters of the Precious Blood, installed in the Gurtweil Castle. His

successor, Fr. Cajetan Gessler, arrived in Gurtweil in September 1863.

During his ten years of ministry in Gurtweil, Gessler was instrumental in

paving the way for Johann Baptist to pursue his true vocation. Observing

Baptist’s seriousness, studiousness, readiness to work, and piety he was

able to vouch for the authenticity of his priestly vocation and that he

possessed the required capabilities. Once convinced, he did everything

he could to encourage Johann Baptist. The young man, however, ran into

rather stiff opposition when he revealed his plans at home. Even those

who really liked him could not understand such an unusual change of

vocation. Without the energetic help of his farsighted pastor, Johann

Baptist would never have been able to find the way into his future.
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Already in early spring 1869, Fr. Gessler found a private tutor for him in

Waldshut (see, 4.15. Private teachers) in the person of Chaplain Werber,

whom Johann Baptist already knew from his journeyman's connections.

This priest willingly undertook this addition to his pastoral duties in

order to help the young Jordan (now twenty-one years old) to learn Latin

and French. Johann Baptist was not only an excellent student, he was

also a diligent, patient and tireless worker. Chaplain Werber was never

sorry he undertook this extra work. In fact, he gladly and justly boasted

about it in later years. Gessler and Werber both agreed with Johann

Baptist's wish for a student's passport, so already in 1869 they recom-

mended him as a serious and successful student.

In fall 1869, Johann Baptist found a second teacher, the amiable Vicar

Gottfried Nägele, who taught him Greek and natural science. Before this,

however, on August 6, 1869, Johann Baptist witnessed a feast in Gurtweil

which would certainly have dispelled any hesitancy or fear he may have

harbored about his vocation–the newly ordained Ferdinand Mayer

celebrated his First Holy Mass, August 7, 1869, in the chapel of the Castle

in Gurtweil. See, 4.16. Inspirations: First Mass, parish mission, First

Vatican Council.

In his loyalty to his vocation and zeal for knowledge, especially for

languages, Johann Baptist already in his student days in Waldshut

suffered hunger like many students at that time. His mother was alarmed

to see her son losing energy. He had not yet learned to pay attention to

his physical condition or to moderate his efforts. Soon the doctor had to

intervene, and Mother Notburga did everything she could to see that

Johann Baptist would not damage his health any further.

When the Franco-Prussian War broke out in the summer of 1870, Jordan

had to report for service like his other young companions in Waldshut.

Once more he was a soldier. See, 4.17. Soldier again. His unit came to

Strassburg, but before marching west he was dismissed as too weakened

from his studies. In this he himself recognized with a grateful heart the

loving hand of God's providence.
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After 18 months of preparatory studies (see, 4.18. Private studies (II)) his

tutors thought the time had come for Johann Baptist to transfer to public

school. So with great personal courage, being somewhat older than his

peers, Jordan sat for the strict entrance exam for the gymnasium at

Constance. His teachers were proud when Jordan was admitted to the

sixth class. For Johann Baptist who was now twenty-two years old, this

was an important success. It dispelled any fears about his ability to

handle studies and it refuted any lingering doubts about his vocation.

Now too he could count on the modest support of his family.

This was important especially for his first year in Constance because

Johann Baptist was totally dependent on outside support for his regular

studies. See, 4.19. Scholarship aid. His pastor did not hesitate to give the

future theologian an unequivocal recommendation for help and support.

Johann Baptist himself, in his own honest and modest way, did his best

to earn the confidence of others and he accepted any help with gratitude. 

In spite of all this, he faced more years of need and want. He had indeed

learned from childhood what it meant to go hungry, but now he was

grown up and had already learned a trade to support himself. It was a

real test of his endurance to suffer hunger during his student years. Con-

stance, moreover, was too far away for anyone to curb his zeal or keep an

eye on his health. Believing, however, in his vocation and trusting in

help from above he was ready to clear all hurdles. 

The years of his youth in his home village had been marked by want and

privation, particularly after the premature death of his father. Years of

hard labor and study followed his carefree and somewhat wild boyhood.

Soon, however, God's special guidance was noticeable in the youth's life.

See, 4.20. Recollections. His spiritual life, rooted in his baptism, did not

lag behind his natural growth. If his first Confession had awakened his

conscience, his Confirmation started a conversion in the twelve year-old

boy which reached its climax in his First Communion. The "Communion

dove incident," a most embarrassing moment for Johann Baptist, is only

one powerful hint of the divine call which increasingly captivated the
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fiery and energetic young man. Johann Baptist could not and would not

shrink from this Pentecostal and Eucharistic call. So his was no mere

pious conversion. On the contrary, it inaugurated in Baptist a spiritual

struggle which directed him slowly but steadily toward an apostolic life.



      In the margin the pastor noted "Johannes B. Jordan." The underlinings in the1

text are by him as well. It's a pity that later on neither Confirmation nor major

orders are indicated. Johann Baptist received also the baptismal name of his

single paternal grand-uncle, who must have been a good and esteemed man.

      At that time vaccination certificates were important documents which had to2

be presented when entering school, mustering, etc. This explains why Baptist's

vaccination certificate was preserved.

      Edward Fehringer (Nussloch, September 2, 1878-1934, February 7, Freiburg);3

pastor in Gurtweil, December 1, 1917- November 1922 (Beringer, 173).
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4. Johann Baptist’s Youth. A Closer Look

4.1. Childhood: 

In 1848, on June 16, at 8 a.m. was born here, and on 17  at 7 a.m. thereth

was baptized in the church by the undersigned: Johannes Baptist legally

born son of the citizen Laurentius Jordan and of Notburga Peter from

Bühl. Witnesses are sponsors Anton Jordan, single, and Theresia Jehle,

single, together with Joseph Müller Sigrist, all from here. Gurtweil, June

17, 1848. Clar, parish administrator. (Baptism Register of the Parish

Gurtweil 1848, 169, nr. 5.)1

In this customary way the pastor of Gurtweil recorded Baptist's birth and

baptism. Unlike his patron saint, no one asked his parents, "What will

this child be?" (Lk 1:66). We also have Baptist's vaccination certificate of

October 8, 1849, according to which a Doctor Faller vaccinated Baptist on

September 29 (C-5).2

"Father Jordan's parents were simple folk who had to struggle

much against poverty, but who managed it honestly and eagerly," writes

Pastor Edward Fehringer  from Gurtweil on October 2, 1918 (J-107b)3

answering a letter of Fr. Pancratius Pfeiffer, SDS of September 16, 1918,

and describing how the Jordans continued to be remembered by people.

They had just a meager street level house with a thatched roof almost to

the ground, no walls, no chimney, just a black smokey cottage. [Baptist]

and his two brothers had an extremely poor room under the roof with

no real window. (Letter of Frieda Schlosser, January 8, 1927, J-51).



      In late years Valentin found a good job at Herder's in Freiburg, probably4

through Jordan’s intervention (G-18.88).
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The oppressive poverty of Baptist's parents is also underscored by

Widow Schlosser-Vonderach née Hauser (August 17, 1845-1925, April

21) in a letter of September 27, 1924, in which she reminisced about

Jordan’s youth (J-23): “His parents were extremely poor farmers living

under a little poor thatched cottage." Earlier in August 1924 she declared

in oral testimony: "The financial situation was always bad” (G-18.24). A

schoolmate of Baptist's, Johann Müller (August 31, 1851-1931, December

31, sexton since 1885) recalled as an old man: 

For mother [Notburga] it was almost impossible to care for the children.

The husband was continuously suffering and could only walk with

difficulty, and the earnings were poor. The whole burden of work was

on mother's shoulders (January 3, 1926, G-18.180).

After the early death of their father, Notburga was living "now in even

poorer conditions, and depended on hard work and had no time to look

to and educate her three sons, who were left to themselves," writes

Regina Schlosser in her “Memoirs of Baptist Jordan's Youth” (December

27, 1924, J-23).

4.2. Valentin Maier, born January 14, 1837, was one of those righteous

men without whom no village can live well, "and no town, and not even

our whole country" (Solzhenitsyn: “Matriona's Farm”). 

Also a devoted unmarried man, Valentin, who was employed quite

near to his [Baptist’s] parental house at the mill stream near the saw

mill, and who on cold days often went into the Jordan's livingroom,

made a deep impression on young Baptist. He kept in his tiny room

Lives of the Saints and other pious books, which Baptist read with

interest and which now began to open up to him a new way of life.  He4

[Jordan] retired more and more from his companions, became very

devoted and received Holy Communion every Sunday (Widow

Schlosser-Vonderach, memoirs of December 27, 1924, J-23; cf., G-18.32).
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The Klopfsäge or Stampfe (ram-saw) was opposite the Jordans’ little house

at the mill flow. "It was driven by a waterwheel. Anton Jordan (1821-

1897) is said to have been the last sawyer in Gurtweil” (Beringer, 126).

Ferdinand Emil Maier, owner of the tavern "Hirschen" erected in 1881 a

modern steam mill, which competed with the old one. The Klopfsäge was

shut down and demolished after World War I. The new steam mill was

erected at the end of the village towards the Bruckhaus on the Schlücht.

4.3. Godmother: Baptist's godmother was truly concerned about her

growing godchild. Theresia Keller, née Jehle (September 20, 1823-1904,

November 24) was married to Anton Keller (February 21, 1822-1895,

April 12), when Baptist had just begun his apprenticeship. Anton Keller

was a wealthy miller in Gurtweil. His first wife Christina, née Müller,

whom he had married on November 26, 1854, bore three daughters and

died early. Theresia became a good stepmother. Though her marriage

with Anton Keller remained childless she was a good, motherly woman,

esteemed and loved by all. It was she who most of all supported Baptist

Jordan in the difficult years of his studies. Baptist remained thankful to

her his whole life. Theresia Keller continued to live with her husband in

the spacious mill even after the youngest stepdaughter of the first

marriage, Johanna Baptista Keller (June 5, 1852-1891, April 22), married on

August 4, 1885 the miller Anton Weber (Altbierlingen, January 15 1852-1924,

December 5, Gurtweil) who then took over the mill (Beringer, 125ff, 138).

4.4. School: In 1828 Gurtweil built (for about 2,150 fl) a school to replace

the one-room school rented by the local administration (Beringer, 186).

From spring 1846 to fall 1877, Franz Xaver Boll (Aichen, September 15,

1813-1884, September 17, Gurtweil) was the teacher there (Beringer, 188). 

Boll was not overly talented but conscientious and diligent; he did more

than was legally demanded. He was religious and an exemplary family

man. As organist and song leader he was sufficient for a congregation

not demanding too much. Generally he was healthy, but now and then

greater efforts and too much work attacked his lungs. He also worked a

small farm having his own fields and properties on the school. 
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This is how Pastor Josef Anton Laub (September 26, 1783-1855, January

14; pastor in Gurtweil from December 11, 1851) judged him in an 1854

evaluation (Parish Archives Gurtweil). Widow Schlosser remembers in

her old age (January 1925) her teacher and how he ran his school: 

The teacher was Xaver Boll from Aichen. He was quite capable,

teaching reading, calculating and writing well. He was quite religious.

Now and then he played the organ, although it was not always exact.

His punishments were cane strokes on the fingers. The girls had to go to

school up to age 13, the boys to 14. In summer the older ones attended

from 6 a.m. to 9 a.m, and the little ones from 1 to 4 p.m. Sometimes he

went for walks with them over meadows, fields and to the woods. Now

and then another organist came. Once Baptist got cane strokes because

he had played truant or drew pictures during lessons (G-18.97).

In the one-room school lessons occupied at least 12 hours a week, not

more than 20. From 1835 on only about 120 students attended. (Cf., Erlass

über die Erichtung von Volksschulen, die Aufsicht, Schulordnung und Lehrplan

vom Jahre 1834.)

The ordinary term of school went from St. Martin's Day (Novem-

ber 11) to St. George's Day, (i.e., White Sunday). The lessons were given

in three groups at that time. The teacher had to take care of an average of

70 children. In summer the school was open only three half-days a week.

The girls were dismissed at the age of 13, the boys at the age 14. Then

followed 3 years of "Sunday school." In 1920, Gurtweil together with

Gutenberg had 90 pupils (Beringer, 183ff).

Baptist had finished school before the introduction of inter-

confessional schools in 1868, and before the April 28, 1869 decree from

the Ministry inaugurated the two-class school (lower grade 1-3, upper

grade 4-8). By the way, these decrees changed nothing at Gurtweil until

the fall of 1921 when a "secondary teacher" was finally hired.

When in 1858, teacher Boll fell ill, a substitute was employed. He

was more successful and was seen by Boll as a rival, about whose "bad

school" there had been several complaints. The local community would

have liked him to resign, and for some time he contemplated doing so.

But with a family to feed he couldn't consent to change his post

(Gemeinde Akten, Gurtweil).



      His best school friends were (according to Schlosser-Vondernach) Gottlieb5

Tröndle (November 10, 1848-1919, April 30), son of Peter Tröndle, who had ex-

changed houses with grandfather Franz Jordan and was also Baptist's neighbor;

also Schlosser's brothers Franz Xaver Hauser (December 2, 1846-1899, December

2) and Josef Hauser (June 3, 1848-1901, May 18). Edward Jordan also remembers

(January 1925): "Gottlieb Tröndle and the two brothers of Regina were his

constant schoolmates and playmates (G.18.79).
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In these circumstances it was difficult for the teacher to treat

each pupil according to his/her abilities. Baptist learned quickly and it

was difficult for the teacher to restrain his liveliness. "In school he was

always the best; once in German he wrote a very good composition to the

joy and surprise of the teacher," wrote the old church warden Johannes

Müller, a schoolmate of Baptist’s (G-18.171). Müller adds, 

He was always drawing; when he had to go to the blackboard in the

math lesson, he always took two pieces of chalk. While he calculated

and wrote with one hand, he sketched something to the pleasure of the

children with the other (January 3, 1926, G-18.168).

His brother Edward recalls: 

In school he was always the best. Now and then he had to give lessons.

While the teacher was doing his own work, Jordan with a few strokes

could quickly draw a little man or something else on the blackboard.

Then he quickly wiped it off. He copied whatever gave him pleasure.

The children and even the teacher himself often couldn't help laughing.

Things then were different from things today (August 1924, G-18.18). 

When describing Baptist's high spirits to which he sometimes gave vent

even in the classroom, Widow Regina Schlosser-Vonderach adds, 

He sometimes played truant especially in summer, or stared out the

window. Sometimes he brought into the classroom a bumble bee in a

little box and let it fly during lessons. Once he is even said to have

brought in a garter snake (G-18.56, 62, 63). 

Of course such pranks are part of every healthy boy's world.  But it is5

characteristic of Baptist that his schoolmates remember him just this way.
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Baptist's religion teacher, Vicar Kessler, was surprised and

maybe also struck by the talents and possibilities showing up in the

Jordan boy. So he once said in priestly concern and hope: "You will

become either very good and competent or else very bad" (Johannes

Müller, G-18.164).

4.5. Fishing: When Baptist didn't come to school he hardly ever told

anybody where he was going. They just figured "he may be fishing on

the Schlücht" (G-18.100). "By catching fish he earned many a penny" (G-

18.76). “Through his success, fishing came into his family. With this job

he helped his family several times in days of bitter want" (G-18.82). “The

family hadn't enough to eat each day. His catching fish was therefore

mostly out of want" (G-18.103).

The Schlücht as well as the neighboring little river, the Wutach,

were known to contain many fish. The clean, oxygen-rich mountain

waters were preferred by the quick, shy trout. From the Rhine the well-

fed salmons and the clumsy carp pushed their way up the Schlücht in

dense schools to spawn. Then it was fishing time for the whole village.

Under the leadership of the fishing-warden the school boys were also

engaged to help with the rich catch.

The fishing-right, formerly with St. Blasien, was transferred to

the municipality after the dissolution of the Gurtweil Dependency. Only

fishermen were formally allowed "to catch fish with a fishing rod." Their

leases were fixed as were their duties concerning the fishing waters, the

fishing supervision, and later the control of fish farming. Usually every-

one was allowed to catch fish for his own use, but only using tackle and

only at certain times. With the increased control of the wild rivers the

abundant fish diminished. That's why Edward built a fisher's hut, setting

up a hatchery there. With him professional fishing came into the Jordan

family, which up to now holds the fishing-right of Gurtweil for the third

generation.

Post-WW II industrialization between Waldshut and Tiengen

polluted the rivers and finished off the abundance of fish in the Schlüct

and Wutach. In the same way the giant industries along the Rhine put an

end to the yearly spawn shoals of salmon and nase up the Rhine.



      All three brothers were once denounced and probably arrested for stealing6

apples. Their mother wept and defended herself: "It is not my fault." Baptist,

however, answered her: "It is your fault, earlier you always told us to go down

and pick up the apples (at other people's!), and so we got this," reports Regina

Schlosser in January 1925 to Fr. Mohr; Albin Tröndle concurs (G-18.108). Yet the

esteemed and trustworthy but almost 80 year-old Widow Schlosser may have

mixed up what she had experienced with what she had heard. This of course can

no longer be disentangled. 

Collecting fallen fruit was at that time a common right of the poor. That

Baptist before his Confirmation and First Communion "now and then went after

apples, like all boys" (G-18.21) was at that time a matter of course in the village.

But it is highly improbable that the three Jordan boys undertook common

pranks. Martin left school when Baptist was in the 2  or 3  class, while Edwardnd rd

wasn't attending school yet. As much as the Jordan boys after leaving school

made common effort against the need at home, they remained all the more

united to their school fellows and age mates during their carefree school days.
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4.6. Boyish pranks: In the little house there was too little space for the

three lively boys to "horse around," but they didn't feel this as children.

The whole village and its surroundings were their playground. Baptist

liked to frolic with his companions, and with his ideas he was quite often

the leader in their boyish tricks. "In his young years he pulled many

boyish pranks, but he was never malicious; he just enjoyed life as boys

his age usually do," (Johannes Müller, G-18.185). “While he was young

he now and then snatched apples as all boys do," his brother Edward

notes.  And he adds: "He was always inclined to all kinds of fun (that is6

humorous and ready for tricks). In regard to his character he was always

friendly and happy and cheerful” (G-18.16, 21). Regina Schlosser, when

asked about Baptist's school days recalls similar memories: 

“You rough Bavarian" was the nickname from his schoolmates. He

thought up harum-scarum and all silly tricks and jokes. But otherwise a

clever mind; he was never malicious. Once his school fellows were

punished for a prank they had pulled under Baptist's leadership, while

he himself remained safe and unpunished. Now wanting revenge, they

lay in wait for him. But he, funny as he was, knew how to reconcile his

friends by brushing away their wish of revenge with a new plan. "Come

on, we'll do Spatzenschlagen" (G-18.99, 131).
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“Spatzenschlagen was a favorite boys game. A lath was put on a beam; on

one end of the lath was placed a stone or some other object. Then one hit

the other end or jumped on it so that the object few off in a large arc,"

explained Regina Schlosser (G-18.81). In her "memories" of young Baptist

Jordan precisely these boyish tricks took an important place. 

Baptist was his mother's darling but also her problem child because he

was a turbulent boy. He was inclined to all boys' tricks. Nothing was

safe from him, neither birds nor fruit on the trees. His companions liked

him and he was always their leader in their loose projects. His favorite

pastime was catching fish in the nearby river (although prohibited), and

sometimes he played truant and went fishing. It was the same in school.

Learning was too silly to him and paying attention was too boring;

when the teacher turned his back, he quickly and with skill drew the

devil or another funny picture on the blackboard to the greatest gaudium

of the pupils (J-23). 

Thus she was all the more deeply impressed by Baptist's conversion after

his First Communion. "He began a quite different life. He retired ever

more from his companions, became very devoted and received Holy

Communion every Sunday" (J-23).

"He didn't have a favorite between his brothers. As boys' do,

sometimes they got along well, and then they quarreled," Albin Tröndle

reports his father Gottlieb's opinion (G-18.66). Between Martin and

Baptist there was a difference of 5 years, which is considerable both for

childhood and youth. Edward was only three years younger. But his

intellectual interests separated Baptist from Edward more markedly

from the upper grades onwards, although as brothers they remained

closer than Baptist and the older Martin.

4.7. Village pastor: The local pastor during Baptist's school years was a

zealous priest, Hermann Kessler, born June 8, 1828, in Biberach, Riss, and

ordained on August 10, 1848. As he was not a Wessenbergianer like his

predecessor Josef Anton Laub (December 11, 1851-1853, June 14), he kept

strictly to the church. In the conflict between the government and the

archdiocese he stood on the side of the bishop. He was reprimanded for

not investing the parish savings; he provided for the spiritual needs of



      In her Chronicle, Blessed Mary of the Apostles wrote on August 26, 1889,7

that Jordan during his trip in Germany stopped in Gurtweil. On that occasion he

may have tried to win over the Sisters of the Precious Blood who still remained

there.  Mother Mary noted obviously with joy: 
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his flock only as an administrator. Kessler took care of the parish of

Gurtweil from summer 1855 to 1863. Because of his weak health he gave

up the parish and became pastor in nearby Kadelburg, but as the founder

of his congregation of sisters he retained his role in Gurtweil as their

director. He died in Gurtweil on October 23, 1867 (Beringer, 170).

Young Baptist certainly observed with great interest the new life

Kessler’s sisters brought to the castle. The parish administrator tried with

all his strength to help the many “at risk” orphans. With the help of

individual "benefactors" and helpers he acquired on February 26, 1857

the neglected Provosty for 23,000 fl., and for another 4,000 fl he had it

transformed into a girls home. On December 3, 1875, 6 sisters of the

Precious Blood from Ottmarsheim, Alsace arrived; in May 1858, 6 more

sisters followed. Soon the house was flourishing. By the end of 1858,

there were already 60 girls in the house and a surprising number of

vocations to the sisters. But by 1869, the blooming community in

Gurtweil had to prepare for dissolution. Advised by the superior, Anton

Frässle (Kessler’s successor in caring for the girls home) the sisters took

off their religious habits toward the end of 1869. When the Kulturkampf

also prohibited their charitable work of education, they emigrated in

groups to North America and founded new settlements in St. Louis and

O'Fallon, Missouri. These soon developed into independent mother-

houses. On the basis of a decree of April 21, 1873, of Interior Minister

Jolly, "the Catholic Association of Catholic women in Gurtweil, district

of Waldshut [was] dissolved and prohibited as being against state law."

A few of the sisters remained to administer the property. On August 1,

1896, Franciscan sisters from Gengenbach took over the monastery

establishing a children's home. The last two sisters of the Precious Blood,

who Jordan later tried to win over for his purposes, departed at the end

of October 1896 for their new motherhouse in O'Fallon (Beringer, 200ff).7



Rev. Father was here on 26  and brought good news: sisters of his home villageth

who have a monastery there want to join us. They are now wearing secular

clothes (of the Precious Blood). When Rev. Father arrived at his home, where the

monastery is, in the evening 12 storks settled on the monastery and left on the

following morning – certainly miraculously meaningful.

The remaining sisters in Gurtweil finally make their long voyage to their mother-

monastery in U.S.A.
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4.8. Confirmation: Nothing has been handed down that Baptist Jordan

ever said anything about his Confirmation. Neither is there a certificate

of Confirmation among the seminary documents of the archepiscopal

chancery. There "are only certificates of Confirmation for the ordination

classes of 1880 to 1885, perhaps a time when there were special reasons

to require them only in the seminary" (Letter of the Vicar General of the

Archdiocese of Freiburg, July 22, 1952). Gurtweil’s parish has no

Confirmation lists for the 19th century.

In those days it was the pastor's duty to prepare the "youth

obliged to school and after school" for Confirmation. The age of Confir-

mation was about 14 in the first half of the 19  century. In the secondth

half of the century the age for receiving the sacraments was increasingly

reduced for pastoral reasons. Bishop Lothar von Kübel wrote to the

pastor of the cathedral in Constance "On Sunday, May 9, of this year, I

plan to celebrate Holy Confirmation . . . I wish that children over 11 be

admitted. . . ." In 1887, 10 year-olds from Gurtweil were also invited for

Confirmation in Tiengen.

From 1850 onwards it became ever more customary to confirm

children as soon after their First Confession as possible, and after the

innovations of Pius X even after their First Communion. Although there

was no strict ecclesiastic obligation to receive Confirmation it was

naturally a prerequisite for receiving Major Orders. Hermann von Vicari,

Archbishop of Freiburg from 1843 to 1868, made his Confirmation trips

at great intervals, while his successor Lothar von Kübel made them as

often as possible. [The dates of these Confirmation trips (DSS XIII, p. 86)

have been omitted here by the translator.]



      If Baptist had received Confirmation during his university studies or in St.8

Peter, we would certainly find a trace in his Spiritual Diary.
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Baptist cannot have taken part in the Confirmation in Gurtweil

itself on July 1, 1871, since at that time he was attending the gymnasium

in Constance. 370 confirmandi came to the cathedral in Constance on

May 25, 1873, among them 68 from the gymnasium. But Baptist was not

listed among them. So it is evident that Pastor Kessler led the alert

Baptist to Confirmation after his First Confession, but before his First

Communion on September 20, 1860, in Waldshut. Thus, Baptist was

among the youngest aspirants from Gurtweil.8

4.9. First Communion (celebrated as White Sunday) was at that time

received by children after Confirmation at about age 13. They had made

their First Confession the previous year. Only in 1868 did the bishop of

Freiburg endeavor to lower the age for First Communion:

After completing their 11  year, good and well-instructed children shallth

be led to First Holy Communion in the years before they are dismissed

from school, and from there on shall be invited to receive the Blessed

Sacrament more often. Up to this age those school-leaving children may

be placed back who haven't yet reached 6  school year (Explanationsth

and Notifications of the Archdiocese Freiburg, collected and edited by

Franz Heiner, 1892). 

There was no reason for parish administrator Kessler not to have follow-

ed this order. Thus, Baptist wouldn’t have had his “White Sunday”

before turning 13. 

Jordan's successor as superior general, Fr. Pancratius Pfeiffer,

SDS, assisted the Founder at his death bed. Soon afterwards he asked

Jordan’s home-pastor for details about Jordan’s youth for a "sketch of the

deceased's life." He explained the investigations by saying: Jordan

"hardly ever spoke about his family, so that our knowledge in this regard

is very poor" (Letter to Pastor Edward Fehringer, Gurtweil, September

16, 1918). More remarkable is the fact that Jordan in a conversation with

Pfeiffer had said that at his First Communion he had experienced a kind
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of conversion. Pfeiffer, a newly ordained priest at that time, had made

some short notes for himself after this conversation, which he later made

known in a more extensive and universally readable form. The short

notes probably date from 1896, and Pfeiffer authenticated them in his

own hand: "Statements which the Reverend Father gave me many years

ago. I was then a newly ordained priest." Pfeiffer's catch words of that

time were "forest praying // up to age 12 frivolous // Confession strict //

1  Communion good // father dead // changed // prayers at hidden placesst

. . . " On April 28, 1941, he rewrote them extensively like this: 

. . . he was frivolous up to his 12  year, from then on changed. He wasth

always strict in regard to Confession. After his first Holy Communion

and his father's death he was somehow transformed. He often went to

pray in the woods or in hidden places (J-85).

Quite independently from this, Widow Schlosser-Vonderach reports in

her memories of December 27, 1924, just how little Baptist's First Com-

munion remained unforgotten: 

The Communion instruction was given by Rev. Parish Administrator

Kessler, a very devote and zealous priest who is the founder of the

monastery in Gurtweil. At his [Jordan’s] First Communion, at the

communion rail he attracted attention through his naughty behavior,

and Pastor Kessler scolded him very severely on the following day; but

Baptist answered seriously that it wasn't his fault, because above his

head was a white dove and then it flew upwards to the sky. From then

on, Rev. Kessler took special care of him.

Of course, one feels excited to speculate on this event or to play down its

importance for Baptist. But one shouldn’t forget that by this time Baptist

had already received Confirmation. His Communion experience,

corresponding to the "popular theology" of the village, may have been

distorted with transmission. It was of course first of all Baptist's personal

inner experience of grace and vocation in the Holy Spirit. But he himself

was so shocked about it, and this in a manner which got out of control in

a boy still inexperienced in regard to spiritual “behavior.” The event

handed down is just the raw husk in which the villagers' memory has

preserved the charismatic kernel that initiated the young Baptist's con-

version, which otherwise would have been inexplicable in the village.



      Cajetan Gessler was born April 29, 1805, in Brietenfeld near Meersburg; he9

was ordained priest in 1833 and died July 13, 1873 (Beringer, 170f).
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Precisely when this story took the definitive form in which it has been

transmitted to us can't be determined and is in itself unimportant.

It lies in the nature of rural tradition that the experience of the

Communion dove was not forgotten after Jordan had become "a success-

ful Founder." In this way he may have contributed to the story although

without his knowing or intending it [lightly edited].

What is decisive, leaving aside all popular distortion, is the boy’s

conversion provoked by this event –a conversion that was true, deep and

lasting, as well as the fact that the local pastor at the time was himself

serious about the honesty of the boy and the credibility of his experience.

Psychologically, the experiences of children do not begin and

end in a purely spiritual environment completely beyond the level of

understanding to be expected from the “psyche” of a boy. It never came

into Baptist's mind, overwhelmed and frightened by “The Holy,”

immediately to judge the experience or to divide it into spiritual and

corporeal elements. In this event he was not the consciously active one,

but the unexpectedly receptive one.

His schoolmates now and then used to tease Baptist because of

his “conversion” and his new and more serious way of life. "Later on he

was often teased, especially about how he would manage to become a

priest: ‘Is there a dove flapping around your head again?’" (Regina

Schlosser, Ida Frässle, G-18.61). This too demonstrates that this event left

unequivocal traces in the whole village.

His younger brother Edward was also deeply impressed by the

change in his brother. Although he rather preferred the more light-

hearted Baptist. 

Starting with First Communion he was somehow transformed. He went

to Confession punctually and strictly every three or four weeks. Parish

Administrator Kessler and later Dean Cajetan Gessler  were always9

open to him, especially after his First Communion. After his First Com-

munion he didn't go anywhere, and after leaving school he was never
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seen in a tavern. He didn't care about girls, not even in the years as a

journeyman after his apprenticeship (G-18, 19, 20, 64, 83, 92).

"Once he built a hut of boards in the woods." This recollection of Regina

Schlosser's, related January 1925 (G-18.109) also proves how at 12 the

previously merry Baptist isolated himself, creating his own space for

prayer and study.

4.10. Hard labor: "Wherever Baptist could earn money and so ameliorate

the family situation, he did so. He also participated at Mass, although

not as an altar boy" (Edward Jordan, G-18.102). Nevertheless, Baptist

would have preferred to continue his studies immediately after leaving

school, but there was his sick father and his hard working mother, in

addition to the debts on the little house. So beginning in the spring of

1862, Baptist decided to work construction on the Waldshut-Constance

railway (88.73 km). He also worked in the fields and at river-regulation

(Edward Jordan, G-18.15).

Railway construction was jobbed out to various firms. People

pressed to get a chance to earn something. Near Gurtweil a bridge was

built over the Schlücht. On November 9, 1862, the Schlücht bridge was

tried for the first time. December 19, 1862, saw the first technical test run

of the train from Waldshut to Constance. Beginning on June 15, the

Waldshut-Constance line was printed in the timetable. On July 15, 1863,

the Grand Ducal inauguration took place (cf., “Rail Construction and the

Opening of the Line, Reports from  Albboten 1861-1864;” Beringer, 148).

Work along the rail line continued a long time. Up to 1864, there

were course corrections as well as the strengthening of the dams and

lateral roads. There was also damming against high water, the Schlücht

correction and regulation, and brush clearing at the Schlücht. All this

was necessitated by rail construction, because otherwise it would have

been necessary to build two bridges (Edward Jordan, G-18.102).

4.11. Dreams of priesthood: His schoolmate Regina Schlosser surmises:

His deepest wish was to become a priest, but because of his great

poverty he could not think about it. His mother told him: “I couldn't

give you a penny for your studies.” He would probably have expressed



      Cf., December 1924 (J-23).10
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his wish to become a priest even earlier if he hadn't been so poor

(January 1925, G-18.115).  10

Baptist, however, did not give up. He strove, alone and independent, to

continue his education. "Every evening he sat down to draw and paint

and later on to study," remembers his brother Edward (G-18.17).

His schoolmate Johann Müller reports: "He was deeply moved

by his father's death, so that afterwards he was somehow changed" (G-

18.174). "At age 18 he believed he heard an inner voice, that God wanted

something special from him." This is what Pfeiffer later explained in his

short note: "Impulse to do something. At 18: Deus vult" (J-85).

4.12. First trade: painter: Waldshut on the Upper Rhine was founded by

the Habsburgs as one of the four forest-towns of Vorder-Austria. Since

1866 it was a Baden District town. When Baptist Jordan lived there as an

apprentice, journeyman and student, it boasted about 4,000 inhabitants

and had a well developed trade. Baptist made an application for a pass-

port "to begin an apprenticeship as painter in Waldshut" (State Archives

Freiburg, F 48/1). About that time his brother Edward recalls:

At the age of 16 he came to Jakob Hildenbrand in Waldshut as an

apprentice for flat painting. Here he also attended the trade school. He

learned the trade of painting in Waldshut at Mr. Hildenbrand's; he

returned home every evening and went back to work in the early

morning. His master was well satisfied (G-18.11; G-18.170).

Schlosser-Vonderach writes in her "Memories of Sainted Father Jordan”:

He then began training with master painter Hildenbrand in Waldshut

and was much esteemed by his master. He didn't give up the idea and

his heart's desire to become a priest and took lessons at Pastor Hans-

jakob's. He also tried to earn money at every possible occasion to be able

to buy books. He was very hard on himself, he was never seen in a

tavern or merrymaking; he used all his leisure time to learn (J-23). 



      Painter professor Adolf Hildenbrand (September 14, 1881-1944, December11

12) was Jakob's grandson through his son Emil Jakob (March 2, 1856-1926,

December 21). Another Adolf Hildenbrand, merchant (and conductor of the

town war-band 1914-1916) was a grandson of Wilhelm Hildenbrand, master

baker, of a brother of Jakob Hildenbrand. (cf., "The Hildenbrand Family in

Waldshut" in  Albbote, October 31, 1942).
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It isn't confirmed by anyone else and it is not very probable that Hans-

jakob gave private lessons to the painter apprentice Jordan. Hansjakob

was the director at the Waldshut Citizen School from 1865 to 1869. For

political reasons (he was one of the leading politicians of the Catholic

People's Party) he was deprived of the directorship in 1869. A com-

memorative plaque at the Rheinischer Hof in Waldshut records: "Pastor

Dr. Heinrich Hansjakob, President of the Citizen School Waldshut from

1865 to 1869, lived here in the Gasthaus Rheinischer Hof."

Whether and where the apprentices in the town of Waldshut

received their ongoing scholastic training is not recorded. Perhaps it is in

this regard that we can understand a statement from an apprentice who

was at that time a member of the Bad Brückhause organization: “I went to

the Realschule with him in Waldshut”(G-18.5). We may suppose that

Waldshut apprentices, Baptist Jordan among them, attended the Citizen-

and Real-schule directed by Hansjakob. This school had existed since

1814. In 1840 it merged with the Gewerbe (trade) School founded in 1837

to become the Citizen High School. Only beginning in 1872 did this

school accept the course of instruction of a Realgymnasium for natural

sciences. Chaplain Werber was religion teacher at this school during

Baptist's apprenticeship.

Jakob Hildenbrand was a citizen of Waldshut [shortened by

translator]. As master painter he had his studio "beside the upper gate."

He was esteemed as a good craftsman not only in regard to painting and

gilding but also for "gold leaf, wallpapers, oil paintings and varnish." In

1861 he also started a photo lab. His nephew, the businessman Adolf

Hildenbrand, wrote about the apprentice of his grand uncle:  "My father11

remembers that his uncle could not keep him [Jordan] as a painter, as his

thoughts were often with his studies, . . . because he was often occupied



      That Jordan was as a journeyman in Bohemia, Hamburg and Berlin was the12

firm tradition already during the Founder’s lifetime, as we see from novitiate

notes (1901-1906). But we don't know from what sources this tradition is taken,

so it can't be proved.
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with his books" (Letters of March 9; June 23, 1936). The apprenticeship

lasted two years after which Baptist received his certificate: 

Testimonial. Baptist Jordan from Gurtweil has today completed his

apprenticeship as a painter, gilder and wallpaper hanger and has

through fidelity, diligence and moral behavior acquired my satisfaction

so much that I can recommend him best to my colleagues. Waldshut,

September 2, 1866, Hildenbrand, painter (C-7).

During the last two months of his apprenticeship, Baptist together with

his mother were much concerned about Martin. He had been called up to

take part in the brief German War, which definitively replaced Habsburg

Grand Germany with the Wilhelmain Small Germany. Baden had fought

on the side of Austria, but knew how to take advantage of the political

tide and transferred allegiance to the Prussians in the same year.

After his apprenticeship, Baptist worked half a year as journey-

man at Hildenbrand's. Then, with a recommendation of his master (C-8),

he began his journey. Baptist remained in southern Germany.  Upon his12

return, "to his schoolmates and age group he showed his sketches of

towns and churches he had seen and where he had worked," reports his

schoolmate Johannes Müller (G-18.167).

By autumn Baptist had already been mustered out of military

service. Now every day he returned to Hildenbrand's painting shop at

the “lower gate” in Waldshut. At this time he also entered the journey-

men's union founded in 1846 by the shoemaker and priest Adolf Kolping

(1813-1865) whose aim was to help young journeymen everywhere in the

towns stay morally stable in a "family of like-minded."  In the “Protocol

Book of the Kolpingsvereins Waldshut" of 1868, Baptist is on the list of

members who paid their 12 Kreuzer for September, October and Novem-

ber for their member certificate and monthly contribution.



      We may suppose that Baptist made the drawing of his parents with the13

help of a photograph. We still have a photo of Baptist as an elementary school

boy, which might be from the year 1860. When Baptist began his training as a

painter, his father had already passed away. During Baptist’s training the most

popular photographic technique was the Daguerreotype, invented by Louis

Jacque Nandé Daguerre (1789-1851). The expensive silver plates needed were

substituted only in 1871 by R. L. Maddox through bronsilver gelatine dray

plates, and in 1887 by Goodwin through celluloid film.
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About Baptist’s artistic attempts his brother Edward mentions a

well-made portrait of the parents,  probably from the time Baptist was13

engaged in railway construction. At the beginning of 1925, Edward

handed over to the Society founded by Jordan two of Baptist's paintings

which had still been kept at home: an oil painting of the Crucifixion as

well as a carbon drawing representing the Mother with Child. The latter

is preserved in the Archives of the SDS, while the former is lost. "Every-

one admired his first attempts at painting," remembers Edward Jordan

(August 1924, G-18.16).

4.13. Soldier: Already on August 10, 1868, Baptist had reported for

induction and received his provisional passport to leave the training

district of Waldshut: 

The bearer, the recruit Johann Baptist Jordan from Waldshut, who at the

muster of August 20, 1868, has been declared fit for service and

destined for cavalry, is granted leave with this. He has to be ready to

obey his draft immediately and to report any change of domicile to the

district sargent of the veteran reserve (C-9).

Baptist was drafted to the barracks at the beginning of 1869. Before he

left for Constance as was the custom he drew his cash payment at Peters-

hausen Abbey. "Municipal accountant cashier's: Gurtweil, January 3,

1869, municipal office, Bgstr. Gamp, Klemm secretary." Baptist signs this

order: "received ten Gulden: Gurtweil, January 3, 1869, Johann Baptist

Jordan." Johann Müller was then drafted as a third recruit (GAG,

Support for Recruits) [condensed by the translator].



      The 114 Infantry Regiment belonged to the XIV army corps. Young men14

were liable for military service at the age of 20. In case of war obligatory service

was extended to those between 17- 45.

      Jordan’s obituary (Freiburger Nachrichten, Liberté, September 10, 1918)15

reported that he had served in the military 2 years. Two-year service, however,

was introduced only on October 1, 1893.

      Whether Baptist was a recruit for 6 weeks or, as an earlier tradition affirms,16

only about 4 weeks is unimportant in itself. However, the tradition of 4 weeks

fits better into the course of events in Jordan's life of that time. It also fits better

with his own statement, that he could return "soon" from the barracks. It is quite

certain that a two-year service is an historical error; it is to be considered as an

"unintentional" retrojection into the past of a later time in which 2-year service

had become a matter of fact, and in which the "remembrances" about Baptist

Jordan's youth were collected.
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On November 25, 1870, Baden voluntarily surrendered its war

rights to the King of Prussia in the so-called Military Convention.

Following this, the 6  Baden Infantry Regiment got the supplementaryth

number 114 on their epaulets. Henceforth, it was officially called "6th

Badisches Infantries Regiment Nr. 114," or more commonly just the 114ers.14

After the Franco-Prussian War, Edward Jordan was also drafted in

Constance for one year of service. By now all young men had to serve as

recruits for one year.  Widow Schlosser-Vonderach reports of Baptist:15

"In his 20  year he was drafted for military service, but certainly throughth

God's Providence he had to serve only 6 weeks" (J-23).16

4.14. Private studies (I): As soon as he returned from barracks, Baptist

fetched his Wanderbuch from the Kolpingsverein in Waldshut. Chaplain

Werber wrote a warm recommendation in this journey identity book

dated January 1869, without the day. If written at the end of the month,

Jordan would have been a recruit in Constance for just a few weeks. 

From the curriculum vitae which Jordan wrote in 1876 in Campo

Santo we can conclude that after his release from military service he
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endeavored to begin his private study. Until everything was ready he

may have worked for a short time at his master's in Waldshut.

Back home it caused a sensation that Baptist, who had perfected

his craft, now so suddenly hurried to Waldshut everyday to learn

languages, and that he dedicated himself so eagerly to his studies. 

He was often the whole day in Waldshut taking lessons. As he had

sometimes to wait for a long time, he sat down on the stairs or in the

room studying and waiting often for hours (Edward Jordan, August

1924, G-18.30). 

As long as he took lessons in Waldshut, he walked across the wooden

bridge [pulled down in 1925] over the Schlücht in the evening. Every

now and then he took a slip of paper out of his pocket. He always

carried a little book or a slip of paper with him for learning. Otherwise

he helped others with their work (Johannes Müller, January 2, 1926, G-

18.172). 

“All the time he went to Waldshut for his lessons, he was very modest so

that one could be edified by his behavior and diligence;" This is how the

young Baptist remained in the memory of the bridge tender from Gurt-

weil after 50 years (January 3, 1926, G-18.175). 

"He studied quite intensively and slept little, so that his mother

feared that he wouldn't hold up for long," reports Schlosser-Vonderach

in her memoirs (J-23). She also touches this part of Baptist's life. 

After his apprenticeship he went away from home as a journeyman and

worked for some time in Munich and in 2 or 3 other cities. There, too,

Baptist dedicated his time to study, especially to learning foreign

languages. He was restless abroad and returned home and said to his

mother that now he had a will to study. With great zeal he set to work,

took lessons in Waldshut, and now and then with another priest (J-23).

To Baptist as well as to Pastor Gessler it was evident that Baptist at his

age could not enter the lower classes of the gymnasium. He would have

to succeed in entering one of the upper classes. Edward remembers: 

Baptist was rather weak by nature, and that's why he was dismissed

from military service. He was only allowed to eat bacon and eggs. The

doctor had forbidden everything else. This was while he was still taking
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lessons in Waldshut. In Constance he was dismissed as unfit. His

mother often cried: "It would be better for him to earn a little than to

study, his health  can't endure it” (G-18.73, 77).

Mother Notburga must have felt depressed that Baptist threw himself

into his studies without restraint. However, he himself was driven by the

desire to advance in his basic studies as fast as possible. He couldn't lose

any more time. Too late he became aware that his health was damaged.

Eggs and bacon were considered good nourishment at that time, and

they were available in a farming village. Consequently, such a prescrip-

tion was the simplest and most appropriate course for a doctor. In later

years, Baptist often regretted having weakened his health by being

overly zealous in his youth. Because of this experience, the health of

others was a priority of his in his later years.

4.15. Private teachers: Friedrich Werber (Ettenheim, April 2, 1843-1920,

August 31, Ruhestand) ordained August 1, 1866 [shortened by translator].

From September 15, 1870 till 1905 he worked in Radolfzell as editor of

“Freie Stimme.” Jordan had already met Chaplain Werber during his

apprenticeship, when Werber taught religion at the Citizen School at

Waldshut.

Gottfried Nägele: (Ebent, Bondorf Parish, November 10, 1841-

1914, January 27; ordained August 4, 1868. He was Vicar in Waldshut

from September 1869 to September 1872, then served as pastor in

Waltersweiler from 1873 to 1914. He was called “the snail pastor” as he

occupied himself with the study of snails. He collected shells from all

over the world, thus furnishing many European and American Universi-

ties. . . . Baptist learned from Nägele not only Greek and natural sciences,

but also how a priest lived his everyday life. Nägele was extremely

modest and unpretentious and gave all he had to people in need. All his

priestly life Nägele was a charitable helper of the poor, the sick and

needy. On the eve of his death he could say with confidence: "Tomorrow

morning I'll sing the Te Deum  in heaven!"

Fr. Nägele helped not only Baptist but also many other talented

and good but poor boys to become priests through his private teaching.

Pastor Franz Dor in his short biography "Gottfried Nägele, the Very



      Pastor Dor cites 1880 as the foundation year when Leo XIII sanctioned17

Jordan’s intended foundation. But Jordan only started the formal foundation

December 8, 1881.
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Quiet Life of a Priest and Scholar" (Rastatt: 1918) also speaks of the

relation between Nägele and Jordan: “. . . from that time we must point

out a promising work of his brotherly love. . . .”

Vicar Nägele got to know a solid young man, Jordan from Gurtweil. He

was already in the age group of obligatory military service. He served

in Constance but, in spite of that decided to study theology. Nägele met

him obligingly with all his kindness and showed himself ready to give

private lessons to that courageous young man. Three times a week

Jordan came to the kind vicar from his home village of Gurtweil for

lessons. As the clever student was poor, Gottfried Nägele found a mag-

nanimous benefactress who made numerous sacrifices for the student.

The preparation lasted about a year and a half, then Jordan was

admitted to the 6  grade at the Gymnasium in Constance. After a fewth

years he took his final examinations, getting a certificate for admission

to the university. After successful studies of theology in Freiburg he

was ordained priest in 1878. In the Eternal City of Rome the new priest

continued his studies, visited the Holy Land, and with the consent of

His Holiness Pope Leo XIII founded the Society of the Divine Savior,

also called Salvatorians.  The young congregation developed and17

spread rather quickly in the three decades of its existence. Still today Fr.

Jordan is at the head of the congregation as its Founder and Director.

Gottfried Nägele followed with great interest the plans and enterprises

of his former pupil. He let never pass a year without promoting and

supporting his work in pastoral fields.

4.16. Inspirations: First Mass, popular mission, First Vatican Council:

The nephew of Ferdinand Meyer (Herdern, Klettgau, 1845-1922 Tiengen;

ordained 1869), Pastor Meyer in Arlen, wrote on September 4, 1924: 

On the day of my uncle’s First Mass, the young painter journeyman

Jordan returned from abroad to settle down as a painter in his home

village. He took part in this celebration, and here he was struck by the

thought that he himself could still become a priest. Jordan went to see

Chaplain Werber in Waldshut, shared his decision and asked him to
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teach him basic Latin. Werber was not delighted about this new task

and wanted to get rid of him directly by handing him a grammar book

with the enormous task of learning the 5 declinations. Thus, Werber

thought Jordan himself would give up. But when Jordan, after one or

two weeks returned having exactly learned his task, the disappointed

Werber continued hopefully with his new and very promising pupil.

Although this legendary report does not correspond to the facts, it has

found its way into Jordan’s vita. Nevertheless it does exemplify Jordan’s

language talents as well as the intensity with which he attacked all

obstacles to his high vocation (Letter of Pastor Meyer, I-13).

In the weeks of 24  and 25  Sunday after White Sunday 1869, ath th

popular mission was held in Gurtweil. Baptist certainly utilized this time

of grace at the conclusion of the liturgical year not only to renew his

heart but also to see more clearly how to continue into the future. It's a

pity that the names of the missionaries have not been recorded in the

“Announcement Book” of Gurtweil Parish. Dean Werber, however, can

remember those missionaries: "The Redemptorist Fathers Cigrang,

Gruenblatt and Willi preached the mission and worked to the great

benefit of souls" (Werber, 20).

While Baptist was engaged in his studies and eagerly walking

everyday to see his priest-teachers in Waldshut, back in Rome, Vatican

Council I had convened. Baptist took part spiritually when Pope Pius IX

opened it on December 8, 1869, on that Marian feast which marked his

pontificate in a special way (1854, Dogma of the Immaculata; 1858,

Lourdes) and which later would stamp Jordan's own foundation. His

two teachers certainly must have discussed the final knockdown-drag-

out fight which preceded the promulgation of the dogma of papal

infallibility by the Council Fathers on July 18, 1870. On the following day

came the French declaration of war. Italian troops, making use of the

favorable political situation occupied Rome on September 20. Such

warlike events in Europe hampered the free working of Vatican I. The

Pope had no other recourse but to adjourn (October 20, 1870). In the

meantime, Baptist was in Constance and felt the aftermath of the Council

in the quarrels which arose there among Catholics, something in which

Constance under its liberal burgomaster, Stromeyer, distinguished itself.
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4.17. Soldier again: On July 19, 1870, the French declaration of war

arrived in Berlin. After that all draftees had to report to their units.

Baptist, too, had to interrupt his private lessons. He was still on the

mustering list of the town of Waldshut, and he was sent to Donaüschin-

gen together with his comrades. From there the unit was transferred to

Strassbourg and prepared for action. It belonged to the United Wërttem-

bergish-Badish Field Divisions under Lieutenant General von Werder,

which was part of the 3  army under infantry General, Crown Princerd

Friedrich Wilhelm of Prussia. Before Baptist's company went to the front

he was sent home again as unfit for action.

There is a very early tradition among Salvatorians that: "Soon

afterwards the war broke out, and the corps he had belonged to was

deeply involved in the French campaign." This tradition is certainly not

baseless, as can be seen in Jordan’s corresponding grateful utterances. In

fact ten of his schoolmates from Gurtweil were mobilized (without

Jordan) when the Franco-Prussian war broke out, his two fellow recruits

of 1860 among them. All participants in the war returned home safely

(GAG, Recruits; Beringer, 321). 

The fact that Baptist was not registered with the Gurtweilers but

with the Waldshut soldiers had an honorable but quite undeserved post-

lude for him. In 1906, the town of Waldshut wanted to erect a simple

memorial to the soldiers of the Franco-Prussian War. It was erected in a

small park quite near the Albbote. To the pedestal of this memorial was

afixed an iron plaque with the names of the participants in the War of

1870-71. Among the more than 40 soldiers named there is also a “Jordan,

B.” The monument was dedicated on September 16, 1906. Later the

casualties of the two tragic World Wars were memorialized by inscribing

the war years on the opposite side of the pedestal.

We find Jordan, Baptist on the list of "War-participants of Walds-

hut 1870-71" which the artist received from the city administration as a

documentation order to cast the individual names without misspellings.

But from another similar list his name is missing. But on the list of the

age-groups of the Waldshut soldiers we read: "There were under the

colors and called-up from Waldshut . . . of the age-group 1868 . . . Baptist



      From 1935, the 6  Bad. Inf. Regiment nr. 114 was changed to “Infantryth18

Regiment 14" (cf., "Der Seehase," October 26, 1967).
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Jordan, 16.IV.48, painter." On the list of officers and men, composed

subsequently we again find “Jordan Baptist, 114."

When the authorities of Waldshut were busy erecting their

veteran’s memorial near Albbote, they were surprised to find the name

of a Gurtweiler among the Waldshuter. Therefore the burgomaster of

Waldshut, on June 27, 1906, asked his colleague in Gurtweil for

information "in regard to the war memorial." The burgomaster of

Waldshut wrote: 

Baptist Jordan, formerly a painter, now a priest in Rome, born June 16,

1848 in Gurtweil, son of the farmer Lorenz Jordan and of Notburga née

Peter, was living here in 1868 and was assigned to the then 6  Infantryth

Regiment (now 114er).  We now request to get information from the18

brother who lives there whether Jordan took part in the war 1870-71 in

Regiment 114, or whether at that time he was dispensed from service. If

Jordan was a participant in the war, we wish to be informed from

which place he joined the army.

Gurtweil’s burgomaster asked Edward Jordan for written information:

As far as it is known to me, Baptist had learned painting at Mr. Hilden-

brand's, master painter in Waldshut, in 1868, and in 1870 he assisted

Mr. Hildenbrand's, and from there he had to join the army and to go to

Donaüschingen; he was stationed in Strassbourg, and from there

dismissed to Gurtweil. During the mustering he worked in Waldshut.

Gurtweil, June 29, 1906. Edward Jordan.

This brief information made its official way back to Waldshut. "Resolve.

Back to hon. burgomaster's office in Waldshut, concluded an explanation

of Jordan. Gurtweil, June 29, 1906. Burgomaster's Office, Strittmatter."

The "Mayor's Office of the Grand Ducal Baden District Town Waldshut"

was quite satisfied with this information and left the name "Jordan,

Baptist" on the list for the artist who cast the plaque (Town Archives

Waldshut, Acts War Memorial, 1906).
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4.18. Private studies (II): How long Baptist Jordan took private lessons is

reported in his obituaries in the local papers of September 1918, but they

are not uniform. They are based on descriptions of Dean Werber (in his

autobiographical essays) and Pastor Dor in his “Short Biography of the

Exemplary Priest Gottfried Nägele.” Edward Jordan adapted his partial

memories to this tradition when he gave them to Fr. Camillus Mohr, SDS

in 1924 to 1926. Mohr didn't trouble to clear up such little differences.

Werber writes in "An Ultramontaner on the Other Side of the Alps:”

. . . and after the end of the year he [Jordan] was admitted as a guest

into the then Unterquinta (6  grade) of the Lyceum in Constance. Heth

had learned so rapidly and developed an iron diligence as I have never

seen before and which I would have wished for myself. God and

charitable people helped him to meet his living expenses and although

he never had money of his own he has made journeys in the whole

world and learned by heart 12-15 languages. He has great talents for

languages (Werber, 90).

The obituary in Neu Waldshut-St. Blasier Zeitung reports the following: 

Jordan as a painter journeyman showed a really wonderful talent for

languages, he served in Constance and decided at his draft-age to study

theology. He took lessons with the pious as well as academically

cultured Vicar Gottfried Nägele in Waldshut and after a preparation of

just 1½ year passed the examination for the 6  grade at the gymnasiumth

in Constance (Nr. 213, September 14, 1918).

It is certain that Baptist Jordan took private lessons even before the First

Mass of Ferdinand Meyer (cf., 4.16; the previously mentioned certificate

of his teacher), that he took lessons in Waldshut for more than one year,

and that he was admitted to the 6  grade of the gymnasium in Constanceth

already in the fall of 1870.

In Chapter 12 of his autobiographical essay, "As Chaplain in

Waldshut," Werber returns again to his pupil Baptist Jordan, but he only

reports what he wrote in the above mentioned report about Jordan’s

journey to Rome (published after Werber's death in Freie Stimme).

In the questionnaire Fr. Pancratius Pfeiffer, SDS composed for

the planned "life-sketch" of Jordan and which he sent to Msgr. Werber,

the latter declares on October 3, 1918, among other things: 
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He was extremely diligent and showed great talents for languages.

When I wasn't at home he often remained for hours in my room waiting

and studying until I returned even very late in the evening. His zeal

was superior to any praise. 

Regarding Jordan’s time in private lessons Werber answered: "In 1869

and 1870, Nägele instructed him a little longer than I did, as I was

transferred to Radolfzell, September 1870. With him he also began a little

later” (I-53). Vicar Nägele first came to Waldshut in September 1869.

4.19. Scholarship aid: Life in the barracks, although brief, contributed to

Baptist’s final decision in spite of his age to become a priest. Pastor

Gessler, with whom he spoke after returning from Constance, was able

to counsel him to find the best way. There was the question of private

teachers and the problem of what to live on while Baptist would no

longer be able to earn his living. He couldn't just burden his mother. So

he had to win other good people for himself. In Gurtweil there weren't

many people who could donate anything. And if he wanted to ask them

he would first of all have to win their trust. He had to convince them he

was really fully serious about his unheard of change of vocation.

To succeed in this Baptist begged for a helpful recommendation.

His local pastor did not hesitate to give him a correspondingly good

certificate. Chaplain Werber added to the same paper a certificate of

Baptist's promising success in his studies which left no doubt: 

Moral testimony. At his request, to Jordan Baptist from here is attested

with the present [letter] that according to all our observations up to now

he has distinguished himself through a blameless, religious and moral

life. Gurtweil, June 5, 1869. Catholic Parish Office, Gessler.

In order to study theology, Baptist Jordan from Gurtweil has taken

private lessons from the undersigned in Latin and French. In a short

time he has made great progress which gives rise to the best hopes that

he will successfully finish his studies. His diligence as well as his pro-

gress are very good. Waldshut, June 5, 1869. Werber, Chaplaincy

Administrator (C-11). 
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This certificate was extremely precious to Baptist. He handed this

testimonial not only to his mother toiling at home to read, but also to his

wealthy godmother who until then had been so helpful to him

(Schlosser-Vonderach’s memoirs, August 1924 (G-18.29).

His godmother was Mrs. Keller, born in 1823, living at the mill and

sawmill in Gurtweil. She diligently cared for him and supported him

later in his studies. Baptist could overcome the initial mistrust towards

his vocation by the firm decision: "This time, however, I am serious." 

“Mrs. Keller, at the mill, had high esteem for him and supported him;

she was religious and charitable," confirmed Mrs. Johanna Batista Weber,

her daughter-in-law, on January 3, 1926 (G-18.179). "His godmother

helped him much; but nobody got to know how much or what she gave

him." “You just leave him alone, he will succeed." This is how Edward

Jordan describes Mrs. Keller's behavior and help toward his older

brother (January 1924, G-18.72). The good Vicar Nägele contributed his

part to remove any mistrust and encouraged her to become the "great

benefactress who made numerous sacrifices for the student," cf., Dor).

Jordan also showed his certificate to the sawyer Valentin Maier

whom Baptist was never reticent to help. Valentin needed very little for

himself, and liked to give Jordan those things he himself could do

without. “Now Baptist studied the more eagerly, supported by his

godmother, Valentin, and other charitable villagers" (J-23).

Naturally, at the beginning of this new venture it was crucial for

Baptist to find generous priests who took him seriously and supported

him. Priests in those days felt it was their obvious duty to promote

priestly vocations among those who came from poor circumstances, even

at the cost of remarkable personal sacrifices.

4.20. Recollections. In his previously mentioned conversation with

newly-ordained Fr. Pancratius Pfeiffer, Jordan disclosed something of

his former life. Pfeiffer jotted down the following keywords covering the

time between finishing primary school and Jordan’s proper studies:

"Secret signs (?), photograph painter, soldier, fallen opponents, others

raised."  



      Maybe Jordan was talking here about his time at the Constance19

gymnasium, the "Stromeyer Era."

-96-

In his notes of April 1929, Pfeiffer simply omitted these encoded

words. He no longer remembered what Jordan had told him at that time,

or what he himself had wanted to capture in these Stichworten.

"Photograph painter" of course refer to Baptist’s work with Master Jakob

Hildenbrand, who ran a photo studio. "Soldat" refers to his time in

Constance, which he also mentions in his resume: 

. . . [from that waltz] I returned home, and in 1868 I was mustered and

served as a recruit in Constance the following year. Soon after I was

released, returned home and began my private studies at home with

God's help in the year of grace 1869; I was already at that time 21 years

old (Lebenslauf, October 26, 1878). 

Baptist nowhere alluded to having to reenter the Franco-Prussian War.

The keyword "secret signs" concerns Jordan's inner struggle to clarify his

vocation. The words "fallen opponents–others raised" on the other hand

does not refer to the Franco-Prussian War but to the Kulturkampf.  19
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5. Classical High School in Constance

After St. Michael's Day (September 29) Johann Baptist Jordan applied to

the school nearest Gurtweil, the Grand Ducal High School in Constance,

for an entrance examination. See, 5.1. Constance, c. 1870. He passed and

was admitted to the 6th level (Unterquinta) "after he had with God's help

been able to overcome the difficulties," as he later confessed in his life

story–a normal situation for a young man in his circumstances. He now

found himself on the academic treadmill straining for success. He would

stay on it for four years, working extremely hard to succeed. He perse-

vered in great part because this was simply the only way to achieve his

goal. In addition he did not want to disappoint his mother, his sponsors

in Gurtweil, his tutors, in fact the whole hometown which was a

spectator on his life. 

His first problem was finding room and board in Constance. See, 5.2.

Food and lodging. When he reported to school they assigned him to a

family. He was just one more of those many poor out of town students.

Good-hearted citizens offered them a study and sleeping room as well as

their daily fare for charity's sake. Certainly such students could not boast

of the quality of their meals or that their rooms were heated in winter.

Though Baptist had grown up unpretentiously, his time in Constance

demanded more of the same hard living he was used to at home and as

an itinerant artist. 

Thus at the very outset his vocation had to endure trial by fire. Johann

Baptist now learned to fight harder, to calculate more carefully, to plan

more diligently. He was not inclined to give up just because he had less

than others–often hardly enough to live on. In these very difficult years

he experienced for himself that Divine Providence again and again

moved well disposed hearts to support him. Personal scheming and

effort proved insufficient. For all that, Johann Baptist never put

Providence to the test. No, he fought always and everywhere to do what

he could to bring the blessing of Providence into his life.
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For someone who had previously enjoyed so much freedom, this school

was an entirely new world, organized, and regulated. See, 5.3. High

school. Johann Baptist had to get used to new classmates who were

mostly younger than himself. As regards schooling, he was hardly equal

to them at first. They had attended well-organized schools, and he did

not even know how far ahead or behind he was in his learning and

knowledge. But his classmates would soon discover that life experience

also confer-red some advantages. Some may well have envied the fact

that Baptist had seen so much of the world and that he knew exactly

what he wanted out of life.

The fact that Jordan returned to school only to become a priest must have

been incomprehensible to some of them. As for his low class origin, that

hardly created any difficulty, particularly among youngsters. That he,

son of a widow, was a guest-student after he had already been earning

his own support was reason for respect rather than for derision.

Establishing new relationships with his teachers, now called "professors,"

was not so easy. Until then, Johann Baptist had only his good painting

master and his kind spiritual fathers who had adopted, promoted, and

educated him with all patience. With them he could set the pace of his

own studies. But now he was delivered up to specialists. The goals of

learning were the same for everybody in the class, and they were high.

Johann Baptist had no choice. He had to adapt – sink or swim. 

Yet he could not give up his favorite subject: the study of many different

languages. On account of this other subjects now and then got squeezed.

In addition he soon felt that his private studies in Waldshut had

neglected mathematics. This deficiency had jeopardized his entry into

the sixth level and quickly revealed that in spite of all efforts and good

results he was just not going to be able to catch up fully in all subjects. 

Johann Baptist was also behind in other subjects and had to admit other

gaps in his education. During his four years in Constance he suffered

from the fact that he had not been able to begin a well-regulated and
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systematic course of studies earlier. As profitable and as serious as his

private studies in Waldshut had been, they had lasted only 18 months.

So in Constance he came face to face with his educational inadequacies

and had to catch up on things about which he knew little or nothing.

Thus it was all the more remarkable that he did not just give up. Instead

he fought on through four hard years to reach his goal.

The first year in Constance was in particular a year of surprises and

disappointments. Having struggled to find his way, the newcomer was

glad to go home for Christmas. His mother must have looked at his pale

face with concern. While home Johann Baptist said little and studied

hard. His mother took care of his laundry and clothes. He himself may

have gone to Waldshut occasionally for helpful hints from Vicar Nägele.

Fr. Gessler also encouraged and helped him. There were also his

godmother Theresia Jehle and his good friend Valentine with whom he

shared willingly and honestly. What would he have done without them?

On August 11, 1871, he received the results of his first year of school.

What a relief! He ranked eighth among his thirty classmates. Now he

could relax a bit and enjoy his first long vacation. But how? He found the

little Jordan house too cramped; he felt the urge to travel, to look around

in the world. Life was still his best teacher. Johann Baptist was never

afraid of finding his way around in foreign countries. Armed with a

recommendation from Fr. Gessler and with his training as a painter he

could always work his way through his travels if he had to. On this trip

he wandered through the Austrian lands, visited churches and monas-

teries and tried to enjoy nature as well as culture. But he returned to

Constance promptly on Michaelmas.

The next years brought Johann Baptist some financial relief. He was

given an annual stipend of 100 francs for the duration of his studies from

the Kurz Foundation in the city of Überlingen. See, 5.4. The Kurz

Foundation. This year too, his younger brother brought a little variety

into his life. Edward was undergoing basic training as a recruit in the

114  infantry regiment in Constance and in his free time he dropped inth
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at his brother's. Surely he would not have come empty handed. Johann

Baptist went home for Christmas in 1871 and Easter 1872. In August,

1872, he was able to show his mother his second annual school report–

this time he ranked 18  among twenty-nine pupils. Summer vacationth

again found him traveling, this time through beautiful Switzerland.

Johann Baptist returned to Constance in fall of 1872. He was now in the

Unterprima (Lower Primary) and some things had changed. A new

director had taken over. "A stimulating, very methodical teacher, maybe

somewhat radical, but in the end, good-natured." This was the opinion

people had of Dr. Ernst Suetonius who was at that time still young and

more radical than good-natured. He demanded efficiency. Marking now

became rather strict and Johann Baptist was under increased pressure

because the subjects had become more difficult as well. At least he could

be relieved that now the struggle for basic survival was not so worrisome

with his annual stipend from Überlingen. Back home, moreover, they

had begun to believe in him and therefore felt more obliged to support

him. Even Edward who had found a good job in Tiengen after his

military service did his fair share. 

By Christmas, 1872, the school director was urging Johann Baptist to

concentrate more completely on school requirements. This hint was

probably directed at his language studies which displeased the teachers

dissatisfied with his marks in regular classes. Baptist could not really

boast about his results. There was little consolation in the fact that he

ranked twelfth of twenty-nine or that his other classmates were also

victims of the stricter methods of the new director and they too found

similarly critical remarks on their reports. Jordan’s mother, Notburga,

countersigned this report also, but she felt an uneasiness about her son.

She could have wished for a better Christmas report card. 

At Easter 1873, Johann Baptist came home with a remark on his report

which in clear and plain language pointed like an omen to a future

struggle in the Oberprima (Upper Primary): “he lacks real diligence in

history and mathematics.” Yet in math he had a "good average" mark of
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"sufficient," and overall he ranked fourth among twenty-one students.

But in geometry and history he had a "hardly sufficient." With all this, it

was becoming quite clear to Baptist's professors that they could not

possibly demand more diligence from their zealous pupil, but that he

simply was weak due to deficiencies in his initial training.

When it came, the year-end report for 1873 was no surprise –Johann

Baptist was promoted only conditionally: he advanced to Oberprima

"under the condition of an additional test in geometry." So he was not

really able to enjoy this summer vacation of 1873. See, 5.5. School

holidays 1873. He had to prepare for the exam scheduled for the

beginning of the fall term. 

In spite of this he did not just sit around at home and study. He took a

trip through France, which had always attracted him but which in

previous years had been closed to him for political reasons. The climate

between the two competing nations had been disturbed by wars and

rumors of war. It took time before mutual relations would become

normal. Johann Baptist, however, had enough courage to risk the journey

despite of the hostile atmosphere.

The Rhine River was not a cultural boundary for Johann Baptist, and

Catholic France was worth a trip. Besides, French was his only modern

language–a main subject in the upcoming final examinations. He was

home again in time to settle down to the study of trigonometry. He

passed this important exam on September 30, 1873 and advanced to the

Oberprima. In the meantime, the class had shrunk to only eleven pupils.

Throughout the whole year Baptist wrestled with geometry, but he was

as good in algebra as he was in languages.

It was with a certain uneasiness, therefore, that Baptist reported in

August, 1874, for the final qualifying exams for university studies. See,

5.6. Final examinations. In spite of the unusual heat during those test

days, Jordan's work was evaluated "sufficient to good" in all subjects

except trigonometry, which he failed with the mark of "insufficient." At
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the age of twenty-six, nevertheless, he received his certificate entitling

him to attend the university. It carried but one condition: "there to attend

an additional lecture on mathematics."

Johann Baptist voluntary attached a polyglot treatise to his examination

papers. He may have thought that he could thereby make up in some

measure for his poor trigonometry grade. At any rate, his professors in

their final testimonial of August 11, 1874, noted, "with his diligence and

cooperation in school he had achieved progress that we must acknow-

ledge." Thus, Baptist had good reasons to sing out his personal Te Deum

on August 14, 1874, before leaving Constance and starting for home. See,

5.7. Goodbye to Constance.

First he had to take leave of his demanding but efficient professors. Each

of them in his own way had effectively helped Jordan to educate himself

in the humanities–that basic step toward his important goal. He must

also have thanked in a special way his "spiritual advisor," Adam Hen-

necka, who had helped him again and again to overcome all adversities

and to bear them in a Christian spirit. Taking leave of his classmates was

somewhat easier. Sooner or later they would meet again, maybe at the

university in the coming fall. Most of all, however, he had to thank the

families with whom he had found bed and board, especially his

"student-mother Martha Höfler."

His mother welcomed him with relief when he arrived home on the eve

of the Feast of Mary's Assumption! Baptist already had plans for that

summer. Before beginning his theological studies he was burning to take

one final trip which he so loved, this time through Italy. See, 5.8. Holi-

day journeys. For four years he had heard about Roman culture and

power. Now he wanted to experience for himself what he had learned

from books. Most of all he wanted to discover Catholic Rome in view of

the cultural battle which threatened papal Rome.

So Baptist applied for the necessary passport and headed south by train

to Naples. We do not know where he stopped on his trip. Most of all,
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however, he had wanted to visit Rome–the Rome of St. Peter's successor

Pius IX, and of the martyrs. He was very impressed by the catacombs.

Now he knew definitely where he belonged and to whom he would

devote his life: it would be in the service of the church of Jesus Christ, so

embattled yet so sure of its future. Interiorly strengthened by this trip,

Johann Baptist returned home in October, 1874, to pack his bags and

begin his university studies in the episcopal city of Freiburg im Breisgau.
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5. Classical High School in Constance. A Closer Look

5.1. Constance, c. 1870: Constance (404 m above sea level) in picturesque

surroundings where the Rhine flows out of Lake Constance, was at that

time an historically rich and vibrant town culturally and economically.

No traces remain to us the extent to which Jordan was captured by the

ecclesiastic/political conflicts then swirling around Constance–conflicts

which spread from there to the whole of Baden, and in which certainly

the professors of his gymnasium were involved. On November 11, 1870,

the Constance newspaper published the so-called Janusthesen, endeavor-

ing to take a shot "at the despotic Church-constitution in order to rescue

the lower clergy." It was an effort to upgrade the “lower clergy” as well

as to reinstall lay people. To express it more bluntly: the supporters of

the new state-church wanted to gain ground through the backdoor. But

the hoped-for rush of support from the lower clergy never materialized.

When Baptist Jordan came to Constance, Max Stromeyer was

burgomaster and at the same time served on the administration board of

the Gymnasium Fund. Stromeyer was born May 6, 1830, in Karlsruhe. In

Constance he tried to orient city politics in an “enlightened” way. On

April 4, 1859, he was married at St. Stephen’s. What Minister of Culture

Jolly did in Karlsruhe, Stromeyer tried to repeat in Constance. Especially

as burgomaster (1866-1877) he exerted all his influence to give the city a

more liberal face. He was a defender of the inter-confessional school and

"quarreled with the clergy." With political intransigence, Burgomaster

Stromeyer worked for the secularization of the charitable endowment of

the hospital and for inter-confessional schools, pursuant to the Hospital

Endowment Law of 1869 and the School Law of March 8, 1869. After the

usual prior admonition, Bishop Lothar von Kübel had to "exclude” him

from the church on January 14, 1869 (Kissling, II, 432). Stromeyer

belonged to the militant liberals of the "City of the Council." In 1869, the

German Katholikentage asked for Constance as the venue for their meet-

ing. In a public session Stromeyer called a Katholikentage in Constance "a

shame for a township always standing for the flag of progress and for

liberal development on all levels of public life." Stromeyer admittedly



      “The Konstanzer Badehotelkrach (collapse of the Constance Badehotel) caused1

the downfall of First Mayor Stromeyer, my cousin Otto Winterer became First

Mayor” (Werber, 34, in Chapter 22: "The Kulturkampf Threatens." Otto Winterer

(1846-1915) transferred as First Mayor of Constance (1877-1888) to Freiburg i. Br.

(1888-1913); he was also a deputy of the Landtag (from 1883 of the 2  Chamber,nd

from 1905 of the 1  Chamber). As a politician he was moderate-liberal andst

helped the Grand Duke dismantle Jolly's Kulturkampf laws step by step. In 1903

the Old Catholics gave up the hospital church and received in return the Jesuit

church near the gymnasium.
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stood nearer to the Hussites than to the Catholics. To the pastor of St.

Augustine's he wrote that the city council,

. . . would be decisively against this meeting of Katholikentag which

supported in its principles [Pius IX’s Syllabus of Errors] and the clerical

government against sound reason and modern political development

(May, History of the German “Katholikentag,” 188). 

In order not to disturb civil peace, Catholics decided against meeting in

Constance and accepted an invitation to Düsseldorf. This event shows,

however, the strained situation Baptist met with in Constance and which

burdened not only the life of the church, but the whole cultural milieu.

In Constance, the Union of Old Catholics [a schismatic group that arose

in response to Vatican I, especially against its doctrine of papal infalli-

bility] on February 10, 1873, called for a plebiscite of those who were

against papal infallibility. In the city of about 11,000 inhabitants 657

votes were cast against the dogma. No means was disdained to move

dependent people to cast their vote in line with the Old Catholics.

The Minister of Culture "by February 15, had given them [Old Catholics]

accordingly, the right of common use of the hospital church” the former

St. Augustine’s Church, because they retained all the rights of Catholics

(Kissling, II, 437). In the years just after Vatican I, Old Catholics had an

influential protector in Stromeyer. In 1873, the 3  Old Catholic Congressrd

was held in Constance. Because of unlucky business ventures with city

funds, Stromeyer had to resign the office of burgomaster in 1877.  He1

died as an Old Catholic on March 17, 1902.



      The families not only worried about their sons at the front or mourned their2

fallen ones, they also feared the soldiers returning home bringing small pox and

typhus, for in some places there were numerous deaths. Gurtweil itself was

spared from such plagues.
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In Constance, Jordan felt the Franco-Prussian War only insofar as

it produced bottlenecks in the general food supply, and in his concern

for his older brother serving in the war.  Jordan’s participation in peace2

celebrations with the parade on March 4, 1871–after the Emperor’s pro-

clamation (January 18, 1871) and the provisional Peace of Versailles

(February 26, 1871) –was more an obligation than a heart’s desire. To-

gether with Chaplain Werber he suffered under the Pan-German trauma

visited on Catholics after the Battle of Königsgrätz (July 3, 1866). For the

defeat of Austria had made Catholics a minority in the new “Small-

German” territory, so that they soon had to defend themselves in order

not to be pushed to the wall by the Kulturkampf. All this was fomented by

Minister of the Interior Jolly, while Bismarck dared to do so in Prussia

only after the successful conclusion of the Franco-Prussian War. On June

18, after the Frankfurt Peace (May 10, 1871) the whole gymnasium

celebrated the patriotic feast of peace with a solemn service in the former

Jesuit church at the gymnasium, which would have to be handed over to

the few Old Catholics in 1903.

5.2. Food and lodging: Exams for admission to Constance Gymnasium

took place after St. Michael's Day 1870, and October 2  was Baptist's firstnd

day of school. Baptist Jordan, according to the Book of Personal Data of

the Pupils of the Grand Ducal Lyceum, i.e., gymnasium (presently in the

Archives of the Suso-Gymnasium Constance) had to get used to a new

lodging-family each school year.

When at the end of September 1870, Baptist apprehensively

presented his request to the first boarding-family that had been recom-

mended to him, he was surely relieved that he could present the

recommendation of his local pastor instead of relying on many words.

Mrs. Rosenlächer, later to become his studentenmutter in his first year in

Constance, certainly read Pastor Gessler's note carefully. Then she



      This paragraph of addresses (DSS XIII,120) is omitted by the translator. The3

deleted section contains one footnote, the number for which is included here to

retain proper sequence.

      Karl von Rüpplin was born in Constance (St. Stephan) March 10, 1853, and4

got his diploma there in 187. As a jurist he worked at court. He married, May 21,

1889, in Bühl, Baden. He died as Oberlandesgerichtspräsident a. D., May 22, 1938 in

Constance (St. Gebhard). His brother was pastor at the cathedral of Überlingen,

although he, too, was at first a Sperrling after his ordination.
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examined the young man standing in front of her so modest and at the

same time so reliable-looking, that her good heart quickly said yes.

Pastor Gessler had written: 

This Johann Baptist Jordan, son of a poor widow, has distinguished

himself up to now through a quite blameless way of life. He feels him-

self especially urged to study theology. But without material support he

will not be able to reach his goal. His two instructors, Chaplain Werber

and Vicar Nägele in Waldshut, confirmed the undersigned in regard to

his capability, diligence and progress to their full satisfaction, so that he

is perfectly recommended for support. Gurtweil, September 26, 1870,

Cajetan Gessler, Pastor and Pro-Deacon (Archives of the Archdiocese

Freiburg, F 12/1).3

Karl von Rüpplin from Constance  knew from Jordan’s personal dossier4

that he lodged at a house on Wessenbergstraße 26/I (April 1925, G-18.

136), then the Plattenssestraße. Baron von Rüpplin reported later: 

As the poor gymnasiasts had so-called boarding-days with various

families, they had the nickname “Gymnasium-spoon”' because each one

had to bring his spoon with him for meals [even now they are often

called Real-spoons] (June 1926, G-18.200).

Fr. Mohr, SDS, from Constance noted in this regard: "In the monastery of

Boffingen [Dominican nuns] there is still the little room where he

[Jordan] ate his meals as a student" (1925, G-18.154).

Karl von Rüpplin further reports that the hospital administrator

Keller from Überlingen, already a pensioner at that time, also confirmed

to him that Jordan,
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. . . received his dinner mostly on boarding-days (in my time it quite

often happened to poorly-off students that weekly on one or more days

they went by turn to this or that family to board out of charity–a good

practice, which seems to have stopped all together nowadays); but K.

could not remember where he [Jordan] took such boarding-days; [he

continues:] he led a very poor life; in the evening he satisfied himself

with a Batzen [little] sausage boiled in water, which he then ate as soup.

. . . (Letter of June 24, 1925, I-33. We may suppose this is the exception.)

On principle, the oral and written memoirs of the so-called "school-

mates" of Baptist Jordan cannot be accepted without question, the more

so as they are very scanty. Furthermore, they are statements of old men,

whose remembrances in the course of decades had not only faded but

had also become overlapped and mixed up with other events.

However, the tradition of the “student-mother” Martha Höfler,

with whom Baptist not only lodged for a year and who also afterwards

was concerned about the trustworthy and very promising student, is

historically proved (G-18.8.137, 160). We have a letter of Jordan in which

he gratefully wishes Miss Höfler "happiness and blessing" for the new

year 1875/6. He gives her the good news of his new place of studies in

Freiburg i. Br. adding “hearty greetings and good wishes to Andreas, to

Mrs. Steinhauser in the Riesen, to Setteles and to all acquaintances," a

proof of his not at all being lonely in Constance, and that he found good

people to whom he remained connected in grateful remembrance (A-1).

His brother Edward was also living in Constance for a year.

After the Franco-Prussian War (1871-72) he served as a recruit with the

114  Infantry Regiment, whose 1  and 3  battalions were stationed inth st rd

Constance. After 1870, the draft extended beyond the one or two from

among those liable for military service. Now the obligation was extended

to all those in the age group fit for service. Later on, certain groups like

students and teachers were exempted. Edward himself said he was

called up to the 114  Infantry Regiment in Constance after the conclusionth

of the Peace of Frankfurt (May 10, 1871). "We visited one another several

times" (G-18.74, 193). This tradition is also confirmed from Constance

itself by a recruit-companion of Edward’s:



      The correct name was "Hilpert."5
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Mr. Hilbert  [sic] and his [Baptist’s] brother Edward went to see him5

[Baptist] sometimes during the time of their military service in the little

house near the Old Schotten Church [now in the Vincetians’ garden,

Msgr. Scheu]. He [Baptist] received his meals from various families

(Hilpert as well as Luise Link, née Mohr, April 1925, G-18.137). 

In this little house lived Jordan's “student-mother” Martha Höfler, and

Jordan himself was registered there for the school year 1871-72.

Simon Deggelmann's less exact remembrance also points in this

direction: “During his time of studies in Constance he [Jordan] lived

with the family of a sacristan at the Schotten Chapel in the little house

which now belongs to the Vincentius House in whose garden it stands"

(July 21, 1925, G-18.160). The family mentioned here is probably the

sexton Benedict Höfler, who in 1848 had bought the modest Beneficium

St. Jakob im Schotten, and with whom at that time lived the "farmer

Höfler, Martha." The postal address was Im Schotten, Nr. 224).

5.3. High school: The reputation of the school was good. Strict discipline

was enforced. The punishment for smoking or visiting taverns was

detention, as can be seen in the Protocol Book. "Marking was very strict,"

remembers Oberlandesgerichtspräsident von Rüpplin in his old age (April

1925, G-18.140).

The average age of the pupils was about the normal school age.

When Jordan entered the 6  grade in Constance, he was the oldest of 33th

pupils. However, the differences were not so great that he wouldn't have

fit in quite well. He was already past 22; the next oldest was 20. Four of

the pupils were 19; 6 pupils each were 18, 17, 16 and 15; only three were

14 years old. The class above his was even older. There 16 pupils were

Jordan’s age; 7 had been born in the years 1849-1850; there was even one

pupil each born in the years 1845-1846. When Jordan took his final

examination, the two youngest of his classmates were 18 years old, two

were 22, one was 20, one 21, and one 23. He himself was 26. This age
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distribution shows that Jordan, the student with the moustache, was not

forced to live among children.

Also the social strata of the 6  grade to which he had to accom-th

modate himself was not prejudiced against him as a craftsman with a

farmer as a father. The parents of 6 other pupils were farmers, 9 were

artisans, 3 were millers, 6 were employees, 2 were teachers, 4 were

doctors (including vets and pharmacists); 2 fathers were at court.

Elective subjects were limited to Hebrew, which Jordan took all

four years with good success, and English which he could attend only

some terms. Von Rüpplin says that Jordan cultivated "especially also

Spanish, Italian and Russian" (letter of January 23, 1925, I-24). Among

modern languages only French was obligatory. But Jordan presented a

voluntary work in eight European languages for his final examination. It

is understandable that due to the study of languages much time was lost

from the study of obligatory subjects. On the other hand, it is astonishing

that he was appraised as a “language genius” among his classmates

(letter of Rüpplin, January 23, 1925).

According to the school reports of that time, the standard grades

made an even greater impression on the diligent pupils, but rather

dulled the modestly talented ones. It is surprising what a good place

Jordan captured in the first two years. It is to be noticed that also during

the term, in the upper classes alone several pupils withdrew. In the first

school year Jordan fought his way among 32 pupils from the 27  place atth

Christmas, in 1870, to the 8  place at the end of the school year. He wasth

able to keep this place also at the end of the following school year. 

The director at the Constance Gymnasium was Professor Franz

Alois Hoffmann, an experienced and benevolent philologist of ancient

languages. At that time the gymnasium was housed in the former Jesuit

College beside the cathedral.

September 25, Professor Herman Schiller (1839-1901) succeeded

Hoffmann. He introduced a new method of instruction urging more

efficient teaching; he was not only a philologist of ancient languages of

excellent caliber, but he also wanted to be a modern educator, a

reforming pedagogue. Schiller was at the gymnasium from 1872 to 1876

and was soon promoted to a teaching assignment at the University in



      The New Year's letter carries the date "Rome, December 29, 1902" and reads:6

Dear godmother! For the new year I wish you all the best for time and eternity.

May God preserve you long, healthy and well and grant you after this life joys

for ever. Wish also a happy new year to the friends and relatives. With friendly

greetings I remain full of gratitude, P. Fr. Jordan (F 50/71). 

Cf., the namesday letter to church warden (1846-1854) Joseph Müller in Gurtweil

of March 10, 1883, from Rome (DSS X, 163, A-5).
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Giessen. There he worked until 1899 with success and high esteem. He

became famous through his "Manual of Practical Pedagogics" which

went through several editions.

Under Schiller the names of the levels were changed. (It was

reversed by "higher order of the Grand Ducal Ministry of the Interior of

June 11, 1872.") Thus the counting was no longer from the Prima as the

first grade to the Upper Sexta. Instead the pupil now began in the Sexta

and took his final exam in the Upper Prima. Also the name of the school

was changed from Grand Ducal Lyceum to Grand Ducal Gymnasium.

Now Jordan had to dedicate himself to his books even more. If

he once, as Widow Schlosser-Vonderach relates in her memoirs, "gave

lessons to the children of a rich family in Constance to earn some extra

money" (J-23), he now had to dedicate all his time to study. He was the

more grateful that now Edward, too, helped his mother to alleviate the

economic concerns for her Baptist: "During his studies he also received

some support from his mother, as his brother Edward earned quite some

money at his supervisory work in Tiengen, which he gave to his mother"

(December 1924, G-18.71).

In cases of need Baptist could always turn to his godmother who

never let him down. He remained attached to her with special gratitude,

as her stepdaughter remembered with appreciation. "He wrote many

letters and postcards to her from his student days. Most of them have

been lost in the fire at the mill" (Mrs. Weber from the mill, January 3,

1926). At least one letter has been preserved, good wishes for the new

year to his godmother who had already begun her eightieth year of life.

It is proof to us of how thankful the 50+ year-old Founder was to his

benefactors, despite his other onerous concerns.  6
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Director Schiller proceeded with unusual severity, although with

best intentions. Most of all the old-fashionedness of the school was to

him a nuisance to be eliminated. He reasoned that the cause of the falling

enrollment at the Constance Gymnasium came especially from the fact

that, “many of the applicants were to be refused because of their

advanced age and because of their insufficient preparation.” He also

announced that the [admissions] practice in use until then, which in his

opinion was to the disadvantage of the school and of the pupils "would

be limited from our side by strictly applying the legal prescriptions"

(Annual Report 1872-73, 4f).

In fact, under his direction the number of pupils, especially in

the upper classes, diminished so greatly that he could conduct only 18

pupils to the final examination. In the Unterprima (8th grade) to which

Jordan belonged when Schiller took over the direction of the school, the

number of pupils diminished from 29 at the beginning of the term to 16

at the end of the term. More noteworthy is the fact that Jordan got the 5th

place in summer 1873. The Oberpima began with 11 pupils; at the final

examination there were only 7, while two non-Catholics were able repeat

their examination in spring of 1875.

Director Schiller thought the classic gymnasium was the best

way to build the necessary leading class in the country. Consequently,

only talented pupils could stand their ground. In the annual report of

1871-72 Professor Franz Kränkel in an essay "The Instruction in the

Modern Languages at our Schools" states that most pupils strive "just for

a grade of sufficient, so that they may not be deprived of the graduation

certificate" (Annual Report 1871-72, 15). During Schiller's direction not

only the pupils but also the teachers could regard the evaluation of

“sufficient” as a success so that at least a proper number of pupils could

reach the goal of the class. Therefore, it is very doubtful whether Jordan

would have passed the entrance exam under Director Schiller. He

certainly would not have been admitted to the Untersecunda, or more

obligatory subjects would have been required from him.

The negative evaluation Professor Schiller receives from Karl

Rüpplin and Simon Deggelmann in their remembrances of their class-

mate Jordan do not fully correspond to the truth. Rather they reflect an



      Fridolin Schleich was born February 16, 1855, in Neuhausen near Villingen.7

He took his diploma in Constance in 1875. After his law studies he worked as a

non-graduated lawyer. On August 7, 1883, he married in Stockach. He died

December 24, 1929 in Constance.

      Old Dean Werber in his posthumously published autobiography "Ein8

Ultramontaner diesseits der Alpen" Radolfzell: Freie Simme, August 1920, p. 18. Here

it is, of course, to be noted that Baptist was admitted to the Unterquinta not by

Schiller, but by Schiller's predecessor.
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understandable adversarial relationship that grew out of the Kulturkampf.

This animosity was increased further by their desire to remember good

things about a "holy Founder of an order," with whom they had the luck

to study at the gymnasium. This impression is substantiated by the

opinion of Jordan's classmate and later advocate, Dr. Schleich  in his7

remembrances: 

Jordan’s humility, goodness of heart, openness, compatibility, his quiet

and devote life is said to have been no object of admiration among his

schoolmates, perhaps not among those who already at that time were

standing on less religious ground (Letter of von Rüpplin, January 23,

1925, I-24).

But Schiller was neither an "atheist" nor an "extremely pugnacious

Kulturkampf-er" (Deggelmann G-18.2; von Rüpplin, I-24); it is equally

unjust to talk about him as "unfriendly toward our philosophy of life, a

completely coopted man" (Hospital Administrator Keller, I-33). “It is

true that he dissuaded the Oberprimaners from studying theology (the

Protestants as well) out of exaggerated concern that they might, in their

search for making a living, become hypocrites" (letter of Ernst Suetorius,

Berlin, November 14, 1931).

Of course, Schiller was a liberal humanist close to the pro-

Kulturkampf Burgomaster Stromeyer. Therefore, Werber's judgment may

be more just than those of Jordan's classmates; he simply says: "and after

a year [of private lessons] Director Schiller in Constance, who was not a

friend or ours, admitted him [Jordan] to the 6  class of the gymnasium.”th 8



[Ftn. 8 numbering repeated, DSS XII, 144*] Among the books Jordan

later took with him to Rome there is also an historico-political textbook used in

the upper classes of the gymnasium: German Land and People on Both Sides of the

Ocean. History and the Present Time. For private and school use, narrated by Dr.

Wilhelm Jensen. Stuttgart: Schmidt & Spring, 1867. Jordan signed it with "B.

Jordan 1873" and gave it the number 5 in his list of books. 

The top form student made various corrections in this text which give

witness of the anti-clerical spirit of the then "Small German" gymnasium, and

which also show clearly Jordan's sound and independent judgment in regard to

the Kulturkampf. 
-He brackets the passage on South Germany and Austria calling the Counter-

reformation a "dark spirit of Jesuits" of their "most infamous means" (p. 21). 

-Where it stresses its desire “to attack the 1,000 year-old bastion of clerical thirst

for sovereign power,” he crosses out "clerical thirst for sovereign power" (p. 28). 

-Jordan also cancels: "A free church in the free state corresponds alone to the

requirements of the 19  century" as well as "fanatic" in "fanatic clergy" (p. 29). th

-Also the expression “ultramontane” is refused, where Austria is supposed to

have “ultramontane hidden thoughts,” because in 1864 Austria wants to start

the "obvious demolition of Prussia" (p. 30). 

On church and politics, Jordan never betrayed his private teacher, Chaplain

Werber, and gave no pro-Kulturkaempf credit to liberal Director Dr. Schiller.

      Letter by Br. Aemilian Rempel, SDS to Fr. Pfeiffer, SDS (I-24). Br. Aemilian9

was born in Schlatt, Baden on March 20, 1871, entered the Society on February
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In his moderately liberal manner of thinking, Director Schiller

may also have spoken with Jordan, who was the only Oberprimaner who

had indicated theology as his future profession. But he must have felt

soon that it was not at all the question about bread and honors for

Jordan. Rather this mature young man had not only experienced his

conversion, he also saw his vocation sufficiently clearly. 

There is no reason to think that Jordan's priestly vocation might

have induced the director or his teachers to give him a more difficult

final examination or to block his way to the university as his Constance

classmates wanted to suggest in their remembrances. The intentions of

his friends were most of all to contribute something favorable to the

"proposed biography" of the highly esteemed Fr. Jordan.9



15, 1898, made his profession on August 25, 1899 and died in Munich on March

18, 1934. He worked indefatigably in the press-apostolate (cf., Br. Aemilianus

Rempel. A Press-Apostle, by Fr. Willibrord Menke, SDS, Berlin: 1934). Br.

Aemilian had corresponded with von Rüpplin for years. The latter's letter of

January 20, 1925 (I-24) was addressed to Br. Aemilianus, who passed it on noting

that he had "visited the gentleman for many years" and had asked him to

contribute to the intended biography of Jordan.
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Certainly Director Schiller’s bad image came from his academic

severity. How biased the judgment of the above mentioned former stu-

dents of Constance really is can easily be proved in other ways. Von

Rüpplin, for example, says Schiller wanted to sue him over a student’s

song in which he expressed his views by poking fun at the professors.

(April 1925, G-18.138). Von Rüpplin, however, never even experienced

Director Schiller. He took his final exam in summer 1872, and Professor

Schiller came to the gymnasium in the fall of 1872.

Simon Deggelmann’s judgment of Schiller is also questionable.

He was from Reichenau and came to the Gymnasium of Constance in the

fall of 1871, but left it soon after the Unterterzia, that is during the school

year 1874/75. He never had Schiller as his teacher.

Hospital Administrator Karl Keller from Überlingen, of whom

Baron von Rüpplin affirms: "he was in the same class with Jordan and

was more closely associated with him than all the other classmates"

(letter of June 24, 1925, I-33), attended the Obersecunda only as a guest-

student in the school year 1871-72, and repeated this class again as a

guest-student in the following year. Thus, he stayed only two years as a

guest-student at the school and just one year as a guest-student in

Jordan's class.

Of all those students mentioned above none was in Baptist's

class. Karl von Rüpplin was two classes ahead, so that they were together

in the same school for two years. Attorney Schleich was one year behind

Jordan, so they were together for three years. Simon Degglemann was

with Jordan at the Constance Gymnasium, but 6 classes behind him.

Spiritual director Mamier, Pastor of St. Stephan's in Constance is also

listed as an informant and called "fellow pupil of Baptist Jordan.”
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Mamier, however, was not at the Constance Gymnasium during the

years Jordan attended.

These statements show sufficiently that remembrances of these

“schoolmates” of Jordan need to be corrected. First, Director Schiller was

better than the reputation which those “informants" have handed down

to us, perhaps with a subconsciously Catholic bias. The previously

mentioned Dr. Suetorius who had known him well in Giessen stated: "in

Giessen, Catholic pupils and students had nothing to complain about, as

it was his custom [Schiller’s] to intervene in favor of suppressed

minorities" (letter, November 14, 1931).

In the school year 1871-72, Jordan had enrolled for Hebrew and

English as electives, but gave up English after Christmas 1872, probably

due to the note in his Christmas school report: "Can only expect to reach

the goal of the class if he concentrates great and continuous diligence

completely to the tasks of the school” (underlined in the report). His

ongoing study of elective Hebrew through all four years he believed he

owed to his priestly vocation. Unfortunately, we have no detailed

reports from Leopold Stitzenberger, his mathematics teacher in the

Obersecunda who also taught physics in the Prima. His being Protestant

certainly did not play a negative role. On the contrary it was a good

enough reason for him to be especially correct at a Catholic school.

That Stitzenberger, especially in his very delicate subject,

insisted on satisfactory results and that in this he was supported by his

severe director can be concluded from the fact that among the 18 A-level

school leavers during Schiller's time of office, seven (like Jordan) were

only conditionally promoted, six of them because of deficiency in math.

The seventh failed in Greek, taught by Director Schiller. 

During the term of office of Schiller's successor, 1877-1880, the

number of A-level school leavers increased again to 38, all of whom

passed without any condition (cf., Historica SDS, nr. 39).

When Baptist came home for Christmas 1872, the beloved Vicar

Gottfried Nägele had been transferred from Waldshut. But during their

future lives they remained connected in friendship (cf., Dor, 11).

Two copies of Jordan’s Easter report of 1873 exist. The one of

April 1, 1873, contains the note: “Lacks serious diligence in history and
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math." This is surprising insofar as in mathematics as well as in all the

other subjects Jordan received the mark of "sufficient," while in geometry

and history he only rated "hardly sufficient." Did Baptist defend himself

against such a rating? Or was there a difference of opinion within the

teaching staff itself? In any case, the report was not stamped and Jordan

received a new written term report, in which a better grade is noted: "It is

to be hoped that the zealous pupil after overcoming the lacks of his basic

studies will succeed to get completely satisfactory marks in all subjects."

This report does bear stamp of the director.

In the annual report of the Unterprima of August 9, 1873, Jordan

succeeded to get "sufficient" in almost all subjects, even algebra. Only

geometry was again 'insufficient." Consequently, he was admitted to the

Oberprima only "under the condition of a supplementary examination in

geometry at the Oberprima." Then there is the note: "Was admitted to the

Oberprima after passing the examination; Gen. Directory of the

Gymnasium, Schiller."

The summer holidays were strained by the question of whether

Baptist would succeed in the fall supplementary examination in trigo-

nometry needed to insure admission to the Oberprima. His companion

Joseph Blattmann from Unterglotterthal, who until then was the other

future student of theology in his class, did not succeed and left the

Constance Gymnasium early. They both met again at the University and

were together admitted to ordination.

The two quarter reports of Christmas 1873 and Easter 1874 are

without any notes. Neither indicates Jordan's place in regard to perform-

ance. In geometry, Jordan remained among the challenged ones. Mother

Notburga, who had looked at Baptist's school reports, counter-signed

them with concern and hope: "W. Jordan."

5.4. The Kurz Foundation was a fund established in 1578 by Jakob Kurz,

born in Thann in Alsace, canon of the Higher Institute in Constance, for

"twelve poor, honest, qualified young boys who oblige themselves to

study theology and become priests or at least deacons." The executor of

this foundation was the Imperial City of Überlingen. Of the 12 recipients



-118-

of the stipend, 6 should be nominated by the City of Überlingen, 4 by the

Chapter of Constance, and two by the state.

After secularization, the Foundation was administrated by the

municipal council of Überlingen under state supervision of the Ministry

of Schools in Karlsruhe. On November 3, 1871, five free “slots” were

advertized in the newspaper by the municipal council of Überlingen.

Jordan had the courage to apply, although he was no longer a “boy.” He

was lucky, that "for the duration of his orderly time of studies one 'por-

tion' was awarded to him." It was the yearly sum of 140 fl. or, after the

introduction of the standard value for measures, weights and values in

1873, 300 Mark yearly in two payments made each time he presented his

current school report. The recipient of the scholarship was obliged "to

pay 10 fl to the Kurz Scholarship Fund in Überlingen, after his being

employed, for each year as long as he has had the scholarship.

Jordan received during the time of his studies (October 23, 1871 -

April 23, 1878, over 6½ years) 1,770 Mark. Thus he owed 65 fl. or 111.42

Mark. As the accountant of the fund confirmed on November 4, 1890,

Jordan discharged this obligation finally in the fall of 1890. (C-54)

5.5. School holidays 1873: When in 1873, Baptist returned home for

summer holidays, the good Pastor Cajetan Gessler had already died on

July 13, 1873. From July 1873 till the end of October 1875, his successor as

parish administrator was the superior of the Precious Blood Sisters,

Anton Frässle. Pastor Michael Fortenbacher succeeded him from Decem-

ber 1875 till January 1880. Then Frässle took over the parish again from

1880 to 1893, exactly the years Jordan was engaged in his apostolic

foundation. In Pastor Frässle, Jordan met a spiritual confrere who

participated in the joys and sorrows of his work.

Something else that summer moved Baptist deeply and stiffened

his will all the more to resist all difficulties opposing his vocation. When

he returned from his holidays in France, the community of sisters whose

charitable work had become such a blessing for the Children's Home in

Gurtweil had emigrated to O'Fallon in the USA. State Secretary Jolly, a

rabid Kulturkampf-er, had decreed April 21, 1873: 

On the strength of § 4 of the law of October 9, 1873, in regard to the

legal position of the churches and their unions in the state regarding the
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right of unions and conventions, the religious union of Catholic women

in Gurtweil, District of Waldshut, is herewith dissolved and prohibited

as contrary to the state laws.

On August 26, the capable Mother Augusta left with her sisters to gain a

foothold in the New World, where they would be able to develop fully

their apostolic activity without any hindrance from the state.

5.6. Final examinations: The written exam took place from July 7-11,

1874. Because of the hot weather on some days the examination began as

early as 6 a.m. The math exam was fixed for the last day. Karl von

Rüpplin wrote in his letter of January 16, 1925: 

I myself remember hearing from circles of students who took their

exams together with him, that Jordan immediately after this exam had

handed over an empty sheet signed with his name, because he refused

to copy answers found “under the bench” as most weaker pupils did: a

proof of his strict and truthful conscientiousness (I-24).

This tradition too sounds rather fanciful. Of course, Jordan was conscien-

tious and honest. On the other hand, the math examination consisted of

trigonometry and algebra, two problems each. Jordan never had an

“insufficient” in either algebra or trigonometry. But the extra work he

freely chose to submit in languages didn't succeed in making up for his

low scores in mathematics. In fact, he didn't have really good marks in

the other obligatory subjects either, and on an average he achieved just a

rating of “sufficient.”

Fridolin Schleich, later a lawyer with great respect for Jordan,

and just one year behind him in school (cf., letter of Baron von Rüpplin,

January 23, 1925, I-24) could only attain a mark of “insufficient in the

final examination in math. But he passed without difficulty with the

aggregate mark 'good,' because in all the other main subjects he scored

‘good’ or ‘almost good.’”

According to term reports, Jordan was not especially talented in

mathematics. But on the other hand he was not as unmathematical as the

legend runs–because it fits better a man who in his life trusted primarily
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God's benevolent Providence before engaging his own talents. However,

his marks prove he had on average a good talent in mathematics. 

His insufficient preparation in mathematics is to be ascribed only

to trigonometry. When with his modest mathematics from grade school

and his apprenticeship he began formal studies in the Untersecunda, basic

algebra and geometry were presupposed, and Jordan had to feel sure of

himself in powers and roots of numbers. The teacher couldn’t be ex-

pected to wait for Jordan to close the gap. It is quite understandable that

logarithm, trigonometry, stereometry, quadratic equations, etc. were for

Jordan terra incognita. He deserves praise for not giving up like so many

others. Instead, he fought his way through–sometimes courageously,

sometimes desperately. But none of the Constance recollections handed

down to us does justice to such courageous struggle. Consequently, it

cannot be said that Jordan was a victim of professors inclined to the

Kulturkampf, as Dr. von Rüpplin would have it in his memoirs of later

years. Jordan was treated with justice at the gymnasium.

The oral, non-public examination took place on August 11, 1874.

On the same day the certificates were written and signed. August 14 was

the final celebration in the auditorium with the announcement of the

graduates. Jordan was one of the seven courageous students who had

held out to the end. When he first entered the gymnasium his class had

numbered more than 30 pupils.

Jordan was released with the condition to "attend a course of

lectures on mathematics," when he began his higher academic studies.

Furthermore, he received a detailed note in his certificate which shows

well how he was judged by his teachers: 

Considering the fact that he came to the gymnasium very late, through

diligence and participation at the lessons he has realized laudable pro-

gress. But he would certainly have reached the goal of the gymnasium

without any doubt, if he had given his undivided effort to all disciplines

instead of dedicating himself to some sometimes sterile favorite sub-

jects. He has entered voluntary works of linguistic-scientific contents: 1)

Argument of the Electra by Sophocles in Eight European Languages; 2)

Essay about Patriotism in 4 Modern Languages; 3) An Attempt at



      Jordan himself also speaks, although less exactly in regard to time, of his10

beloved language studies when he gives a first report about his foundation to

Leo XIII. In his unfinished sketch he mentions that to respond to the divine call,

at the university he had studied various languages and, supported by the grace

of God, had been able to learn quickly 12 languages, to the point that he could

write essays for the school. He could furthermore pass examinations in various

other oriental languages (Minuta, March 10, 1882,  E-25/2). The essays mentioned

here in 12 languages are probably Jordan's polyglot themes handed in

voluntarily for his final examinations at the gymnasium.
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Comparative Philology (C-24.  Two other of his classmates had also10

submitted voluntary work.)

 

This remarkable letter by the Director accompanied the exam papers to

the President of the Examination Commission on July 17, 1874: 

[To the] Gr. Oberschulrat I have the honor to send the prescribed works

of the A-level school-leavers according to the prescribed practice.

Nothing special happened in the execution of the work. Because of the

exceptional heat, I ordered the beginning of the German and mathema-

tic exams for 6 a.m., but at the same time I gave the order that none of

the pupils be allowed to leave the room before 10 o'clock, so that it was

impossible that the questions could become public before about 7

o'clock. To the papers of the pupils Brünig, Jordan, Kretzdorn are added

three more extensive voluntary tasks of these pupils. The polyglot one

of Jordan could be only partly criticized; but from that a conclusion can

be made regarding the rest (F 45/5).

Without a doubt, Jordan had a real talent for languages and was admired

and envied for this by his schoolmates. And precisely this talent for

languages enhanced a vague memory, an unclear tradition. The letters of

Baron von Rüpplin, with which he in his helpful manner wanted to

furnish material for the planned biography of Jordan, prove this. He

wrote about Jordan on January 23, 1925: "In the sphere of languages of

which he during his stay at the gymnasium practiced not fewer than 10

to 12, . . . it is not exaggerated if one calls him a language genius" (I-24).

In a June 24, 1925 letter, von Rüpplin reports what the Hospital

Administrator Karl Keller had told him about "Jordan's promotion to the



      The various gymnasium documents are noted here as “Fontes:” Jubilee11

Publication 1904; Annual Reports 1870 to 1875; Protocol Book for the Teachers'

Conferences 1872/5; Examination of Admission between 30/9 and 2/10/1870; etc.,

are all in the archives of the Suso Gymnasium in Constance, the successor Gym-

nasium of the earlier Grand Ducal Lyceum. Regarding the Kurz'sche Stipendium

we referred to Historica SDS by Fr. Beatus Schneble, SDS. For some details of the

Constance period were equally consulted his Historica, nr. 38 to 41.
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Oberprima, " that by his presenting a manuscript in 16 languages he had

impressed Director Schiller “so much that someone who would not have

promoted him before now promoted him without any objection" (I-33).

In reality, however, his promotion to the Oberprima depended on the

supplementary examination in geometry and had no reference to the

polyglot piece of diligent work Jordan added to the final examinations,

which in any case was not in 16 languages. 

In a letter of July 4, 1925, von Rüpplin reports turning to the

Baden Ministry of Instruction to find documents from his Constance

school time about "that 14-language work" handed in by Jordan. With all

this confusion it is fortunate that the numerous extant documents the

Constance Gymnasium from that time allow us to clear certain mistakes

and to correct historical inaccuracies.11

5.7. Goodbye to Constance: During the poor hard years in Constance,

Jordan's religion teacher, Adam Hennecke, instructed him not only in

religion (and in the last year also in Hebrew) but encouraged him and

also led him spiritually. In the list of professors, he is indicated as

"spiritual teacher." We can suppose that he was this for Baptist in a

deeper sense. He retired in the summer of 1875.

Among Jordan's classmates, Karl von Rüpplin mentions an Emil

Winterhalter von Roggenwies, who later was Kanzleirst and who had

procured for Jordan the class photo of the Obersecunda, on which Jordan

can be seen. They said he was a classmate of Jordan’s. In fact he left the

gymnasium after finishing the Obersecunda. We have no further

information from him about Jordan (letter, March 9, 1925, I-25).



      That Baptist Jordan visited Paris as a student is found as a tradition already12

about 1900 in still preserved “novitiate notes.”
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5.8. Holiday journeys: About his holiday journeys during his studies in

Constance we only know what Jordan himself wrote. In the curriculum

vitae he had to write on October 26, 1878, for his stay at Campo Santo,

and which excels in its brevity and exactness, he states for his time in

Constance: "In the holidays I made journeys to Austria, Switzerland and

France“ (F/46/4).  When he arrived back home he had of course to relate12

his experiences. Starting from these memoirs there developed a certain

tradition. His brother Edward reports, certainly according to reality: "He

made his trips through Germany and abroad visiting also various

monasteries" (G-18.13). An obituary records: "In the holidays he was

welcomed in French, Italian, English and Dutch monasteries" (Donaubote,

September 18, 1918). Such unproved descriptions are of course extended

in an inexact manner. Jordan never went to England during his studies.

And we do not know whether or in which monasteries he stayed during

his holiday trips. 

Certainly Jordan also visited Chaplain Werber in nearby Radolf-

zell on Sundays. He was official editor of "Free Voice," the press organ of

the Catholic party in the Western Lake Region. From him Jordan got an

insight into the Kulturkampf in his homeland from an expert.

On August 26, 1874, Jordan applied for a passport for "five years

[for] a journey to Italy." At the same time the Gen. District Office Walds-

hut granted him "a passport for inland and abroad for 3 years" (F 48/3,

original in the State Archives Freiburg). His journey took him as far as

Naples but no details have been transmitted. In Rome he lodged at

Campo Santo. In his "Spiritual Diary" he remembers the unforgettable

impression made by the Rome of the martyrs, especially the catacombs.

We can imagine his emotions when reading his exclamations in his

Spiritual Diary: "O momento felice! O momento santo! O momento da non

scordarsene! September 23, 1874, in Rome" (SD 117; cf., SD 107).
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6. At the University

Johann Baptist was able to start his theological studies at the University

of Freiburg in the second half of October 1874. See, 6.1. Freiburg. At 27

he began his more proximate preparation for priesthood. Once more he

had to find a place providing room and board. The archepiscopal

boarding house for theologians (see, 6.2. Seminary) had been closed the

summer of that year at the height of the Kulturkampf in Baden. See, 6.3.

The Kulturkampf in Baden. This fatal struggle between the stubborn

Minister of Culture, Julius Jolly (see, 6.4. Kulturkampfminister Julius

Jolly), and the politically defenseless but popular episcopal admini-

strator, Bishop Lothar von Kübel (see, 6.5. Lothar von Kübel) disturbed

and hurt the spiritual life of the whole state.

Just before Jordan arrived in Freiburg, the bishop had been deprived of

the regular seminary boarding residence for his theologians, although it

was still home for some students. However the great majority, especially

the newcomers, had to find their own board and lodging with families in

the city. Joseph Kamill Litschi, director of the seminary (1868-1880), had

already prepared lists of addresses. See, 6.6. Director Litschi. He wanted

to know where the theologians entrusted to his spiritual guidance were

boarding. Thus, for Johann Baptist it was more of the same–the usual

simple student life went on. But the constant worry of having to provide

for his daily needs was noticeably reduced by the fact that the stipend

from Überlingen continued. This represented a certain economic security

for him. The diocese likewise had support available for needy students,

and the university was able to grant some relief for the expenses of its

students. Jordan was prudent enough to make use of all such assistance.

On Monday, October 23, Johann Baptist enrolled in the Grand Ducal

Albert Ludwig University of Freiburg. That day he received a document

equal to the importance of the moment attesting that he was a civis

academicus and as such had to respect the university traditions and

customs, since he was now enjoying its protection. See, 6.7. Civis

Academicus.
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Jordan started the winter semester of 1874-1875 with an astonishing

eagerness to learn. He took more than the compulsory subjects in theo-

logy. He fulfilled the obligation imposed on him by the examination

commission of Constance (the required mathematics course) and took on

six courses in philological subjects "with excellent fervor and good

results." In this way, he was able to expand and deepen his education in

the humanities and to make up for the deficiencies which had so often

been pointed out to him by his Constance professors. 

His program for the summer semester of 1875 contained only three

philology courses. The examinations took place at the end of the

semester. Jordan must have wondered why, after so many merely

"satisfactory" reports in the Constance school, he was now showered

with so many "good" and "excellent" grades and notes, and not just in

theological subjects.

We know little about the spiritual guidance theologians received at the

university. Their prudent seminary director had to pick his way along a

difficult path of the ever-stiffening demands of the Kulturkampf without

giving the political authorities, who had increased their distrust and

suspicion since 1874, any cause to interfere. The students, however,

responded with courage and cunning to defend themselves. They simply

founded a students' club with the highly nationalistic name “Arminia.”

See, 6.8. Arminia. Among its founders were two theologians of Jordan's

class of fourteen. Since the director himself had hesitated to found such

an organization, Jordan hesitated to join. But after a year or so when

things had calmed down somewhat Jordan too joined the club.

Jordan’s personal life deepened noticeably with his theological studies.

Some of his professors may have contributed to this by the prudence and

discretion they showed in offering their lectures, or by the way they

courageously utilized all the resources of a state university to point out

clearly the unjust suppression of the Catholic agenda throughout the

country, even if for the time being they were unable to mitigate the

difficulties of the situation.
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Jordan himself now had enough incentive to cultivate his talents and to

form his character more and more in accord with his vocation. He began

to write down his insights and spiritual resolutions. It is typical of his

apostolic vocation, which now became clearer and stronger, that he did

not simply start a diary. His gaze was not simply backward resting upon

his achievements, but he felt urged to look forward. He noted what he

felt to be his obligation and what, with the grace of God, he had to

undertake. All of these inspirations remained available for him to reread

and recall in self-examination. This daybook, his Spiritual Diary, has

been preserved. It gives us a precious insight into Jordan's inner life, into

his human struggles and victories, into his apostolic plans and toils, and

into his developing and maturing holiness.

Although he gratefully and eagerly absorbed theology and philology

from his professors, Jordan's everyday life in these Freiburg years was

shaped by more than just the university. See, 6.9. Jordan’s everyday life.

His professors limited themselves to transmitting traditional material.

They plowed little new ground. Their general aim was to provide the

conditions needed for a “national-liberal culture.” The “spiritual great-

ness of Germany” was to be grounded in and developed from that new

culture. Thus, theology remained in an apologetic stance; the political

disputes imposed on Catholics by the Kulturkampf in Baden led to a

certain torpor outwardly symbolized by a staff of aged, somewhat feeble

professors. See, 6.10. Teaching staff.

The numerous clubs and circles were much livelier than the lecture halls.

Theologians met in taverns or in their clubhouses with some of the

professors. There they found better and more fruitful insights. This was

even more true in their apostolic service in the cathedral or elsewhere in

the diocese. There the theologians were often confronted with a reality

that was personal for them as well as for the whole diocese. Thus, their

"impeded archbishop," the Roman Catholic archepiscopal administrator,

whose role was to withstand the liberalizing pressures of Baden's capital,

Karlsruhe, became their "dearly beloved bishop" precisely because he

was so subjected to humiliation by the state.
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The theologians soon began to manifest a more aggressive Christianity–

all the more so as their own professional futures were at stake. With the

political lines between the church and state hardening, the question of

the future of their own vocations presented itself in a new light. If their

bishop did not succeed in tempering the official rigidity–something for

which he had struggled bravely to do but so far in vain–it would mean

that they might all be forced to go abroad as exiles in search of an

uncertain ecclesiastical position. But these prospects never tempted

Jordan to give up; they only strengthened his yearning soon to stand at

the altar. Surely, it was not only his afflicted home church that he saw

and for whom his heart beat all the more. Without hesitation he was

totally at its disposal.

It was certainly true that for now he could not see which way to go. He

left that to Divine Providence. He simply kept his eyes open and his

heart ready to see and respond to the Lord's concern for the salvation of

humankind and for the holy cause of the church. This meant realizing

that he had to pray. Already at that time he was beginning to experience

deeply and unforgettably that without prayer there was for him no

personal progress and no progress in his vocation.

Accordingly, the vacation after the August 1875 examinations did not

include his usual trips through countries steeped in Catholic heritage but

now deprived of their normal life due to secularizing trends. He found

the claims of his politically complex homeland in conflict with the claims

of the missionary activities of the church on other continents. Both cried

out for his assistance and caused a previously unknown but powerful

tension in his student life. In the end he would have to choose one of the

competing church needs: either to work within Germany or in the

foreign missions.

Thus, in the summer of 1875, Jordan only went as far as home to see his

mother for a short visit, because by the end of August he was supposed

to be in Freiburg again. From August 31 until September 4, the "XXIII

General Convention of German Catholics" known as Katholikentag,  was
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scheduled. Naturally all the diocesan theology students had to be on

hand to help prepare and organize this event.

This Katholikentag was for the enthusiastic Jordan a great adventure. See,

6.11. Katholikentage. Here he became intimately acquainted with the

great leaders of German-speaking Catholics together with other famous

leading personalities from neighboring countries. For Jordan one such

personal meeting was to become of great importance; it was with Canon

Schorderet, founder of the Press-Apostolate of St. Paul in Freiburg,

Switzerland. See, 6.12. Schorderet. It was no casual acquaintance for

Jordan but an honor. The student, eager for work, was charmed by

Schorderet who readily accepted him, realizing that as an enthusiastic

apostolic priest he had to be ready and quick to win cooperators. This

was also a unique opportunity for Jordan to test his own apostolic fervor

in action. So after the congress, with Schorderet's recommendation letter

in his pocket, he returned to his homeland to canvas for the Catholic

press. He worked so hard that he endangered his health again and had to

break off his campaign to be strong and fit again for the winter semester

in Freiburg, 1875-76.

His second year in Freiburg was marked by the fact that he reduced his

language studies and devoted himself more to theology. In the summer

of 1876, we find him after a short home visit, again at the Katholikentag in

Munich from September 11-14. Here he met Arnold Janssen, founder of

the Mission House of Steyl. See, 6.13. Janssen. His mission-minded con-

science was impressed by Janssen’s personality and work; but Janssen

was also impressed by the enthusiastic, linguistically talented, pious and

mature young man, and he tried to win him for his own plans. For his

part, Jordan was willing to cooperate but could not decide about joining

Janssen. He was still searching. He still wanted to and had to pray much

and to think until he could focus his mind and his views on his own way

of life. Only then could he follow it with unreserved dedication.
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A regular evaluation report of the theologians made to the bishop by

seminary director Litschi in the fall of 1876 tells us how the student from

Gurtweil impressed him. He characterized Jordan as a man whose piety,

humility and talents for languages were outstanding. On the other hand,

Jordan seemed to him outwardly more awkward than worldly wise.

During the last year at the university Jordan devoted himself totally to

theology and left philology almost entirely aside. At the age of 29 he

received a diploma which he could show everywhere.

Jordan felt fully attracted to missionary activities. But none of the

recently founded organizations he knew of captivated him. So he

thought it best to put himself at the disposal of the Propaganda Fide in

Rome, also called the Apostolic Work for the Propagation of the Faith.

The summer vacation of 1877 he used above all to learn the modern

language of a mission country. He traveled to the Netherlands to take

lessons in Chinese with Fr. Smorenburg in Bredevoort. See, 6.14.

Smorenburg. He also used the opportunity to investigate Netherlands

and Belgium. The student of theology willingly sacrificed his vacation

time for his further apostolic training.

The Freiburg years had decisively helped Jordan see more clearly what

God expected of him. As mentioned, Jordan as a student of theology had

begun a day book which, for his spiritual sons and daughters was to

have the value of a Spiritual Diary of their Founder (hereafter, SD). The

first entry is dated Thursday, July 1, 1875, toward the end of his first year

at the university. This note already shows how completely Jordan felt

seized by his vocation, how much the cultural struggle in Baden

oppressed him, and how he was possessed by prophet-like zeal for the

sake of the church. This apostolic spirit found expression in this first

entry which sounds like a prelude. But it remained difficult for him to

put it into words. For what really moved him he often left just eloquent

and powerful dashes. 

Convert, you nations to the eternal Father, to God, just and holy. You

have provoked and rejected your Creator. Rise up and do not delay

because the Lord is near! . . . And you, Germany, why do you defy your
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God? Why do you abuse his precious Bride? With vehement anger He

will pronounce His holy sentence upon you. . . . Elias – John the Baptist

– Paul – Jesus Christ the Son of God and Savior of the World – Moses by

Jethro in the – Jonas? “If the world does not hate you, you cannot be my

disciple" (SD 1/2).

Jordan dated this entry in Russian in a beautiful Cyrillic capital script.

The language of Russia had interested him for a long time, not only out

of his fondness for languages, but more so for the missionary challenge

this closed country held for him. For the same reason the Chinese

language had attracted him early on. Thus Jordan's thinking and feeling

are already revealed in his student years– that universal orientation

which would mark, burden and stimulate him throughout life.

On November 2, 1875, the Spiritual Diary speaks excitedly of: "initium

tribulationis et afflictionis" and a spiritual darkness into which he feels

himself thrown. But even here, as so often in his life, he casts himself into

the arms of God: “Speravi in Domino, non confundar in aeternum" (Ps 30:2).

Two weeks later Jordan would write: 

Into your arms, O my Savior and Redeemer, I throw myself; with You,

for You, through You, and in You I will live and die (SD 7, 8). 

This was the outlook on life of a man who hungered for the priesthood

and fought his way through to it because he recognized it as the will of

God in his life: "Deus vult!" (Curriculum vitae, F 46/4).

When Jordan left the Albert Ludwig University after three years of

successful studies, he knew what he wanted. His adsum had matured as

he had already noted in 1876: 

Jesus Christ, accept me as your instrument and dispose of me as You

will. Look, with the help of your grace, I am ready to die (SD 12).



      The expression Kulturkampf comes from Rudolf Virchow, the famous1

physician and implacable adversary of Bismark (1821-1902). In January 1873, he

called the differences between the Prussian State and the Catholic Church a

struggle (Kampf) which was taking on more and more the character of a great

Kulturkampf. In March of the same year he used this term in an election rally of

the liberal progressive party as a slogan for the struggle of the state against the

church. Already some years earlier Julius Jolly had characterized the struggle of

the Baden Government against the Catholic Church as a struggle for moral

culture and education.
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6. At the University. A Closer Look

6.1. Freiburg, the capital of the southern Black Forest and of Breisgau

(268-286 m above sea level) bordered in the east by the Black Forest and

opening toward the Rhine Valley, boasts a pleasant and mild climate.

The city was founded by Berthold II and Conrad of Zähringen. It was

sold to Austria in 1368 by the Counts of Urach, and from 1648 to 1805 it

was the seat of the Anterior-Austrian Government. The city is dominated

by its gothic cathedral. The Albert-Ludwig University there was founded

in 1457. When Jordan attended this university it enrolled well over 300

students, half of them theologians.

The Archdiocese of Freiburg was created in 1827 out of the

Baden part of the Diocese of Constance and parts of five neighboring

dioceses which had been added to the Grand Duchy of Baden in 1806.

Since its foundation its bishops had to defend themselves against

encroachments of the Grand Ducal government. Baden was the first

"Small-German" country in which these state encroachments intensified

to become the so-called Kulturkampf.1

The fact that the Kulturkampf first arose in Baden is due to a

certain liberal current in Baden Catholicism, favored by Ignaz, Baron von

Wessenberg (4 November, 1774-1860, August 9) its progressive Vicar

General (1802-1827). After the death of the last bishop of Constance, von

Dalberg in 1817, von Wessenberg became administrator of the diocese till

it was finally dissolved in 1827. Wessenberg supported a democratic and

national-ecclesiastic Catholicism and worked for biblical-liturgical



-133-

reform in the diocese. Despite his popular pastoral reforms he was

rejected as a bishop candidate by Rome because of his liberal inclina-

tions, and in the country itself he had ultramontane opponents. As vicar

general he worked successfully and unselfishly, although with a heavy

heart, for a smooth dissolution of the Diocese of Constance.

6.2. Seminary: Von Wessenberg forced the State of Baden to honor the

obligations it had assumed during secularization. Thus, in return for

appropriated church properties, the state built a seminary for about 100

seminarians on the site of the former Capuchin convent in Frieburg

where St. Fidelis had lived and worked. Karlsruhe and Rome finally

came to an agreement about a bishop only in 1827. The seminary was

inaugurated on November 18, 1827, by the first archbishop of the new

diocese, Bernhard Boll. In January 1828, the first 49 resident students

moved in. But in the matter of building a residence for theologians, von

Wessenberg could not prevail against the State of Baden.

The second archbishop of Freiburg, Ignatius Demedter, tried in

vain to expand the seminary to a boarding home for theologians. Finally

in 1840, the State of Baden agreed to the transfer of the seminary to St.

Peter in the Black Forest. On November 15, 1842, that seminary was

solemnly inaugurated.

At the same time, the seminary in Freiburg became a state-

controlled boarding home, the Collegium Theologicum  for theologians

studying at the university (November 13, 1842). As such it was subject to

the Ministry of the Interior. But the revolution of 1848 made a quick end

to it. Most of its students had to enlist in the Volkswehr (civil defense) and

the house became a Prussian military hospital. The remaining theologi-

ans subsequently lived spread over the city, but formed a union with

their spiritual director.

The church quarrel in Baden (1853-1854) scuttled all attempts of

the third archbishop of Freiburg, Hermann von Vicari, to reopen the

seminary under the direction of the church. In April 1854, the archbishop

wanted to confront the state with a fait accompli by calling the 2  and 3nd rd

year theologians into the Collegium Theologicum . But the state foiled this

plan by locking the doors and stationing a guard at the house. This guard



      All the new priests who obeyed their bishop and refused the Kulturexamen2

were punished with prison. Only three succeeded to flee abroad in time. All the

others served their sentences. Released from prison in the summer of 1875, they

were received in triumph at their homes. With a painful heart the bishop himself
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was removed only in May 1857 (during the preparatory negotiations for

the concordat with Baden). Thus the seminary could only be reopened

on October 25, 1857, under the direction of the archbishop. However, the

government reserved the right to veto the choice of director. (It exercised

this veto several times, the last time the Ministry of Culture vetoed Wen-

delin Rauch who later became archbishop.) Already during the summer

term 1874, the seminary was ordered shut by the government. Only in

1883, when the Kulturkampf had come to its end, could the house be

reopened as a private residence, and from 1889 on it continued as an

archepiscopal house, the Collegium Borromaeum .

6.3. The Kulturekampf in Baden  reached its climax during Jordan's

university years. On February 19, 1874, the State Parliament enacted a

law concerning the juridical position of the church in the state and tried

to enforce the "Examination Law" of September 6, 1867 by political

means. Henceforth, priests who exercised their ministry publicly without

taking the Kulturexamen were to be prosecuted. 

Archbishop von Vicari, opposing Governor Jolly, called the

Kulturexamen an inquisition corrupting the jurisdiction and the doctrine

of the church in regard to ecclesiastical principles of the clergy. The arch-

bishop ordered that no cleric was allowed either to take the state exam or

to ask for a dispensation (14 September, 1867). From that point on, no

young priests were installed as permanent pastors. Vacant parishes

received administrators with a 1½ Gulden per diem (Kissling I:458).

On January 31, 1874, Bishop Lothar von Kübel bypassed the law

and ordained 35 theologians under strict secrecy in St. Peter in the Black

Forest. Once informed, Governor Jolly ordered August 4, 1874, that the

newly ordained were in no way allowed to exercise public ecclesiastic

functions, and the Sperrlinge (lock out) began. Many young priests were

thus excluded by the state and had either to suffer prison or go abroad.2



had to advise his young priests to emigrate. It is easy to see why such treatment

of chaplains by the liberal government caused growing bitterness among the

population.

      “J. Jolly, Baden Legislators on the Ecclesiastical Situations,” in Kissling I:457.3
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The man who wanted by all means to enforce this “enlightened”

church-state policy in Baden, which was more than two thirds Catholic,

was Julius Jolly (1823-1891). As an inveterate liberal and a just man, he

believed in attaining all these goals “legally.” Thus, the unilateral Baden

Church Law of October 9, 1860, was the starting point for the Baden

Kulturkampf and a lynchpin for all the other laws with which Jolly sought

to demonstrate to the other German states how to attain the liberal’s high

goal: subjecting the church to the state in everything.

6.4. Kulturkampfminister Julius Jolly came from an old Huguenot

family. He was first a private lecturer in Heidelberg till 1861, then

councilor at the Department of the Interior, and from 1862, Secretary of

the Interior. He practiced an abstract professional liberalism favoring

"the principle that the church in the state was simply subject to the

state."  His axiom was: the true conscience of the country is the law of the3

state. So, during his term of office as Secretary of the Interior (1862-1866)

and even more as Secretary of the State in Baden (1866-1876) he led the

liberals’ extremely intolerant political attack on the church to the

detriment of both the church and the state. Time and again Jolly blocked

any peaceful church attempts to find a way out of this basic impasse in

the pastoral interests.

The Baden  Kulturkampf had its imitators in other Small-German

countries. In the years 1874-1875, half a dozen German bishops were in

prison as martyrs of the Kulturkampf. Great bitterness was also caused by

the suppression of all the monasteries, not only the socially active ones.

The young Jordan had to go abroad if he wished to acquaint himself with

monasteries of men, since this had become impossible in his homeland.

Such quarrels were, of course, not isolated within the frontiers of

their respective countries. Although the Kulturkampf in itself was a state



      Kissling, III, Chapter 59, 370.4

      Catholics did not let themselves be ghettoized as it is sometimes said,5

probably because they understood how to avoid police pressure and because

they were in unjust and outrageous ways excluded from leading positions for a

long time. The Catholics of Germany courageously faced the challenges of the

liberal state. Thus, in regard to Leo XIII’s prudent diplomacy of mediation they

had become more independent. We should not interpret "ghetto" when applied

to Christians as either a synonym for "German circling the wagons" or as an anti-

liberal catchword of Catholic inferiority.
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matter it was also international. Even Pius IX appealed to the Catholics

of Germany to resist this "persecution of the church." That's why Bismark

did not succeed in subjecting the church to the state through his notori-

ous May Laws (1873), though he had hoped with the help of the police to

be able to force the clergy to yield. In four months of the first half of

1875, he had 241 clerics fined or imprisoned, along with 136 editors and

210 active Catholic citizens. In order to shut down the seminaries he even

used military force. 

After this, the passive resistance which had been the German

Catholics’ moderate pre-Vatican I response to "creeping Kulturkampf"

changed. Increasingly it became an active political struggle against the

provocations of the state-sponsored church.  The governments of Baden4

and Prussia, blindly believing their liberal great moment had arrived,

tried to force bishops and clergy to become obedient employees of the

state. In their arrogant overestimation of their juridical competence they

called the papacy a foreign power. Precisely by such provocations they

caused German Catholics to unite (especially after Vatican I) and pushed

them to become more staunchly "ultramontane."

It is quite understandable that no university could keep aloof

from such burning discussions, and that these issues should also occupy

Jordan's mind and heart more than any sober academic lecture.5

6.5. Lothar von Kübel, “Opponent of the State-Church" of Governor

Jolly was not acting out of pleasure but out of imperative duty. He had

to assume the mantel of his courageous predecessor, Archbishop Her-



      The Cathedral Chapter proposed 8 names. The government nixed all but6

one: Orbin. Capitulars friendly towards the government (Orbin, F. Schmidt, J.

Kössing) wanted to submit a new list. But Rome refused, also because the

government was too favorable towards the Cardinal von Hohenlohe.
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mann von Vicari (1773-1868). Already in 1854, the latter had preferred to

be arrested than to make concessions to the state-church of the Karlsruhe

Government.

After the exhausted Archbishop von Vicari died at the age of 96,

Rome and Karlsruhe could not agree on a successor. They deadlocked

over the lists of candidates.  Consequently, suffragan bishop and6

chapter-vicar Lothar von Kübel had to accept provisionally the direction

of the diocese. He remained “provisional administrator” until the end of

his life. In this he was like so many of his own priests, who being faithful

to Rome could only exercise their pastorates as parish administrators not

officially enrolled by the state. In addition, by the Institution Law passed

in May 1870, Jolly transferred all the property of the church to the

administration of the state.

Lothar Kübel was a highly talented farmer's son from Binsheim

in northern Baden. At the Grand Ducal Lyceum in Rastatt, Baden, he was

the first among the graduates in 1843. He then studied theology at the

Albert-Ludwig University in Freiburg as well as at Königlich-Bayerische

Ludwig-Maximilians-Universität in Munich. His strong point, and hobby,

was ancient (Greek, Hebrew, Arabic) and modern languages. Ordained

in St. Peter in 1847, after a stint of pastoral work he was engaged as

assistant at the seminary. Already in 1852, he was brought to court for

reading out a pastoral letter. Other sentences followed without succeed-

ing to intimidate the courageous priest. From 1856 to 1867 he was the

director of the archepiscopal seminary for theologians. On December 20,

1867, he was ordained suffragan bishop of Leuka, i.p.i., while serving as

Dean of the Cathedral and Vicar General.

After the death of Archbishop von Vicari, April 14, 1868, he also

became Vicar of the Chapter. After long but fruitless discussions between

Karlsruhe and Rome, on January 15, 1871, Bishop Kübel took over the

running of the diocese as archepiscopal administrator with all rights and



      The king used the occasion of Bishop Carl Jos. Hefele’s (1809-1893)7

ordination in Rottenburg.
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duties of a local bishop. The King of Württemberg, who kept his country

prudently out of the Kulturkampf, gave him the personal aristocratic title,

Kommenthur of the Order of the Crown of Württemberg in 1878.7

In Baden, Bishop Lothar had to endure the worst of the Kultur-

kampf, which had intensified so much over the years that a quick solution

was now impossible. The previously mentioned law integrating the

church into the state had authorized Grand Ducal Minister of the Interior

Jolly to require the bishops to swear the unconditional state oath, ". . . by

the Holy Gospels obedience and fidelity to the laws of the state." Jolly

himself gave the explanation: "He who takes the oath obliges himself

simply to obey the laws and legally given orders without the possibility

of objecting or limiting them on the basis of any other references" (letter

to the Bishop of Speyer, September 19, 1874).

It was evident that for the conscientious diocesan administrator

there remained no possibility to restore proper relations with such a

government. Also Pius IX had no other choice but to defend himself with

all the means of the church. In the letter Quod numquam  of February 5,

1875, he condemned the Kulturkampf laws, especially Bismark's May

Laws of 1873, and excommunicated their authors and executors.

Bishop Lothar was comforted and encouraged that his priests

and the Catholic people stood openly and courageously by him. This

way “Old Catholicism” never became a danger for the diocese despite

the favor it enjoyed from the state. However, the law of exclusion caused

a great shortage of pastoral workers; many parishes stayed unoccupied,

popular missions were prevented. Priestly vocations in the country

diminished because numerous theologians and new priests left the

country. Bishop Lothar asked prayers for vocations.

Secretary of State Jolly’s removal from office (1876) and the

coming of a new pope, Leo XIII (1878), slowly made possible the face-

saving understanding the Grand Ducal Government had been searching

for after decades of pursuing a bankrupt social policy. Prussia and Baden

were the classic cases of Kulturkampf. But "1877 made clear in Prussia and



      50 years later Baptist's fellow student Kaufmann gave his opinion of his8

Konviktsdirektor of that time: "Dr. Litschgi was a very good and zealous priest,

very strict and orderly" (April 26, 1925, G-18.144). Fr. Mohr, SDS, notes a

comment from Deggelmann: "Director Litschgi, seminary Freiburg: ‘One can't

understand Jordan apart from him’ (Deggelmann, Constance, August 13, 1924)”

G-18.4. It is not possible to detect the source of Deggelmann’s judgment since he

himself was never in Freiburg, nor was he any longer acquainted or in relation

with Baptist Jordan from 1874 to 1877.
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Baden that the Kulturkampf was wearing thin" (Werber, 34). "Whatever

way I may consider it, in our days the only conclusion I can come to is

that the true friends of the church are not those who insist on continuous

resistance, but those who recommend reconciliation" (Werber, 35. He

said this in view of the pastoral need in the local church as the unswerv-

ing clergy was about to become extinct, and young clergy were leaving

the country). Leo XIII finally reached an agreement through diplomatic

channels, primarily through the nuntiature of Munich.

When on March 5, 1880, the Kulturexam  in Baden was abolished,

Bishop Lothar could recall many of his Sperrlinge (locked out priests); he

installed more than 400 parish priests at once and incorporated 416

priests into normal pastoral work. He, together with his diocese, could

revive. But his own energies were exhausted. On August 13, 1881, he

died suddenly in his beloved St. Peter. He had fought the good fight

indefatigably, and had protected the faith of his flock. The mourning of

the people was deep, as was Baptist's who owed so much to the one who

had helped him so generously on his proper apostolic way.

6.6. Director Litschgi, Joseph Kamill, born in Strassbourg on February

28, 1833 and ordained priest on August 10, 1857, in St. Peter (Black

Forest), succeeded Kübel as director of the seminary (1868-1880).8

Subsequently, he was pastor in Richenau-Münster and died in the

monastery of Hegne on March 20, 1906. "Litschgi's external appearance

was modest, but in the small frail body there was an important spirit, a

strong soul, a remarkably independent, energetic and persevering

character." This is how the Necrologium Friburgense 1915 describes him.
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To such a priest Baptist Jordan entrusted himself willingly and openly.

He felt himself congenial with him.

6.7. Civis Academicus: At his matriculation Baptist Jordan received the

Diploma Solemne adscriptionis inter "cives academicos" Academiae Alberto-

Ludovicianae Friburgi Brisingaviae, die 5 m. Nove. 1874" (C-25). We still

have the "moral certificate of the academic official" which reads:

Grand Ducal University Freiburg, Baden. Moral certificate. To Mr.

Baptist Jordan from Gurtweil, student of theology and philology is

attested that he was matriculated at the university in autumn 1874 and

that he has been here since then. His behavior corresponded to the

academic laws.

Then follows the signature of the academic official of discipline with the

stamp bearing the circumscription "Gr. Disciplinaramt, Freiburg.”

Theologians received support according to their level of need,

after applying to the archepiscopal office of the seminary. Support was

paid yearly in two installments. A list of grants for the summer term

1876 survives, according to which “Jordan, Joh. Baptist received 30

Mark” (F 12/30). There is also a resolution of the Archepiscopal Chapter-

Vicariate of August 8, 1877, also regarding the "support of students of

theology." Here "Archep. Administration of the Theological College-

Fund is ordered to pass to account . . . 2) for stud. Jordan 54 Mark on

April 15, 1877, payable by the Erzb. Konviktsdirektion (F 12/31).

Theology professors used printed schedules to record results of

studies for their term examinations. Many such certificates of theology

student Joh. Baptist Jordan are preserved– almost all 6 terms (C-27-46).

The philosophy section used a Collegienbuch in which individual profes-

sors had to certify attendance and enter results of mid-term exams.

Jordan’s Collegienbuch is still preserved (C-47). Surprisingly, it does not

contain any remarks about charges or stipends. We may suppose that the

administration of the university corresponded directly with the arch-

episcopal administration. In the "Collegiennbuch for J. B. Jordan from

Gurtweil, matriculated on October 23, 1874 of “Gr. Badische(n) Albert-

Ludwig” University of Freiburg i. Br., it is certified on page 4, that
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“Jordan during the winter term 1874-5 attended Analytic Geometry with

Prof. Kiepert with excellent assiduity, March 8, 75, L. Kiepert" (C-47).

Jordan didn't attend any special philosophy courses with the

exception of history of philosophy in the winter term 1875-6. He did,

however, attend philological lectures in Latin, Greek and German. In the

summer term 1876, his only "philologic-philosophic subject" certified at

the Colleg was history of the church in the modern times by Prof. J.

Alzog. Jordan's Collegienbuch doesn't show any lectures for the winter

term 1876-7, and only one subject for the summer terms 1876 and 1877.

The selection of the philological subjects was certainly congenial

to Jordan’s linguistic interests, but it was not determined by him but by

the director of the university. At the same time the director of the

Collegium Theologicum , which determined each theologian’s studies had

to consider the wishes of the state and exploit every option to bring an

end to the Kulturkampf. The previously mentioned State-Church Law of

February 1874 brought about an unexpected stiffening of the until then

easily circumvented Examination Law of 1867. The latter required for the

employment of clerics: A-level graduation, a three-year study at a

German university, as well as a public state examination in philosophy,

history, German and classic literature. The official church, of course,

didn't ignore the necessary humanistic formation of its theologians. But

it did object to the "supplementary and humiliating public extra exams

for theologians," as if they were second-class citizens. The bishops also

wanted to prevent opening a back door into the inner space of the church

for any state inquisition.

Certainly, especially at the state university, the results of theolo-

gians were monitored. Most professors were considered severe and

pedantic, especially at the examinations. As a result, other professors

who were not so severe really attracted attention and therefore were very

well remembered by the students, e.g. Franz Josef Ritter von Buss, of

whom Friedrich Werber says with praise: “in the exams he was mild; he

cared little about minor trifles like our ignorance" (Werber, 15). There

follows an extract of Jordan’s final diploma of the university: 

Grossherzogliche Badische Albert-Ludwig-Universitaet Freiburg i. Br.—

Studies and results—of Mr. Cand. Theol. Johann Baptist Jordan from

Gurtweil is herewith testified, that after being matriculated in the
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University he dedicated his study to Theology and attended the

indicated lectures during 1874 to 1877 and received the included marks

of diligence in the Collegienbuch and after the final examination the

equally added marks of progress:

Effort Result

Theological Encyclopedia

& Methodology Excellent Very good to excellent

Introduction to Sacred 

Scripture: Old Testament Great Very good to excellent

New Testament Extreme Excellent

Hermeneutic Steady Very good to excellent

Exegetical lectures

a) Genesis Uninterrupted Excellent

b) Gospel of Lk I Extreme Very good

Lk II & Ephesians Extreme Very good

History of the Church, Pt. I: Distinction Very good

Pt. II: Most distinction Excellent

Theory of religion &

revelation Very diligent Very good to excellent

Dogmatic and History of Dogma

Pt. I: Excellent Very good to excellent

Pt. II: Greatest Very good to excellent

Moral Theology and History 

I Excellent Excellent

II Excellent Excellent

Pastoral Theo. I & Homiletics Greatest Almost excellent

Homiletic themes Greatest Very good

Liturgy Greatest Excellent

II Theory of Individual

cura animaurm Greatest Excellent

Catechesis Greatest Near excellent

Catechetical themes Greatest Very good

Canon Law,

Non-Catholic & Protestant interrupted Nearly excellent

Marriage Law & Canon Law 

of Property Excellent Nearly excellent

Doctrine of Education 

& Instruction Greatest Excellent

(Following the 15 courses of lectures from the philosophic theological faculty

which Jordan attended during these three years with the correspondent marks of

diligence.)



      The union of students in Freiburg i. Br. had the name Brisgovia. Catholic9

student unions of that time liked patriotic names. In Bonn there was an Arminia,

in Würzburg a Walhalla, in Aachen a Karolingia, in Tübingen an Alamannia, etc.

That corresponded exactly to the romantic-patriotic wave which had caught

Germany since mid-century. However, early in the new century this spirit

deviated more and more from its naive patriotism and let itself be corrupted by

arrogant and aggressive forces, which finally drifted towards the World War I.
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The behavior corresponded to the academic prescriptions. Freiburg, August 8,

1877. The Pro-rector: I. A. d. Pr. Kochihing, Exprorector. The Discipline-Official:

Hense Walther (C-47, cf., semester certificates C-27-46).

6.8. Arminia: In reaction to the closing of the seminary, ten theologians

founded the Theologian Association Arminia.  They chose the German9

name not because of Hermann the German freedom-fighter, but in

memory of their courageous Archbishop Hermann von Vicari, the

defender of their local church.

Their purpose was mutual support, and in doing so they were

encouraged not only by their professors but also by active Catholic

citizens. Jordan joined the Association on December 18, 1875. In the

winter of 1876-7 he made a speech there about the "Propaganda Fide in

Rome." It is significant for Jordan that he chose such a theme; both Rome

and the missions attracted him more and more. Later we find Jordan also

on the list of old members (till 1886). The fraternity became superfluous

after the reopening of the seminary. In 1897 it revived as a Fraternity of

all Faculties.

Jordan's nickname in the Fraternity of the Arminia was "Frath," a

reference of his family name Jordan. "Frath" was intended to allude to a

river, like Euphrates (Heinrich Hamm SAC, postcard November 8, 1973).

In April 1925, one member of Baptist's class, Peter Kaufmann

from Griesheim, later pastor in Stahringen, left some reminiscences of



      Peter Kaufmann was born February 22, 1852, in Griesheim, Müllheim and10

ordained July 13, 1879 in St. Peter. Pastor in Stahringen (1905-1926), he died in

Allensbach, November 9, 1941.
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their time together in Freiburg.  Kaufmann was one of the founders of10

the Arminia and reports about it: 

In order to come to a common spirit and attitude a theological

association was founded: Arminia, with legal rights and statutes. The

first haunt was at Feuerlein's, later, however, they got a comfortable

room in the Catholic Vereinshaus. At the beginning not all took part

because the bishop and the director expected nothing good from it. The

colors of the Association were violet, gold, green; they didn't wear caps.

Part of the former seminary rules were inserted into the statutes. The

night curfew was fixed at 10 o'clock; after 10 o'clock none of them was

to be seen in a tavern. Moved by their strict obedience to the statutes the

director favored the association. Each week there were two meetings: a

serious one with a lecture about scientific and ascetic subjects, and the

second one was a social, called Fidelia. Jordan didn't join at the begin-

ning, dissuaded by the director, and later he wanted to use his time for

studying, and thus he didn't join the association, but without departing

from it (G-18.148).

6.9. Jordan’s everyday life: Jordan was now no longer the oldest in his

class, but the second oldest. His oldest classmate was (like Jordan) born

in 1848 and the youngest in 1855.

"Because the seminary was closed by Kulturkampf laws Jordan

lodged with two elderly pious ladies, who even said later that Jordan

studied assiduously," reports his spiritual director Leo Beringer in his

short biography, "Franziskus Maria von Kreuz Jordan" (Badenia: 1950, 11).

The source from which the pastor of Gurtweil took this is unknown.

With all the academic work, Jordan didn't neglect his beloved

study of languages. His companion, classmate Peter Kaufmann (1852-

1941), remembered this clearly. For Jordan was sitting in the lecture

room "mostly near Kaufmann. In their free time students went into the

garden or walked to and fro in the hall or in the street. Jordan, however,

stood at the blackboard and wrote Sanskrit or oriental languages."
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Kaufmann went on: “Jordan was very ascetic, but also kind, friendly,

amusing and very energetic; a little emaciated" (G-18.150).

In his usual report of conduct, the director informed his bishop

about the development of each theologian. In the report of November 15,

1876, Dr. Litschgi felt urged to report in particular about Jordan: 

Allow me to direct your attention particularly to III Year Theologian,

Joh. Bapt. Jordan from Gurtweil. He excels in special devotion and

humility and in an unusual talent for learning languages; he speaks

some languages, the greater part he has learned so far as to be able to

translate them. Jordan has now taken up more than fifty–say fifty

foreign languages. 

In the margin the instructor notes: "In his outer behavior awkward” (F

12/21).

Life in Freiburg during the university years was very costly;

there were no special trips, no taking photographs. Each one had to hold

on to his money. The simple fact that the theologians could not live in

the seminary made life more expensive. (Kaufmann, memoirs, April

1925, G-18.148-151). His lodging addresses in those days were: 1874-75,

Bertholdstraße Nr. 31 with the Merk family; 1875-76, Merianstraße Nr. 35

with the Kreuzwirth widow Disch; from March 1876 on at Friedrchstraße

Nr. 5 with Mrs Bisser.

6.10. Teaching staff: After the newly founded archdiocese had received

its first bishop in 1827, the Grand Ducal University had to adapt itself to

him. The theology faculty was reorganized in a way which did not fulfill

all hopes. Soon, however, it began to blossom somewhat when Franz

Anton Staudenmaier (1800-1856) transferred his professorship from

Tübingen to Freiburg, and when at the same time Johann Baptist

Hirscher (1788-1865) followed a call to the improving faculty.

Staudenmaier's "Spirit of Christendom" (1835) had already

attracted attention in Tübingen. His "Christian Dogmatic" abandoned the

beaten tracks of merely passing on theological results. Staudenmaier

stressed God’s lively-free operation among men and tried to connect

inner-divine life with redeemed humanity as well as its growing and

growing together within the people of God into a fertile unity.
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Hirscher renewed moral theology following J.M. Sailer. He was

not only interested in the compactness of a system of morality, but

equally in the pastoral utility of moral theology. He connected it closely

to a catechesis understandable to children and pastorally realistic. His

Kingdom-of-God Morality improved on the until then more individual-

istic and casuistic moral theology through its Pauline-kerygmatic and

social-moral imprint. In Freiburg, Hirscher held the professorship of

pastoral theology–a new theological discipline (1837-1847). He was

replaced by Alban Stolz who, according to his character, popularized

rather than deepened what was available to the politically oppressed

Catholics in his homeland.

During his 3 years in Freiburg, Jordan always had the same

professors in each theological subject. With the exception of his canon

law professor, Dr. Jakob Sentis, most were elderly academics, already

"Knights of the Zähringer Löwenorden" or even "spiritual directors."

Friedrich Wörter, professor of Dogmatic and Apologetic (1819-

1901) had been a disciple of Staudenmaier and Kuhn in Tübingen. An

expert on Augustine, he taught dryly and dogmatically (playful students

called him Dogmenfritz) but he was a most popular teacher.

Adalbert Maier (1811-1889), professor of the New Testament was

already "an old gentleman," but still in love with the historico-critical

method and philologic hermeneutic. As a Bible scholar he enjoyed a

good reputation.

Josef König (1819-1900) professor of Old Testament, was strong

in Hebrew and Hermeneutic, a member of the Baden Historical

Commission and curator of the precious Freiburg Diocesan Archives.

Moral theology was lectured by Friedrich Kössing (1825-1894),

one of the canons friendly towards the government.

Three other men lectured and did special credit to the Freiburg

Grand Ducal University, although they were intentionally overlooked by

the powerful in Karlsruhe: two priests, Alzog and Stolz as well as the

layman von Buss.

Johann Alzog (1808-1878) had been a professor at the seminary

in Posen, and canon, director and professor in Hildesheim. In 1853, the

pious Selesian came to Freiburg as professor of church history. In 1866,



      Franz Xavier Kraus (1840-1901) was for a while considered a controversial11

personality on the Catholic political scene of his time. Only recently did church

history grant him a more just judgment. Through his influence on the King of

Prussia and on more liberal church political circles, he played a role in mediating

the gradual removal of the Kulturkampf in Prussia. In doing so Kraus was led by

the best intention and did valuable service to the ecclesiastical cause in Germany.

He can't be blamed for his desire to be recognized for his service to the church.

This honor, however, eluded him. 
The King had promised the bishopric of Trier to Dr. F. X. Kraus, professor in

Freiburg, a candidacy very little in the interest of the church. Being partial to the

bourgeoisie --people of education and property– he had increasingly lost sight of

the real necessities of pastoral care and of the Catholic population. The Holy See

rejected Kraus and proposed the pastor of Strassburg Cathedral, M. F. Korum. . .

. (Kissling, III:269).

Kraus was not only a famous historian, he raised Christian archeology and

history of art to the status of independent disciplines. He also acted as a neces-

sary but not always agreeable counterbalance to radical Ultramontanism, which

he denounced sharply and unyielding in his anonymous "Spektator" letters

(Allgemeine Zeitung, 1895-1899). His "Diaries" (Cologne: 1957, Hubert Schiel, ed.) are

indispensable to understand the church and politics of the Baden of his day.
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he took part as advisor of the dogmatic section in the preparation of

Vatican I. His “Universal History of the Christian Churches” became

world famous. The well known Franz Xavier Kraus,  Alzog's successor11

on the chair in Freiburg, not only edited the 10th edition of Alzog's

“Handbook of General History of the Church,” but he also wrote the

biography of the great researcher. Equally epic-making was Alzog's

“Compendium of Patrology” (1866). Alzog "could inspire and enrapture

the students by his eloquence" (Pastor Kaufmann in his memoirs).

Alban Stolz (1808-1883) was professor of pastoral theology.

Almost 70 years old, he had his lecture notes read by one of the students,

confining himself to some observations. Being at that time undisputedly

the most important Catholic popular author, he was somewhat particular

and pedantic as professor. He was never satisfied with the practice

sermons. The students all the more esteemed his deep mind, his God-

given power of representation, his love for and loyalty to truth and his
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exceptional frugality. He has not only written many good works

(Spanish, Calendar for Time and Eternity, Our Father, etc.), he also did

much good. He was an indefatigable culture critic against the progres-

sive, state favored de-Christianization of his homeland. Furthermore, he

was a much sought after confessor and helper in spiritual needs, draw-

ing from his own experience. He had, in fact, a melancholic tendency in

his character which he brilliantly described in his "Potion against Fear of

Death" to the healing help of many.

We mustn't overlook one professor who had a name not only at

Freiburg University but in all Germany and Austria. Although he did not

belong to the Theology Faculty, every theologian attended his lectures on

Canon Law of Catholics and Protestants in Baden as well as Ecclesiastic

Marriage Law in Baden. In doing this, they not only satisfied a state

order, they also learned from him that the church had her own rights

which could not be taken away from her, not even by the state, and

which she could not renounce without betraying herself. This professor

was the old privy councilor Von Buss; he actually lectured at the Juridic

Faculty Encyclopedia and Methodology of Jurisprudence and State-Law

as well as Natural and State Right in Baden.

Franz Josef von Buss (1803-1878) had been the leading lay

personality of the Catholic renewal since 1848. Nicknamed by historian

Franz Schnabel  “the most popular man in Catholic Germany,” Buss

came from modest conditions. His father was the mayor in his native

place, Zell am Hammersbach, but he had to care for seven children.

Thus, like so many talented and ambitious young men of his time Buss

had to go hungry till after his graduation. At the university he had to

rely on himself and fought his way through courageously and honestly.

At the height of his political career he never forgot "how people feel,

who don't know what they shall eat tomorrow" (Otto B. Rögele).

Already at age 34 he fought in the Badisher Landtag against

abuses in the factories and for a harmonious development of all branches

of industry. He turned sharply against the military revolution of 1848:

saying a handful of radicals should not be allowed to use force against

the public. 
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As President of the first Katholikentag 1848, he called upon

Catholic Germany to take its destiny into its own hands and not let itself

be devoured by secularism. Everywhere in the country he tried, with the

help of the public media of that time (e.g., press, unions, petitions, etc.),

to defend Catholic liberties against political-liberal intransigence. Buss’

thought was “Pan-German.” He didn’t like the idea of handing Catholics

over to “small-German” liberal predominance. Emperor Franz Josef

ennobled this son of a tailor. But this could not obscure the fact that the

defeat of Austria in the German fratricidal war of 1866 was a defeat for

the Catholic cause. This wounded him deeply till his death. Buss, who as

a young student was a liberal spirit, and who had experienced a painful

conversion, had the unmistakable instinct of a political prophet. He saw

the approaching danger of an ever more de-Christianized "small-German

fanatical power,” which later grievously wounded the Christian West

and all Europe in two apocalyptic world wars.

Baptist Jordan took from this old fighter not only his prescribed

examinations in the Badishes Canon Law, but also some of the old man’s

still fiery prophetic spirit. When death cut him down while on the way to

lecture about the rights of cemeteries, Jordan was already in seminary

and had been a deacon for two weeks. He will certainly not have forgot-

ten to remember his esteemed teacher in grateful prayers.

6.11. Katholikentage: in these Catholic Conventions the Catholic forces

of Germany met to confront the usurpations of the state. Already on

March 23, 1848, under the leadership of the Mainz canon, A. P. Lenning,

Catholic men who foresaw the signs of things to come united in the "Pius

Union for Religious Freedom." By that summer this Catholic union had

spread through all the German dioceses. From October 3-6, these groups

met for their first General Convention–the First German Katholikentag.

There followed the integration of all "Catholic unions of Germany" in

order to confront more effectively the police pressure of the state in the

various regions.

Katholikentage were "the Easter Parades of German Catholics"

according to Prince Karl von Löwenstein (May, p. 364). By the time of the

1848 Frankfurt National Convention, called to create a modern German
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legal system, more than one thousand petitions were brought forward

from the recently created reservoir of Catholic unions. Above all, 

Catholics insisted on their fundamental rights in their churches and

schools. They demanded true equality with citizens of the intolerant

Enlightenment. Thus, they strove to implement fully the "March-

Achievements" (freedom of assembly, press, etc.) by creating a united

front among Catholics. After the disestablishment of the Reichskirche,

Catholics insisted patiently and tenaciously on the ecclesiastical and

national equality of each Catholic in the Small-German State. They were

completely unwilling to yield to the "German-national Unions" who

wanted to build a new Germany without the Catholic Church.

The Mainz Katholikentag of 1871, convened after the “challenge”

(as Vatican I was considered by liberal forces), had already decided not

simply to “review the troops” of Catholic unions, but to unite them to

engage at objective crucial points. 1872 saw the start of the "General Con-

ventions of the Catholics of Germany." The Katholikentag of 1872 was

held in Breslau. The 1873 Katholikentag had to be canceled because of

cholera. In 1874, the Katholikentag planned for Munich failed because of

political difficulties. So the Katholikentag in Freiburg in 1875 was of

unique importance.

In fact, the Kulturkampf had become almost intolerable. 1873

brought in the Prussian May Laws; by 1874, nine bishops had been

arrested and deposed, while only premature death saved two others

from being seized by the state. On March 22, 1875, the government

decided through the Sperrgesetz (lockout law) to renege on the obliga-

tions it assumed during the secularization to pay for the property it had

confiscated from the church as long as the church on her part would not

keep the May Laws.

So the Katholikentag of 1875, in contrast to the one which had

taken place in Freiburg in 1859, was totally overshadowed by the Kultur-

kampf. When the brutal legislation of the state had reached its peak, the

Katholikentag was preoccupied with the arbitrary use of power by the

state police, the closing down of seminaries, police surveillance of

bishops, and the breaking up of Catholic unions.
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Pius IX himself felt the Freiburg Katholikentag was a unique

challenge to the forces hostile to Rome, and at the same time a convinci-

ng invitation to the many peace-loving people who felt it was a scandal

that all efforts to come to an understanding so far had been dashed. So

the pope did not satisfy himself with a telegram of thanks to the Conven-

tion. In addition he sent Msgr. Anton de Waal as his "secret messenger."

At the meeting he spoke, of course, about fidelity to the Chair of Peter.

He also presented a silver medal to the President of the Convention,

Franz von Wamboldt.

At that time Baptist Jordan got probably the best visual instruc-

tion on the "church militant" in Germany and its influence beyond the

German frontiers. As a student of theology he didn't hide himself in his

local “Arminia.” He noticed with satisfaction German-speaking theolo-

gians beginning to defend themselves in common. On January 24, 1876,

the 100  anniversary of the birth of the Catholic layman Joseph Görres,th

they founded the Görres Society. Count von Hertling was the driving

force behind this federation of Catholic thinkers. Their aim was common

resistance to the Kulturkampf as well as the independence and equal

status of Catholics at state universities. (They were prudent enough to

leave aside theology proper.)

The Freiburg Katholikentag first acquainted Jordan with some

men who later had an important spiritual and apostolic influence on his

own development. Msgr. Anton de Waal, Director of Campo Santo

Teutonico, had been his host in Rome the year before and had opened his

eyes to the Rome of the Martyrs. Canon Schorderet, Rector of St. Moritz

in der Au in Freiburg, Switzerland was already known through his

press-apostolate of St. Paul. Now he was trying to get a foothold in

Germany as well. There was also a new, grateful meeting with Friedrich

Werber, now editor of the “Free Voice” in Radolfzell. Jordan certainly

felt proud that so many Catholic personalities from abroad gave strength

to his hard-pressed bishop by their participation.

6.12. Schorderet, Josef, was born on March 3, 1840 in Bulle, in the Canton

of Fribourg, son of a working class family. "If God had not called me to

become a priest, I would have had to become a farm laborer," he con-



      The male branch of Schorderet's foundation failed already during the12

"foundation retreats" (cf., Joh. Ev. Kleiser, memoirs).
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fessed to his rector (letter, December 16, 1863). On February 24, 1866 he

was ordained. Already by August 17, 1869, the zealous priest became

honorary canon of the Archbishop of Bordeaux and was entrusted with

special tasks in the diocese. Encouraged by Msgr. Mermillod, Apostolic

Vicar of Geneva, he primarily dedicated himself, especially as secretary

of the Pious Union for Western Switzerland, to the propagation of the

Catholic press.

On December 8, 1873, he founded the Pauluswerk in Freiburg and

in June 1874, the Daughters of St. Paul. The intended group of press-

priests and press-brothers failed.  At that time the brutal intolerance of12

the radical-liberals had also reached its peak in Switzerland. The police

banished Bishop Mermillod from Geneva to France on February 17, 1872.

Bishop Lachal of Basel was driven out of his diocese on April 16, 1873.

Finally, on December 12, 1873, Agnozzi the papal nuncio was banished

by the Bundesrat.

Schorderet's press work became increasingly ultramontane. At

the start he had received unusually strong support from Pius IX, who

already on February 10, 1875, sent him a fifth Breve of acknowledgment.

In a private audience with the fiery press apostle on April 25. 1875

(arranged by the banished bishop and later Cardinal Mermillod), Pius IX

strongly underlined Schorderet's motto: Verbum Dei non est alligatum

(2Tim 2:9), “The Word of God is not enchained,” repeating Non, non est

alligatum. Leo XIII was also a friend of the Pauluswerk. In a private

audience of July 20, 1879 "he blessed his work twice."

When Baptist came to know Schorderet, he was still rector of St.

Moritz in the Au, in the lower city of Frieburg (summer 1875 - fall 1882).

At that time his zealous vicar was the Sperrling from Baden, Johann

Evangelist Kleiser, whom Baptist got to know at the same time as he was

becoming acquainted with  Schorderet. 

Schorderet was enthusiastic about his apostolate and could also

inspire others. He was convinced that: today the Apostle Paul would be



      Schorderet was not alone in his view. 13

In the so-called Schwarzes Blatt (Black Paper) the Freie Stimme reports in nr. 197

there is a word about the sainted bishop of Mainz (+ Burghausen, July 13, 1877):

“I think if St. Paul were living now he would edit a newspaper." Also a consola-

tion for us vexed press chaplains (Werber, 15). 

Schorderet knew how to respond successfully to this signs of his times, which,

however, were also read and answered strongly in other European Catholic

countries. Pius IX was very favorable to such initiatives. He deplored not having

had a "press-cardinal" at the start of his pontificate. Cf., also the press congresses

in Rome, 1877, 1879, etc.

      Pius Philipona writes in his two-volume work "Le Chanoine Schordert" about14

these initiatives: "En autre, M. Schorderet avait envoyé dans le sud de l Allemagne un

jeune homme, venu du Grand-Duchéde Bade à Paris avec un de ses comptariotes, M.

Jordan." (I:347). Sadly, we don’t know where Philipona, a minor cooperator in

Pauluswerk, has this information about Jordan's Parisian mandate.

Reichenbach (Halblitzel) Kornelius was born September 15, 1850, in

Muggenbrunn in the Grand Dukedom of Baden; he studied Humaniora in

Freiburg i. Br. and philology from 1870 (autumn) till 1874 (Easter); he was a
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a journalist.  The press was for Schorderet the means to fulfill the Lord's13

mandate: “Praedicate super tecta” (Mt 10:27) “Proclaim from the rooftops.”

This Pauline bent in Schorderet’s spirituality becomes explicit in the rule

of life he gave to his cooperators and press-sisters: I Cor 13; II Cor 6.

With unbelievable zeal he spread his Pauluswerk.

Schorderet came to the Katholikentag in Freiburg on August 31,

1875, accompanied by his equally enthusiastic cooperator Kleiser. While

the editor from Breslau, Dr. Hager, spoke for the Catholic daily papers

(Germania, Reichszeitung, Volkszeitung), Schorderet lobbied for an Inter-

national Catholic Press Agency. His proposal was accepted as modern

and worthy of support. 

After his return to Frieburg, Schorderet immediately began to

establish branches of his Agence universelle de publicité catholique. Thus,

probably in summer 1876, he sent Baptist Jordan to Paris together with

his compatriot from Baden, Cornelius Reichenbach, to explore on the

spot the possibilities of a tentative move in this direction.  Reichenbach,14



member of Hercynia. Reichenbach went to Paris as a teacher, married there

Juliana Bony who bore a daughter Cäcilia on May 26, 1887. At the Societé

Bibliographique of Paris as professor of German poetry he oversaw the bureau for

German periodicals, especially Catholic ones. He translated Catholic critics of

Goethe's Faust into French. Reichenbach also seems to have been politically

active, as his letters to Msgr. Joh. Ev. Kleiser and Prince Max of Saxony show. In

April 1920, “Professor Reichenbach, an old gentleman and an acquaintance of

the Rev. Father" took lodgings in the Salvatorkolleg Stalden in Freiburg, Switzer-

land, as noted in the House Chronicle. It is not noted how long he enjoyed their

hospitality, nor where he moved later. Neither is it known where or when

Reichenbach died.
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won over to the Pauluswerk by Kleiser, was to have founded a Catholic

information center in South Germany. Of course, such tentative efforts of

Schorderet’s enthusiastic young cooperators remained without success as

they lacked means, experience and connections. 

But Baptist Jordan was immediately ready, even during the

weeks remaining till the beginning of the new term of studies, to win

friends, cooperators and means for the Pauluswerk in Germany.

Schorderet gave him two letters of recommendation, a short one and a

detailed one; both bear the date September 8, 1875: 

Bureau central de L'Oeuvre de St. Paul, Fribourg, le den 8. Sept. 1875 - Fête

der Geburt der Allers. Jungfr. Maria. - Omnia et in omnibus Christus. - Mihi

vivere est Christus [St. Paul]. The undersigned Director of the Work of St.

Paul recommends Mr. Johann Baptist Jordan, who has received our full

trust and our mission in order to interest the Catholics of Germany in

the Pauluswerk and to accept charitable gifts. He enjoys our full trust,

and we ask the Catholics of Germany to receive him as they would

receive ourselves. Canon Schorderet, Dir.

The second recommendation with the same date gives a more detailed

introduction to the nature and goal of the Pauluswerk (H-6/1.2). Both are

written by Kleiser and signed by Schorderet.

Armed with these documents Jordan made his promotional trip.

His compatriot from Baden, Joh. Ev. Kleiser, who outlived Jordan by a

year, mentions Jordan’s involvement in the obituary of his "friend": 
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During his studies he came to see us in Frieburg; and then he worked

with us in the Apostolate of the Press and made his apostolic trips in

Baden to promote pamphlets . . . . Out of his great zeal he was about to

get seriously ill and had to interrupt his work (Canisius- und

Marienstimme, 1918, nr. 11; cf., Voix de Marie, November 1918).

These obituaries concur that Jordan was in Frieburg with Schorderet and

that he publicized the latter’s work in his Baden homeland until he had

to stop because of illness. The report in the French periodical, Canisius-

stimme, however, lets us suppose that Jordan also engaged himself for

the Pauluswerk in the summer holiday 1876, before and after the Munich 

Katholikentag. Kleiser, in fact, speaks of months and trips (in the plural).

Kleiser himself had in the summer of 1875 just returned from a great

promotional journey, and was to remain Schorderet's truest cooperator

in Frieburg for years to come. Jordan might have become acquainted

with Kleiser already at an earlier time, for Kleiser had stayed in Frieburg

in Holy Week 1875 and lodged at Bishop Lothar's.

As the press work of Schorderet was totally imbued with a

Pauline spirit, it corresponded well with Jordan's spirituality. The

Pauline principles printed on the letterheads of the Pauluswerk under

which Schorderet wrote Jordan’s recommendation must have inspired

his involvement: "Omnia et in omnibus Christus. - Mihi vivere est Christus."

When after Christmas 1875, he wished his “student-mother” in

Constance, Maria Höfler, a blessed new year, he drew at the top of the

letter the two abbreviations introduced into the Pauluswerk for the two

life-norms: OIX (Omnia et in omnibus Christus) and MVX (Mihi vivere est

Christus). The same letter also shows, like the first entry in the Spiritual

Diary, how deeply Jordan suffered under the Kulturkampf:

Today we see storms and dangers on all sides; it seems as if the forces

of the underworld were set loose, fighting among men for their dark

empire; it is true each truly Catholic heart is deeply wounded when

such a dear jewel, the holy faith, is so derided and scoffed at; but let us

not be afraid. If they crucified the Savior they won't treat his followers

any better. The servant needn't be better off than his master. In the other

world the crown of life is reserved for us. So let us rejoice when we

suffer for Christ's sake, for that is our victory and our gain . . . (A-1).



      Jordan's Munich lodging address during Katholikentag (today area of15

Lowenbräu). The street leads from the main station of the Munich-Dachau line.
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6.13. Janssen: From September 11-14, 1876, the German Katholikentag was

held in Munich. Here Jordan experienced Catholic Germany on the

offensive. Here he met again with Schorderet, whose apostolate he had

tried to enhance through eager participation ever since he had got to

know it. Ludwig Auer, the founder of the Cassianeum, was also among

the personalities not to be overlooked at this convention. But most of all,

it is Jordan's acquaintance with [recently canonized, 2003] Arnold

Janssen which influenced his further development. While Schorderet had

made him aware of the press apostolate, Janssen opened his view to the

foreign mission.

Janssen was born November 5, 1817 in Goch, a little town on the

Lower Rhine. On August 15, 1861, he was ordained in Münster. After

some quiet years as a high school teacher and religious writer he dared

to open a Mission House in Steyl, Netherlands near the German border

on September 8, 1875. Already in January 1876 he added a printery. Now

he came to the Katholikentag to work and find benefactors and coopera-

tors. The Convention did not hesitate to recommend this "German

Mission Seminary" to all young people "wishing to dedicate themselves

to missionary work." At the same time it warmly recommended the new

foundation "to the interest and support of Catholics."

Rector Janssen was visited in those days by the young theologian

Jordan for a personal exchange of views, which also seemed promising

to Janssen. In fact, he at once noted in his address book: "Freiburg, J. B.

Jordan stud. theol. from Gurtweil near Waldshut, Dacahauer Straße 65

a/4.”  In a written report of September 12, 1876, the day he was allowed15

to speak so successfully in Munich about his work,  Janssen not only

informed his confreres in Steyl about the Convention’s recommendation

but he also mentioned his new acquaintance:

. . . after my speech, a stud. of philology and theology from Baden came

to see me. He already speaks a part of 5 European languages and is

learning still more. He seems to be a real language talent, and at the

same time has a quite alert and deep religious orientation.
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In his 1899 memoirs, Janssen again returns to his meeting with Jordan. 

At the occasion of this convention I also got to know Mr. Jordan, the

later founder of the Teaching Society. At that time he was a sub-deacon

in the seminary of the Archdiocese of Freiburg and showed himself

inclined to join the Steyl enterprise. Later he changed his intentions and

founded the said congregation in Rome. Being a great language talent

and wishing to learn Chinese, he also visited Rev. Fr. Smorenburg.

Actually, Jordan was not yet a sub-deacon. He also informed Janssen of

this in a letter: “Next August I will finish the study of theology and the

prescribed examination at the university, and then, if it is the will of God,

I shall be ordained deacon in March of next year and receive ordination

to priesthood in July." (Letter from Freiburg i. Br., June 27, 1877). Janssen

has mixed these up in his memories.

Doubtless Jordan felt attracted by Janssen's personality as well as

by his hopeful mission work. Nor did he hesitate to propagate Janssen's

work as far as his studies allowed. In Janssen’s March 1877 Little Heart of

Jesus Messenger, there is a note of thanks for a gift "from a man- and a

maid-servant from Gurtweil" Valentin Maier, sawyer, and Amalie

Wunderle, solicited by Jordan. A letter to Janssen of March 15, 1877, and

another of June 27, show how Jordan cultivated connections with Steyl

after the Munich Katholikentag. But already in a letter of June 27, 1877, he

explained to Janssen that he didn't feel called to join his mission work:

. . . at present it is very improbable, because I intend to join Propaganda

[Fide], if it is God's will, after being ordained a priest. Nevertheless, I

ask you to turn to me whenever I can be of service to you. You certainly

know how I like mission work (A-SVD; cf., DSS X, 2.3).

These apostolic men never interrupted their good relations when both

stood under the burden of their apostolic works. Their souls remained

united and each felt attached to the work of the other.



      Already in 1876, Baptist had in his private library the Chinese language grammar16

by Wilhelm Schott, Berlin: 1857.
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6.14. Smorenburg: Jordan didn't use his summer holidays 1877 to pro-

mote the Catholic press. Instead he used them to improve his Chinese.16

Already on June 27, 1877, he wrote to Janssen: “Beginning at the end of

August I still have some weeks of holiday when I intend to learn some

Chinese with Rev. Smorenburg in Bredevoort, as I was dissuaded to do

so in Paris . . ." (A-SVD; cf., DSS X, 3). It must have been Arnold Janssen,

who called his attention to this old China missionary.

Anton Everhard Smorenburg, born January 14, 1827, in Soest,

was ordained August 17, 1851. After a short stint as vicar he became a

Lazarist in 1852, and joined the Scheudfelders in Peking in 1867. After

the expiration of his vows and after having returned home from China,

he worked as a diocesan priest in Breveroort in the Diocese of Groningen

(formerly Utrecht) beginning December 8, 1870. Parish priest at Dijk-bij-

Duurstede starting from January 1879, he retired from pastoral work and

died on January 5, 1904, in the Lambertus Institute in Duurstede.

As a China missionary he was a professor at the Imperial College

in Peking and at the same time Apostolic Pro-Vicar of Peking (1856-1867)

and later of Mongolia (1868-1869). Smorenburg supported the work of

Janssen and had the honor of blessing a wing of the Steyl Mission House

in August 1878. He was quite willing to give free language lessons to

future missionaries. However, he had to do so in his parish of Brede-

voort itself. Just as in the fall of 1877 he taught his zealous  pupil Baptist

Jordan, so in the following year he gave lessons to the first China

missionaries from Steyl, the later Bishop Arnzer and his companion, Fr.

Freinademetz. Pastor Smorenburg taught a North Chinese dialect.

During those holidays Baptist Jordan also made some trips to

Netherlands and Belgium. Before returning home he paid a visit to the

mystic Luise Lateau (1850-1883) in Bois d’Haine. During his retreats in

preparation for ordination as sub-deacon and deacon he remembered

this blessed visit: "Remember what extraordinary graces God gave you



      Jordan belonged to the second last of the 6 ordination classes (1874-1879)17

who in obedience to the church refused the Kulturexamen and were therefore

forced into exile to find work and bread.
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when visiting the highly-gifted Servant of God, Luise Lateau" (SD 107).17

Other apostolic men also visited this maid-servant gifted in discernment

of spirits, e.g., Schorderet and Kleiser, as well as Arnold Janssen on his

first trip to Rome in 1878. Stigmatized persons, mostly from the lower

class, were considered prophetic tools of the Holy Spirit. Thus they not

only influenced popular devotion deeply, but also had an inspiring and

incisive effect on the apostolic works and movements of the church.

Through Arnold Janssen, who tried to learn from the flourishing

non-German mission work (e.g., Mill Hill in London, mission seminaries

in Paris and Milan, Association for Spreading the Faith and Editing Les

Missions Catholiques in Lyon, i.e., Missioni Cattoliche in Turin), Jordan also

heard of the China missionary Timoleone Raimondi (1827-1894). The

latter was, after his ordination in1850, cofounder of the Milan Mission

Seminary, and reached across Melanesia and North Borneo, and to Hong

Kong in 1858. In 1868 he became Apostolic Perfect and Procurator of

Propaganda Fide for the China Mission. During his journey through

Europe in 1873-1874 he met Janssen around Pentecost 1874, in the parish

house at Neuwerk near Munchengladbach and encouraged him to found

a mission house for Germany. At the end of July, Raidmondi went on to

Rome where he was ordained bishop on November 23, 1874. By the end

of the year he was back in Hong Kong. Jordan corresponded with Bishop

Raimondi and received missionary encouragement when the China

mission was still an important factor in his future planning.

Probably soon after the Katholikentag of 1876, Jordan, the

apostolic-oriented theologian, began to think about an “institute” to be

more comprehensive than the press work of Schorderet or the mission

school of Janssen. Toward the end of his Freiburg years of studies, there

grew in Baptist an evermore disquieting yet trustful understanding, that

such an “Institute” was necessary for his time, and that this might

become a challenge of the Holy Spirit for his personal future.
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7. At St. Peter Seminary

During final examinations at the university, even before Jordan was able

to implement his plans for the summer vacation of 1877, he was called by

the archepiscopal director of the Collegium Theologicum  to the entrance

examination for the major seminary. This concursus pro seminario took

place from August 14-18. See, 7.1. Concursus pro seminario. Having

passed these exams, Jordan could now start his vacation with the happy

assurance that he could enter the major seminary the coming fall.

During the previous 3 years in Freiburg his director had come to know

and to respect him sufficiently, without overlooking his weaknesses. He

hinted especially at his nervous anxiety and the awkwardness of his

manners.

On October 4, 1877, Jordan received the call to enter St. Peter Seminary in

the Black Forest. See, 7.2. St. Peter Seminary. The major seminary of the

Archdiocese of Freiburg was housed there in a spacious monastery.

There future priests lived during the last year of their training, far from

the academic activities of the university. That year was dedicated to

immediate preparation for ordination. Everything was directed toward

the spiritual deepening and pastoral training of these future priests.

For these reasons, the priest supervisors were all carefully selected edu-

cators. See, 7.3. Priest formators. Moreover, Bishop Lothar himself

stayed in St. Peter as often as possible to become personally acquainted

with his future cooperators. He would not miss the opportunity to let the

young men share his own episcopal experience. They clearly understood

that from the beginning they would be ”locked out" pastors. But that

should not hinder them from discovering all the possibilities for priestly

service in their beleaguered home church. It was important for Bishop

Lothar to bind his young priests to their home diocese especially since so

many priests had been forced to leave the diocese in the previous years.
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The Kulturkampf in Baden was not any longer the blazing fire of years

past, but it continued to smolder. There was hope for an early improve-

ment even though it was evident to the bishop that the ordination class

of 1878 would have to face tentative and perhaps troublesome inter-

mediate solutions.

Johann Baptist Jordan had no doubts about his future in this regard. He

was grateful to the bishop for the "title to table" by which the diocese

guaranteed appropriate support for its priests. See, 7.4. Titulus mensae.

Jordan had had such good experience with God's fatherly providence so

far that he was confident he would find work in the Lord's vineyard

somewhere. He was sure he would not become a burden to the diocese

in case difficulties arose with regard to priestly assignments at home.

The year at St. Peter did not start slowly or gently. Already on the

evening of October 18, the spiritual retreat began in preparation for the

reception of tonsure and minor orders. After that the year of pastoral

training itself began. See, 7.5. Pastoral formation. There were twelve

men in the course, an intimate group who had known each other already

from their days at the university or in the Arminia. But now their

academic fellowship was directed toward a spiritual partnership for life

under the experienced and capable guidance of the authorities.

Jordan regarded these practical lessons as extremely important and

attended them conscientiously. St. Peter was connected with a rural

parish and the future priests took turns preaching in the pulpit, at church

services, and in the village school.

Jordan had inherited a very lively and communicative character, but also

weak nerves. His excessive studies since 1869 had added to a further

weakening such that he could occasionally be a burden to himself and

others. Jordan had had to fight his way to his true vocation against all

sorts of hindrances. He had worked so unstintingly to make up for the

deficiencies in his education that he permanently damaged his health.

Now he was really concentrating on reducing the impact of his nervous
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weakness on others by practicing the proper opposing virtues like self-

control, patience, silence, and cheerfulness. In this way he succeeded so

remarkably well in bearing this cross that he really remained fit for any

service which God's providence and will might demand of him.

For Jordan the introduction into the spiritual life was not just one lesson

among others. See, 7.6. Spiritual life. He opened his heart fully to the

work of the Holy Spirit as his Spiritual Diary testifies, immersing himself

totally in the world of spirituality. His language talent permitted him to

enjoy the spiritual masters in their own languages. But he would not rest

content to merely study these authors who had been guardians of

generations. They became Jordan's real co-educators in his endeavor to

clarify and to deepen his personal relationship with God. In this he did

not restrict himself to one particular direction. His character was open to

any good spiritual trend and he consistently tried to make them fruitful

for his own inner life.

In his book of resolutions from St. Peter we no longer find personal

references to events connected with the Kulturkampf. Jordan was now

very much occupied with himself; his attention was now directed toward

wisdom and steadfastness, the requirements for holy priestly activity.

In his spiritual formation he had, of course, a preference for particular

authors. Although he kept to the generally recognized, sound, and pious

Thomas a Kempis, he also dared to approach the mystical master St. John

of the Cross. St. Ignatius of Loyola of course was not neglected either,

since three times during one year the Spiritual Exercises were scheduled.

Of greatest importance for Jordan's spiritual balance was the attempt to

become acquainted with the spirituality of St. Francis de Sales, and with

that of St. Sulpice and the French and English Oratorians.

Johann Baptist had a melancholic streak in his otherwise cheerful charac-

ter. This had emerged now and then already in his university years, as

his Spiritual Diary tells us. The strenuous spiritual training in St. Peter

increased this danger. Especially in the first 6 months there Jordan had to
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make great efforts not to fall into depression, anxiety or scrupulosity. But

the gentle school of St. Francis de Sales and the sound and sober trend of

the Oratorian, W. Faber, preserved him from the danger to hide away in

a self-absorbed and intensely emotional life. But it was mostly Jordan's

powerful charism of active zeal for souls and his apostolic sense that

helped him ward off such threatening shadows in his soul. Nevertheless,

the cross of his weak nerves and the anxiety arising from conscientiously

listening to his scruples remained. They could not prevail, however,

against the forces which his apostolic heart embraced. The chance to

realize his apostolic longings was restricted at St. Peter’s due to the

seminarians’ limited opportunities for pastoral ministry. For Jordan a

further hindrance lay in his secret, yet sketchy ideas about a "Catholic

Society." See, 7.7. “A Catholic Society.”

The days of preparation for the reception of the two major orders prior

to ordination to priesthood began on March 11, 1878. On March 15,

Jordan and his classmates were ordained subdeacons and on March 16,

deacons. Now what Johann Baptist Jordan had written in his personal

books and in his Spiritual Diary had become final: "I must become holy,

before everything be holy–you must come out from these retreats as a

holy priest" (SD 105, March 11, 1878). 

Another retreat was scheduled for July 17, in preparation for ordination

to priesthood. For Jordan those days did not mean a last reconsideration

of his resolution. That was already final for him. Now his only concern

was to do justice to this choice. He knew himself to be chosen by God's

unfathomable loving Providence and now he attempted to offer his

“yes” on the altar with as much conviction as he could give.

Right at the start of these retreats he wrote prominently in his book of

resolutions the word “Sacerdos.” See, 7.8. Priest. Then he tried to unfold

in stammering words what this title should mean for his personal life:

sacer! sacra das! sacer es! sacro fungeris! sacra sunt in te omnia! sacrum facis!

sacrum fac! ”Priest. Sacred! You give the sacred! You are consecrated! You

deal with the sacred! Everything within you is sacred! Do the sacred!”
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(SD 133). Then followed the clear, uncompromising program for the

remainder of his life: Ideo esto sanctus totus! “Thus, be completely holy!”

On the eve of ordination Jordan asked his confessor for assurance that he

was advancing to ordination in obedience to the divine call. He wanted

to be reassured that in taking this most important step in his life he was

not following his own or any ambitious desire, but that he was answer-

ing the call of God in the obedience of faith. From his pious spiritual

director Jordan never kept any secrets, and since he knew Jordan, this

man's judgment carried authority.

July 21 found Johann Baptist Jordan ready to bind himself totally as a

priest to the Lord with open mind and willing heart. On the morning of

his ordination he wrote with his typical urgency: 

July 21. Lord Jesus Christ! I desire, I state and intend to receive today

the holy order of the priesthood for your glory and for the salvation of

souls. Take and accept me as a perpetual holocaust for you. Amen (SD

141).

In the evening of that same day there flowed from his happy and at the

same time deeply touched heart: 

Unending thanks to God for all eternity for having on this day deigned

to elevate his unworthy servant to the holy priesthood. Amen (July 21,

1878; SD 142).

How happy his greying mother was on this blessed day! The Lord had

laid so much sorrow and suffering on her life. But Johann Baptist had

now turned all this for her into a blessing. The son, home now from St.

Peter, surely went with her to the grave of his father. Both thought the

same thing: if only he had lived to see this day. The two brothers, both

still single, basked in the honor their priest-brother had brought into the

village. Above all Johann Baptist had reasons to thank his magnanimous

godmother Theresa and good Valentin. From the beginning they had

helped him decisively to reach his high goal.
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How much he would have liked to offer his first Holy Mass in the parish

where he had been baptized! But against that stood the Examination Law

to which Jordan neither could nor would submit. So he chose the parish

of Döttingen just across the Swiss-German border to offer the Lord a

solemn sacrifice of thanksgiving on July 25. His fellow citizens followed

him there with proud joy. During the remainder of his vacation Jordan

celebrated Mass in the chapel of the castle "behind closed doors." The

few sisters remaining there until they could find a solution for their

property were happy to shelter a new priest occasionally.

Of course, Baptist did not remain secluded in his home village during

the long weeks of vacation. But we have no knowledge of any travels

during that time. First he had to transport his voluminous library from

St. Peter to Gurtweil. See, 7.9. Jordan’s student library. The part that is

preserved is eloquent proof of his multifaceted language interests.

Jordan had no intention to settle down in his home country as a pastor.

In some way his home was now the whole world, not only on account of

languages but more so due to his apostolic openness. Not that he was

looking for missionary adventures, but he simply wanted to help in

announcing Christ. So the Propaganda Fide was the right employer and

Rome was the proper ground for his apostolic plans to sprout and

breathe Catholic freedom. Of course Jordan could not set off without the

blessing of his bishop who willingly assented and at the same time set

him a practical goal corresponding to his special talents: Jordan should

continue to study oriental languages. Such an offer was more than

welcome! Thus the vacation after his First Mass was totally devoted to

preparing for his call to Rome. See, 7.10. Call to Rome.

September 20, 1878, found Jordan still at home since his mother

Notburga wanted to regulate family affairs before his departure for

Rome. See, 7.11. Family matters. His two brothers were in the midst of

preparing to set up their own households. Johann Baptist’s home was

now the vineyard of the Lord.
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7. At St. Peter Seminary. A Closer Look

7.1. Concursus pro seminario: When Baptist Jordan arrived in St. Peter at

the end of October 1877, the results of the examinations for admission to

the seminary had already arrived. The examinations had taken place

from August 14-20. As the practical year at St. Peter was considered

decisive not only for the individual candidate but also for the future of

the entire archdiocese, the concursus was correspondingly carefully

administered. The theologians could not simply present themselves and

then have a happy bishop give his consent to each one. The selection

process was more strict. The director of the seminary had to present each

candidate to the bishop and thus offer a certain guarantee that each

applicant for holy orders was reliable.

The list of applicants for the ordination class of August 7, 1877 is

still preserved. For each theologian who wanted to take part in the con-

cursus pro seminario two things were submitted: the results of all former

examinations about theological subjects, and also a judgment of the

seminary rector about the character of each one. Baptist Jordan was

described to Bishop Lothar as follows: 

6) Johann Baptist Jordan from Gurtweil graduated at the Lyceum in

Constance. He had been a painter before and dedicated himself to

studies later. He has a quite unusual talent and great diligence for

learning foreign languages, and at the same time he possesses an

equally unusual modesty. In his behavior he shows awkwardness and

scrupulosity; his health is in an excited and nervous state caused by the

fatiguing and varied studies. Jordan possesses a very deep piety, a quite

unconditioned and moving dedication to the church and to the clerical

state, for which alone he wants to work and live. He deserves this page

to be completely dedicated to him (F 12/32).

This reference from the "Archepiscopal Director of Superintendence of

the Collegium theologicum," i.e., seminary rector, bears the bishop's hand-

written note: “Archiep. Capitlesvicariate, Freiburg, August 8, 1877 -

Resolve: Ad circulandum, + Lothar Kübel." It was confirmed by the six

archepiscopal consultors with their vidit and their signatures.
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The examinations for the concursus themselves were to be done

orally and in writing. An ad hoc archepiscopal commission was presided

over by Bishop Lothar himself. He held the examination in catechetics

and canon law. Then he presided over the oral examinations, which were

taken in addition to the seven written examinations in dogmatic, moral,

canon law and homiletics. Jordan's marks lay all near “good or very

good” to “very good.” Only in pedagogy and catechetics did he received

the mark “good.”

Of the 14 participants, 12 theologians were called in through the

parish offices by the Archepiscopal Chapter-Vicariate on October 4, "for

October 18, at 11 o'clock a.m. into the Seminary of St. Peter" (F 12/50).

When the day of ordination came there were only eleven.

The certificate of conduct from the candidate’s local parish priest

which the director of the seminary requested for the admission of each

candidate as a matter of form, could only be favorable for the theologian

from Gurtweil: 

Certificate of the parish office: this certifies that the candidate of

theology Jordan, Joh. Baptist, during his holidays here distinguished

himself through a religious-moral life. Gurtweil, October 8, 1877, the

archepiscopal parish office: Fortenbacher (Archives St. Peter, F 12/1a).

7.2. St. Peter Seminary in the Black Forest had once been the Zähringer

“house monastery.” Berthold II, Duke of Zähringen, founded it before

1100. The monastery had seen a colorful history without succumbing.

Two war-like lootings and pillages were followed each time by the

reconstruction of the monastery. Today’s buildings date from the middle

of the 18  century. In 1806 the newly founded Grand Dukedom of Badenth

dissolved the monastery. Already in 1840 the archdiocese succeeded in

securing the building for its seminary. Since 1842 the priest-aspirants of

the archdiocese of Freiburg have passed their year of preparation for

ordination in the quiet, remote St. Peter in the Black Forest. Since 1842

the priests of the Archdiocese of Freiburg have been ordained in the

baroque church of the monastery, which was constructed by the Vorarl-

berger Peter Thumb, the "Constance baroque architect" (as an inscription

in Constance says).
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As the monastery was dedicated to St. Peter, the church ceiling

has frescos in the central and side naves depicting events in the life of the

first bearer of the keys. In the lateral spandrels of the main bay of the

central nave there are pictures of Peter's apostle-companions. The main

altar depicts the Assumption of Mary into heaven, a popular motif at

that time; in the lower part of the picture the apostles are gathered round

the empty tomb of the Mother of the Lord. 

Of course on the baroque altar one also finds St. Michael the

Archangel, defender of the ecclesial faith and life. One also finds the

great counter-reformation emblem of faith: the IHS. At that time this

wasn't just read as the Greek initials for the name of Jesus. Especially

after the terror of the plague and of the following Thirty Years War it

was read as Jesus Hominum Salvator. “Jesus, Savior of Mankind.” On both

sides of the main altar there are the imposing statues of the Princes of the

Apostles, Peter and Paul. The back wall of the pulpit shows the Lord

giving the mission mandate to his apostles: Docete omnes gentes (Mt.

28:19) “Teach all nations.” The monastery’s baroque staircase doesn't

sport fanciful mythological images, but the sending out of the apostles

with the inscription “Euntes in universum mundum praedicate” (Mk 17:15)

“Go out, preach to all the world.” Again the Lord’s commission, but this

time according to another evangelist.

Baptist Jordan’s enjoyment of such apostolic creations in the

monastery in honor of St. Peter was not merely aesthetic. Repeatedly he

let himself be carried away in his innermost thoughts by the force of

their meaning. They responded exactly to the apostolic impulses, which

for some time now had disquieted his heart insistently yet beneficially.

7.3. Priest formators: St. Peter seminarians were entrusted to a group of

selected priests to care for their spiritual and pastoral formation. Among

them Timotheus Knittel, pastor of St. Peter and sub-regent, two tutors

Jakob Schmitt and Augustin Maier, as well as the spiritual Nikolaus

Gihr. Spiritual director Theodor Lender (1813-1887) was as such regent

of the seminary, but because of illness he was on leave during that school

term. He was replaced by sub-regent Timotheus Knittel, who had been

called to the seminary together with him on June 2, 1862. Both were in



      Leonhard Goffiné from Cologne, Praemonstratensian and pastor in1

Oberstein, Nahe (+ 1719) composed an explanation of the Sunday readings in

question and answer form, which still in the 19th century was the most popular

book in Catholic families (new editions also by Joachim, Allioli and Hattler).
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the same ordination class (September 9, 1837). Dr. Knittel was a truly

caring pastor and helped the seminarians become quite firm in pastoral

liturgy as well as in marriage counseling, and in finding their way

among the important laws of the state.

Dr. Jakob Schmitt (1834-1915), a priest since March 7, 1857,

became tutor in the seminary of St. Peter just one year later (May 7,

1858). He exercised the most decisive influence in the instruction of the

future priests. As spiritus rectus of the house, Schmitt was strict and

sometimes a bit pedantic. But all esteemed and loved him because he

was a blameless, even exemplary priest filled with holy zeal for his task.

Indefatigable in the confessional, an excellent preacher, he offered the

seminarians most for their pastoral instruction, especially through his

catechetical talent. His catechism also appeared as a book and was a

valuable tool in helping in their training.

Co-tutor Augustin Maier was the same age as Schmitt (1834-

1888), a priest since August 2, 1859, and engaged at the seminary since

April 1, 1862. His task was primarily introduction to the administration

of the Sacrament of Penance. Through 25 years he helped the alumni

with great love and sympathetic understanding to learn pastoral confes-

sion. He taught them not to use the confessional to apply theological

solutions to cases of conscience, but to help the lives of their fellow

Christians who again and again desired to free themselves from their

faults and weaknesses. 

Maier took utmost care to impress on future priests the neces-

sary service of pastors to simple people. He himself had made new

editions of some Catholic family books, e.g., the “Sick Book” of Fr.

Martin Cochem, the Goffiné, and the weekly Handposille.  He also edited1

“Conversations about the Popular Method of Preaching” of the great

catechist Felix Dupanloup (1802-76), who at that time was better known

in Germany as an educator than as the influential but controversial
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bishop of Orléans, whether for his irenic interpretation of the Syllabus of

Errors (1865) or his promotion of the minority opinion at Vatican I.

From such teachers Baptist Jordan received his appreciation for

catechetical instruction. At that time he noted: "It will be aimed especial-

ly at popularizing theological truths and so making them accessible to

the people" (SD 118). A fruit of catching the catechetical enthusiasm of

these two tutors might also be his emphasis on pastoral ministry to

children, which Jordan noted on the last page of his Spiritual Diary and

which is still relevant today: 

1) As a pastor of souls call the attention of the children with all

strictness to the obligation of making restitution, so that they are kept

from actions that require a fulfillment of this duty. 

2) Teach the children in such a way with all morally allowed means of

instruction, that they never fall into wrongdoing out of ignorance. 

3) Impress deeply on them the importance of forming the habit of doing

good spiritual reading regularly and of receiving the holy sacraments of

Penance and Eucharist every month. 

4) A pastor of souls should also try to keep in contact with the young

people after they have left school (SD 213).

Already then, this clear understanding impressed itself in Baptist's soul:

the divine truths are not announced often enough, not understandably

enough, not insistently enough. He experienced this lack as a personal

call and challenge: "Instruction– instruction, do what you have in mind,

do it if it is God's will! February 14, 1875" (SD 79). He was convinced: 

God will support you, even if your undertaking seems impossible. Oh,

how many children become the prey of ignorance, become devoured as

it were by the hellish spirits, [destroyed] like blossoms during a frosty

night in May. Lord Jesus, have mercy on them (SD 58). 

Already at an earlier time he had made up his mind: 

When you have the chance, draw up a book of meditations for children

up to about 14 years old, in as an attractive and beautiful a form as

possible. Include in it a most urgent warning about sin. Introduce it

with a short instruction on meditation (SD 61). 



      When Jordan began his work he was very concerned to help children cate-2

chetically. Having too few collaborators he at once dared, without money but

also with debts, to build a small print shop to make his catechism pulpit more

effective. While Schorderet dedicated his press efforts mainly to church-politics

and Auer to Christian pedagogy, Jordan remained completely in the catechetical

sphere. In doing so he did not simply turn to the Christian family in Il Monitore

Romano (1881) or in Der Missionär. He also addressed children directly, gathering

them in the Engelbündnis (Angel League) creating special publications: L'Amico

dei Fanciulli (1881) and Manna für die Kinder (1884).
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When Baptist Jordan began "his work," to which he felt himself urged,

from the very beginning he kept sight of the pastoral care of children.2

He couldn't forget it and had to read again and again what he had

committed himself to in St. Peter: 

Press on with indefatigable strength and vigor, so the youth of every

nation possible receive a good Christian upbringing, even if you must

pour out the last drop of your blood for it for the honor of God (SD 58).

His spiritual director was Nikolaus Gihr (1839-1924). A priest since May

26, 1866, Gihr was most of all a teacher of liturgy and dogmatics. His

book "The Holy Sacrifice of the Mass" (1877) remained for decades the

reliable introduction into this central mystery of the church. It is to be

supposed that when the regent fell ill Dr. Gihr took over introducing the

students to ascetics. That Baptist had excellent guidance in this subject is

to be seen from the entries in his Spiritual Diary.

7.4. Titulus mensae [condensed]. The administration of the archdiocese

obliged itself to sustain its priests in case of need, disability, illness or

age. Until 1895, Baptist Jordan was listed in the schematismus of the Arch-

diocese of Freiburg as having the right of such titulus mensae.

Health examinations and health care were not overlooked. In

fact the theologians had to pass a medical examination before being

admitted to orders. We still have the results of the physician's exami-

nation of that ordination class from March 6, 1878. Dr. Wanker's

certificate for all of them is short and definite: "healthy" (F 12/52). This

certificate was a prerequisite for orders and the titulus mensae connected
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to it. To the latter the Chapter-Vicariate agreed on March 12, 1878. On the

same day Bishop Lothar issued the document which guaranteed future

support for the ordinandi from the common church fund: 

Dr. Lothar von Kübel, by God's mercy and the grace of the Holy

Apostolic See Bishop of Lueka, i.p.i., Domdekan and Capelsvicar. With

this we acknowledge that the following: . . . Jordan Joh. Baptist from

Gurtweil . . . have conveniently let us know that they with the help of

divine grace want to join the clerical state and to receive holy ordination

to the priesthood, but that according to the holy church law of Trent

they must be provided for with the titulus mensae because they lack

sufficient proper means. To foster their well-being, and especially their

priestly dignity, we have agreed to their corresponding petitions. In

force of this document we comply herewith if the above-said after the

first [sub-diaconate] ordination they can no longer perform the duties of

the clerical state because of physical disability or because of lack of

means of sustenance before being invested with a legal benefice, that

we as well as our successors will provide them with food and drink,

clothing and other necessities corresponding to their needs, out of the

common means of the church. All these according to the above

indicated canon law and its execution with regard to its contents. In

witness thereof, we had the present document issued and affixed our

greater seal and signed it with our own hand. Thus done Freiburg

March 12, 1879. Lothar von Kübel" (F 12/52).

The sustenance of its priests caused several difficulties to the diocesan

administration. This was due to the fact that the State was administering

the property of the church since the Sperrgesetz of April 22, 1875, and had

made the obligatory contribution of money to the bishops and clergy

dependent on their written agreement to forego church laws in favor of

state laws. With this “breadbasket” law the state could arbitrarily decide

whether and how far the clergy would be provided for according to the

titulus mensae. Baptist Jordan, however, never claimed his titulus mensae

although he was registered in the personnel register of the archdiocese as

entitled to it till after 1890: "Jordan, Johann Baptist, born June 16, 1848 in

Gurtweil, priest July 21, 1878 (Rome)" (Schematismus of 1883, p. 95; cf.,

"Jordan, Johann Baptist, superior of the Apostolic Teaching Society in

Rome, born Gurtweil June 16, 1848, priest July 21, 1878," Schematismus of



      Abbreviations: g v sg = good to very good; sg v g = rather good to good.3
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1891, p. 157). Together with Jordan, under the category "priests abroad"

was also registered his friend "Kleiser, Johann, apostolic missionary in

Freiburg, Switzerland." Only in the Schematismus of 1895 was neither

mentioned any more.

7.5. Pastoral formation: Before ordination the seminary Board of

Directors had again to inform the bishop about individual candidates.

For Jordan there is the following:

4. Jordan Joh. Bapt. from Gurtweil, born June 16, 1848

Pastoral: Confessional - g v sg Homiletic: theory - sg

Marriage Law - sg Composition - g v sg

Lecture - sg v g

Catechesis: Composition - g v sg Dogmatic:

Lecture - g Repetit - sg v g

Liturgy - g Choral - sg v g

(Abilities - g v sg;  Diligence - sg;  Behavior - sg.)3

Characteristics: unfavorable appearance but very courteous, a bit awkward,

clumsy, impractical, very pious, well-meaning and zealous, inclined to

scrupulosity. Works diligently but less practical. (Wants to dedicate himself to

language studies.)

Proposition pro Cura: 2 ½ J The Seminary Conference:

St. Peter, July 11, 1878 T. Knittel, Sub regent

T. Schmitt, Tutor

A. Maier, Tutor (F 12/20)

The day before the ordination retreats began, the physician of the semi-

nary had to submit another health certificate. His "result of the physical

examination of the alumni pro 1877-8" was like this for "Joh. Baptist

Jordan from Gurtweil: nervous sensitivity, but capable for any service."

The certificate was signed, "St. Peter, July 16, 1878, Dr. Wanker - I.

Knittel, Sub-regent" (F 12/54).

Generally, the year in St. Peter was fertile for Baptist's inner life,

a year undisturbed by political turmoil or school exams, nor aggravated

by anxiety for daily bread. It was a year rich in inner experiences.



      This letter shows Jordan’s relations with St. Peter in the Black Forest4

remained uninterrupted.
L. J. Ch. St. Peter, July 11, 1898.

Reverend venerable Father!

On July 5, there was priestly ordination here. 52 new priests left the

quiet rooms of the seminary to go as laborers into the vineyard of the Lord. Now

I enjoy some peace, and can at last answer unanswered letters and finish other

matters. For your Society, which is growing so favorably, I send you per post 50

M in order to participate in the spiritual fruits of your apostolic work. At the
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“In the seminary in St. Peter he was a little isolated and liked to

be by himself; a queer fellow," judges pastor Seidler from Horn on

January 3, 1926 (G-18.177). Fr. Mohr records the comments of the pastor

of Geisslingen, a study companion: "In the seminary he was rather

zealous and quiet, but a little stubborn" (December 1924, G-18.54). This

seems to be the same priest Fr. Mohr knew: Gustav Seiter, born on March

25, 1852 in Rastatt, ordained July 19, 1877 at St. Peter, died March 23,

1941 in Gurtweil. Seiter was pastor in Geisslingen in the Klettgau from

August 4, 1911 till April 30, 1925. Afterwards he served in Horn above

Radolfzell. He is buried in Geisslingen. It is not known, where Pastor

Seiter got his opinion. He himself was in St. Peter’s a year before Baptist

Jordan, but he had known him from his university days in Freiburg.

Certainly Jordan was tempted to isolate himself from others

because he wanted to dedicate all his available time to his beloved study

of languages. In addition his absolute ascetic determination might have

seemed stubborn to some. Baptist Jordan was not the jokester among his

companions. To them he seemed rather too serious, although they all

liked him because of his inner goodness, kind modesty and charming

friendliness.

Nothing is known about Jordan having any special friends in his

years of theology. His academic and spiritual motivations were recog-

nized and admired. But no one wanted to keep pace with him. Jordan

himself was not dependent on any “friend” of his own, but was open

and communicative towards all. His age and life experience created an

additional distance between him and his colleagues, to whom he was

always a helpful and selfless companion.4



same time I ask you to forward the included lists to the corresponding addresses

in Rome. Here in St. Peter almost everything goes as before, the number of semi-

narians is encouragingly great, so that lack of priests will be almost overcome in

a few years. Young forces are now working at my side and with me --sometimes

I feel like an old ruin. I would like to get a short note telling whether the mail

has arrived. May the Holy Spirit abundantly bless you and your work and your

collaborators! This wishes you, yours faithfully Dr. N. Gihr, Sub-regent. (D-1116)
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7.6. Spiritual life: The Spiritual Diary kept by Jordan during his time at

St. Peter gives us plentiful information about his personal aspirations

and his spiritual life. In the space of about 120 pages he wrote what

moved him during that period. Although his notes are not always in

chronological order, and he sometimes leaves part of a page blank for

later annotation, and although he often fails to be exact regarding times

and dates, all of the events given on these pages happened within the

year in seminary. In fact the exact times and dates of the entries within

that year are unimportant since the main events, his ordination and the

retreats preceding it are exactly recorded.

While Jordan's earlier personal notes (July 1875 - summer 1877)

were infrequent, his Spiritual Diary for the year in St. Peter is filled with

memoranda, proposals and hints. They help us grasp how seriously the

30 year-old seminarian took his ascetic-spiritual formation. Even if it

were a problem in pastoral formation to move from purely academic

knowledge to practical knowhow, ascetic formation for Jordan was never

simply theoretical. It had to be lived and experienced. His Spiritual Diary

was intended to help him control himself so that his inner life wouldn't

get bogged down in unconventional pious feelings. Instead, led by a

zealous will in patient discipline, a diary was meant to preserve in a

priest God's corresponding rich fullness and depth: "for better

orderliness keep a diary!" (SD 67).

In his year at St Peter, Jordan also found a healthier relation to

his studies. He had never been dedicated to academics out of pure

ambition. He valued knowledge for its contribution to his vocation. Now

he felt well enough caught up to be able to distance himself from his

studies. His measure was now exclusively the will of God according to

the fundamental rule of the spiritual exercises of St. Ignatius: tantum -



      Of the books Jordan added to his private library at St. Peter we still have:5

Puente’s, Meditationes espirituales, Barcelona: 1856, Vol. III, Nascimento; Francis-

co’s, Manoel do Vida Jesu Christo, Paris: 1854; Hamon, M., Meditationes, Paris-

Lyon: 1876, Vol. I, and others.
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quantum , “completely and more.” Already during his first retreats after

entering St. Peter, Baptist wrote:

Always be indifferent regarding health and sickness, to consolations

and sadness and difficulties, provided that God's will is done (SD 91).

Soon after, he applied the same measure to the studies he had formerly

loved so much:

Moderate your studies, especially those which are not urgently

necessary. What would it profit you if on that account you would love

God even one slight degree less in eternity; consider well, that if you do

not conform your will completely to the Divine Will in this, you could

deprive yourself of very much grace (SD 30-31). 

Some weeks later he asked himself again about the sense of pursuing

knowledge: 

Of what use would all knowledge be to you if you cannot apply it to

your highest goal, but it has to lie there like a closed library? (SD 54).

Of course, Baptist did not simply want to bury his language talent. No,

he wanted to use it according to the fundamental law to which he had

already completely surrendered his future when he entered St. Peter:

”Never seek yourself, but God alone, your supreme Creator and Lord” (SD 93).

Even as a student Baptist got into the habit of reading Scripture or other

valuable spiritual books in their original languages to perfect himself in

those languages. During his seminary year he made full use of this

opportunity within the spiritual regimen, e.g., meditation, spiritual

reading, ascetic-spiritual ongoing formation. He also used to write down

the fruits of his readings for his inner life in their original languages.

It is astonishing what good taste Jordan showed in selecting

spiritual authors.  Certainly, the learned spiritual director of St. Peter5

gave him helpful hints. For a book of meditation Jordan chose the old
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master of spiritual life, Luis de la Purente (1554-1624), and later another

Jesuit, the older Paolo Segnerei (1673-1713). Of course, Jordan read the

former in Spanish (Meditaciones de los Mesterios de nuestra S. Fe - Da la

perfeccion de Christiano), the latter in Italian (La Manna dell'anima). For his

spiritual reading Jordan preferred an English author, the convert and

Oratorian Frederick William Faber’s (1814-1863) All for Jesus, and The

Blessed Sacrament. In regard to French he kept to the Sulpician André-

Jean-Marie Hamon (1795-1874), who above all had rediscovered the

spiritual doctrine of the kind expert of the human heart, Francis de Sales,

missionary and bishop of Geneva (1567-1620), and who had won so

many good followers for this doctrine, to mention just Mgr. Louis

Gaston Adrien de Ségur (1820-1881) and St. John Bosco (1815-1888).

Apostolically stamped saints attracted Jordan very much in his seminary

year. He felt it was recreation to read lives of the saints in his free time.

Just as Jordan was in no way critical of the theology of his time,

as long as it was approved by the church, the same was true regarding

the doctrine of spiritual life. Unlike some others, he never devoted

himself to one certain direction or expected everything to come from

particular devotions. The devotions of that time were more emotional

than critical. They urged the frequent reception of sacraments. They gave

rather much weight to external exercises of devotion. Jordan agreed with

all that, but it was surely not everything for him.

In the devotions of his day, religious piety was decidedly

Eucharistic. Connected with that the devotion of the Sacred Heart of

Jesus had a significant influence. To that was added an affective love of

the Blessed Virgin and a struggling love for the persecuted church and

the pope–the "Prisoner in the Vatican." Jordan was open to these

currents. His diary, however, does not show any pious narrow-

mindedness, although he once notes briefly; 

I. SS. Sacramentum [Most Blessed Sacrament] 

II. Quinquae Vulnera D.N.J. Chr. [Five wounds of our Lord J.C.] 

III. Beatiss. V. Maria Mater mea. [Most Blessed Virgin Mary, my

 Mother] (SD 126). 

But he saw and practiced Eucharistic adoration, expiatory veneration of

the Heart of Jesus and trustful recommendation to the Immaculate
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Mother of the Lord in well balanced mutuality. This did not endanger

but rather enriched the style of his prayer life which had up till then

grown in a very healthy way. It is remarkable that Jordan's prayer was

not one-sided. It was always oriented towards the Holy Trinity. Respect-

ful love of God was the fundamental attitude determining all his prayers

and giving them substance and direction.

In Jordan's Spiritual Diary we find scripture texts. In fact, the

paper book of life was for him the Holy Scripture. 

Always read sacred scripture with great reverence and kneeling, at

least, when you are alone (SD 68). 

In doing so he was well aware that not everything is easy to understand,

and that only priests should endeavor to come to a deeper

understanding of scripture. 

Put a lot of effort into meditating on sacred scripture, into learning it,

into contemplating it, using a good commentary . . . (SD 139).

This proposal shows clearly that Jordan was not so much attracted by

scientific explanations of scripture, but by the interpretations that offered

something to the heart and that were useful to popular preaching. For

him, becoming absorbed through meditating and praying the scripture

was more important than mere study.

If your confessor gives you permission, meditate often, that is daily on

the sacred scriptures (SD 140, during his ordination retreat).

Most of all, Jordan was attracted by prayer itself: 

Carry on your spiritual conversation with the Savior. — Sit humbly and

docilely at His feet and listen attentively to His words (SD 65). 

Every activity not founded in prayer was a priori suspect, and he himself

was not sure of its supernatural value. Already by this time prayer alone

was decisive for him.

Whenever you take upon yourself a significant work, something which

seems most useful and good to you, withdraw if possible for at least a

few hours of recollection with God to examine it further before you

dedicate your complete strength to it (SD 65). 
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However much you work for good, withdraw every day for a few hours

with God in recollected prayer and meditation, or when possible, in

contemplation, to preserve true recollection and peace, or to restore it

(SD 65-66). 

The Savior’s nightly prayer with the Father (SD 52-64) had touched the

seminarian in a special way:

As far as you can, spend some time in prayer during the night (SD 66). 

If your health permits it and your confessor allows it, imitate the dear

Savior often in this, that you spend at least a part of the night alone in

prayer (SD 135). 

Just as when he was a student Jordan was never satisfied unless he could

sit daily for hours in front of his beloved language studies, so the future

priest now felt the urge to dedicate hours to spiritual reading and prayer. 

Dedicate at least three hours a day to prayer (SD 85). 

Though your work be ever so much, still spend an hour a day in

meditation, if your health allows it. January 17, 1878 (SD 48). 

Pray much–pray much–pray much also for the poor souls. Prayer is

especially needed in our indifferent times (SD 85).

Jordan felt at home in prayer, in his real world. Here he experienced the

full reality of creation and redemption. Here the world was not just the

world. Here he traversed heaven and hell. Here he knew himself

protected against the devil and could converse with angels and saints. 

What is more consoling in this valley of tears than to be permitted to

enter into such deep relationship with God through meditation and

contemplation. Oh man, when meditating on and contemplating divine

things, you perform the functions of the angels (SD 61).

Most of all, in his prayers he met again and again with the Lord, whose

holy will alone should lead him. 

At a suitable time each day take counsel with God. Beg him for enlight-

enment so that you fulfill his all-holy will and that he becomes known

and loved by all (SD 59). 
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[For] this is eternal life, that they may know you, the one true God, and

Jesus Christ, whom you have sent (SD 83; cf., Jn 17:3).

Jordan’s personal notes reveal a spiritual life impressive in its depth and

simplicity of faith as well as in its spiritual emotion. This is all the more

clear as it is void of any cleverly constructed linguistic expressions.

Much light of grace must have penetrated into his soul in order to have

thrown such deep shadows of spiritual experience into his diary. Some

are quite personal, not unlike those in St. Ignatius’ spiritual diary.

It is also striking that Jordan's prayers penetrated into his

dreams. He lived united with God even in his subconscious. He was not

an ivory-towered dreamer, no more than was St. Joseph. But he was

convinced that God's provident and helping grace let him experience

"true dreams." And he didn't forget such secret pledges of the Lord.

Jordan was already a deacon, when he made a supplementary

entry to two dream-experiences written earlier in his diary, just because

they were still valid for him. He speaks of one dream in which Mary

with the Child Jesus in her arms assisted him in such a kind way, when

he saw himself pursued by a great number of people, 

. . . that I sank onto my knees, ready to let that persecution break out

over me (SD 121). 

In another dream he experienced his life like someone crossing a deep

abyss, spanned by only a narrow plank. But Baptist was carried safely

over the abyss without effort by someone like a guardian angel. How

valid these two dreams were for Jordan is proved by the fact that he later

added a date, albeit rather inexact: 

The first one mentioned happened at the beginning of my studies, and

the last before that (SD 121). 

In his inmost feelings Jordan experienced God guiding him out of an

almost senseless drudgery and into his apostolic vocation, just as in his

dream God's angels had carried him over this abyss, something he could

never have traversed with his own energy. Equally, the motherly help of

Mary with her child was to him so sure, that he felt ready to confront all

future apostolic struggles. Thus Jordan applied to himself the experience
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of St. Paul: "God has chosen what is low and despised in the world, even

things that are not, to bring to nothing things that are" (1Cor 1:27).

Jordan became a man of prayer, connected to God already in St.

Peter Seminary. He was convinced, 

Of yourself you can do nothing, but omnia possum in eo qui me confortat (I

can do all things in him who strengthens me) (SD 127; cf., Phil 4:13). 

Prayer was his source of strength and solace to overcome his often

grueling everyday life.

In fact, the year in St. Peter was also a year of hard personal

struggles. Jordan had his weaknesses and had to deal with them. Putting

up with the difficulties stemming from his character during this external-

ly heavy year in the seminary was not his only problem. He also had to

become conscious that he, like every Christian, had to carry his personal

cross of life, but that as a priest he also had to be at the complete disposal

to the people of God and to their needs. He had soberly to evaluate

whether he could trust himself to do so.

Jordan was an open-minded and honest man, and he naturally

and without guile expected to find such honest and open natures in his

fellow men. He could not live amid mistrust. He was bitterly hurt by

disappointments caused by people he had confided in. At those times he

sought help through forgiving and forgetting: 

If you are insulted do not move from the spot nor look where the insult

is coming from (SD 75).

As soon as a severe, aggressive offense or upset occurs, do not think

about it for long, but pray with the Savior on the cross, "Father, forgive .

. .” or with St. Stephen, “Lord, do not hold . . .”. If in spite of it, the

interior turmoil and emotion does not diminish then kneel down before

God, the all-meek one, imagine Jesus Christ before you in the moment

in which He received the blow on the cheek, and if possible, make at

least 1/4 hour meditation (SD 30).

Jordan wanted to be good and do good. He strove to shape his character

accordingly. In so doing he hated any mediocrity. His efforts are impres-

sive for their extraordinary growth and strength. He was deeply moved

by St. Ignatius’ dictum: "completely and more:” 
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Encore plus, Seigneur, encore plus! Amplius, Domine, amplius (SD 26). 

Beg God daily for the grace to suffer very much for his glory and for

your eternal salvation. More, Lord! (SD 52). 

His pursuit of holiness was deep and uncompromising. 

Never permit yourself to be led by any passion (SD 92). 

Oh, how passion blinded the Jews as they condemned Jesus to the cross.

Passion -- ignorance (SD II, 4). 

Jordan saw in this the twin forces which prevented the arrival of the

Kingdom of God: he fought against ignorance among the holy, and

against passion among the evil. This was for him the mandate of the

hour to help the Kingdom of God break through. It was quite evident to

him that he above all was challenged.

The first and most important thing for you at all times is and should be

to be holy, pleasing to God, so to live and so to die; whatever in any

way does not lead to this goal or hinders you from attaining it, remove

it with God’s grace. Become great before God and not before the world!

(SD 31).

The more difficulty he encountered with his own shadow of human

failure the more he cried: 

Lord, have mercy on me, a most wicked and worthless servant (SD 70).

His weakened nerves caused by hard studies contributed their part.

Already at that time Jordan fell prey to a certain anxiety and his

melancholy mood also showed up externally. 

As far as possible avoid moods of anxiety, because the Lord is powerful

and he can save you. Endeavor to serve God full of love and joy and,

above all, lay aside any kind of exaggerated anxiety, which displeases

God, for he is not a tyrant. Give more attention at your post to do

everything well and to accomplish much good, rather than fretting over

your past failures (SD 62).
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Jordan's inner life, marked simultaneously by a strong will and deep

emotion, distorted personal moral shadows into giants and he could be

deeply agitated by physical struggles. 

Oh my soul, throw yourself completely into the arms of God; do not

lose heart, even if snares are set for you on all sides; rise up to God,

especially in these terrible and indescribable hours of affliction. Know

that God loves you, even if he strikes you hard and heavy. Still, never

lose courage, and in more peaceful days, prepare yourself for such

violent suffering (SD 37). 

As soon as you notice a severe storm approaching you set everything

aside, if it is possible, and throw yourself down before the All Holy

Trinity, so that through intimate meditation and prayer for assistance

you may obtain a happy outcome. January 7, 1878 (SD 38). 

Never lose heart or be cowardly, but have confidence in God even if the

devil makes trials and dangers appear insurmountably difficult; the

Lord with one word can calm the storm and dispel the darkness.

February 27, 1878 (SD 94, 95).

During the retreat prior to diaconate ordination Jordan went through

Gethsemani hours. He wrote in his diary: 

Oh my Jesus, trials and temptations have come upon me excessively.

My God, my God, why have you abandoned me? Why do you not

relieve your oppressed servant and sheep? My soul is sorrowful even

unto death. Father, if it be possible, let this chalice pass from me, but let

your will, not mine be done! (SD 105). 

Jordan knows only one remedy. He continually returns there to find the

way out of his depression:

. . . pray often for great confidence in God and for unrestrained joy 

(SD 62).

He did not, of course, underestimate the place of his own efforts in

healing. 

As far as possible, put all your effort into being serene, cheerful and

friendly; such [dispositions] promote the well-being of body and soul.

Avoid and despise every melancholic and gloomy mood which by



      Jordan learned this fundamental spiritual rule from reading St. Alphonsus6

Ligouri (cf., SD 22).

      There exists no proof that the illness Jordan caught while promoting the7

Pauluswerk in autumn 1876 was a nervous illness. Kleiser, who is the only one to

touch this, reports what he remembers as an old man almost 40 years later. Also

a personal remembrance of the old Fr. Tharsicius Wolff, SDS of November 12,

1966, that Jordan had told him once that he had ruined his nerves while on

begging-trips for Canon Schorderet, must not be overrated. It is certain that

Jordan damaged his naturally weak nerves through his intense studies. But

being by nature rather more weak than strong also saved the young man from

the draft and service in the war.
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chance comes over you. Oh, how weak and miserable man is! For you,

spiritual, innocent joy is most necessary for spiritual progress; do not

underrate it, but be grateful to God, when he grants it to you (SD 131). 

Even on the day of his ordination he assures himself: 

Note well, that any kind of restlessness does not come from God, no

matter how good its end may be. Try as far as possible to get and keep a

cheerful, happy disposition (SD 141).6

It is difficult to give a valid medical evaluation for this nervous-

depressive suffering which tormented Jordan at that time.  He felt it as7

an ordeal and, at the same time, as something God permitted, which

confirmed him even more in his limitless confidence in God. 

I have no other claim to be heard than out of my profound misery 

(SD 41).

Already at the end of January 1878, he noted in his diary: 

Consider it a very important matter to care for the recovery of your

physical health, so that you may serve God better and do something for

his glory and for the salvation of others (SD 53). 

At the same time he noted for himself a text from the Old Testament: "A

living dog is able to do more than a dead lion" (SD 54; cf., Qoh 9:4). At
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the same time, Jordan learned from such sufferings to have a true

understanding for people tormented in a similar way. 

Console those, especially who are afflicted with profound spiritual

suffering (SD 130). 

Comfort the afflicted, especially those who endure grave spiritual

suffering. Never forget that you are performing a work very pleasing to

God. The Eternal Father sent an angel from heaven to his divine Son in

the Garden of Olives to console the Savior sorrowing unto death, and

you want to deny the same to your suffering neighbor. When you hear

confessions, be especially compassionate and comforting to the sorely

tried (SD II, 5). 

In such melancholic hours the sound and plain spiritual directives of

François Fénelon (1651-1715) or Francis de Sales gave Jordan real

spiritual stability and consolation. 

Avoid long and useless dwelling on your mistakes; because it is a waste

of your time, it discourages you and confuses your mind and heart.

Humble yourself and regret your mistakes as soon as you notice them.

Having done this, leave them aside and continue on your way. Fènèlon.

Lehen, 15 (SD 46).

It is not the person who makes the least mistakes who is the holiest, but

the one who possesses more courage, more magnanimity and more

love; the one who overcomes himself the most and is not afraid to

stumble or fall along the way and even to dirty himself a little, just as

long as he makes progress . . . St. Fr. de Sales (SD 46-47).

After this year, so rich with inner struggles, Jordan is convinced that his

healing consists just in this: that he engage in spending himself

completely for the Lord's honor and kingdom.

[For] “grace is not given according to the capacity of natural powers"

(Aquinas) because we find saints with a weak and delicate physical

constitution who, with the help of grace became giants in mortification;

among others there are Pope Gregory and Benedict Labre (SD 77). 
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Jordan accepted this for himself from Grundkötter's Ascetic as Consoling

Understanding for his own personal situation. So during the ordination

retreats he assails the Lord with prayers:

Oh Jesus, in order that you will deliver me from all my anxieties, my

miseries and weaknesses, and give me back my joy of your salvation, I

hope that I may work for your glory and for the salvation of souls, even

to the shedding of my blood, and that I may really do it! (SD 136-137). 

I hope to be freed from temptations when zeal for souls and for God's

glory consumes me! (SD 137).

Jordan's hope was not frustrated. Although he remained weak in regard

to nerves and conscience, he was (not counting small relapses in times of

almost superhuman emotional stress) generally seen as freed from this

burden of melancholy.

But Jordan was not only tormented by inner suffering. His diary

also shows us that sometimes inner consolation overflowed. During just

such dark times it was important for Jordan to remember such spiritual

hay days. Thus, he savored his visit to the stigmatic Louise Lateau and to

the Roman catacombs, noting during the retreat of March 1878: 

Think what extraordinary graces God granted you when you visited the

highly graced servant of God, Louise Lateau. What longing for the

supernatural, what disinterest in earthly and transitory things. How

willingly you meditated on the holy wounds of Jesus or how you

prayed! Never forget that time and the encouragement you experienced

in the catacombs of Rome! (SD 107).

In addition to the catacombs, the Scala Sancta remained unforgettable to

the Rome pilgrim of 1874. 

As far as possible, try everywhere to refer everything to God and to the

suffering Son of God, for example, when you go up the stairs, think of

the holy stairs, and so forth (SD 110).

Of course, here the confessor or spiritual director in the seminary played

a decisive role. He guarded the residents against being over-zealous and

helped render their discernment of spirits fruitful for their own inner

lives before allowing others to entrust themselves to them. 



-188-

Jordan maintained an open relationship with his spiritual director and

was glad to be able to strive forward in obedience. These good experi-

ences with his spiritual guide in St. Peter found expression in his diary: 

Do not pass over the opportunity of looking for a capable and

experienced spiritual director if the choice of place is up to you. If God

does not want you in a place where you could have access to such a

person, he himself will be your guide (SD 60).

Excitable people who let themselves be so deeply touched by grace and

who orient themselves so ruthlessly to the will of God as Jordan dared to

in the year in St. Peter, are already as human beings inclined to be

plagued by scruples. Jordan certainly was susceptible to this danger but

he willingly accepted Dr. Gihr's help.

The result of such prudent direction and obedient consent was

the extraordinary sensible conscience in Jordan. This conscience urged

him on one hand to an absolute, strict self-control. On the other hand it

led him to conscientious and well-considered decisions. There are

examples of both in his diary, most of all in his notes during the three

pre-ordination retreats (October 1877; March and July 1878). He couldn't

simply live out his piety in those days. 

Before every important action, renew the good intention . . . 

(SD 108; cf., 22).

Certainly, making spiritual retreats three times during the one seminary

year contributed to Jordan’s being tempted to overstress his feelings of

the contrast between the all-holy God and his personal misery.

Be completely convinced that of yourself you are only evil and indeed

worse than your fellow men, and that therefore all the good which God

has bestowed on you or which he works through you are, in a high

degree, gifts or grace from God for which countless other persons

would be more worthy than you. Live especially in this conviction,

because God bestows His grace on you so that you undertake and

accomplish great things for his glory 

(SD 80; cf., SD 50, 57, and many others).

Reflect often on this passage from the holy gospel: They have received

their reward (SD 80). 
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Together with this black-and-white way of seeing things, Jordan

continued to strive steadily for Christian humility. 

Each day humble yourself voluntarily to honor the Crucified and to

obtain humility (SD 68). 

Seek humiliation in everything. Wherever it can be done without

detracting from the honor of God and the salvation of your neighbor,

choose for yourself those things which humble you most. Oh Lord, give

your unworthy servant grace to carry out this resolution! Amen 

(SD 108).

Jordan himself comprehended quite well his desired orientation: 

Whatever the hour, pour out prayer to the Lord. Always be content

with whatever God may prepare for you and however he does it. Prefer

to be humbled by people and to be exalted before the face of God. Talk

unceasing with God, i.e., in all your works look to God. Never say

anything about yourself without grave reasons (SD 72; cf., SD 12).

As much as Jordan endeavored to be unobtrusively content with the “last

place” and not to be a burden to others, so much he kept his eyes open

for the needs of his fellow men.

Furthermore, be especially attentive to the physical needs of others. Do

not shy away from any inconvenience when it is a question of helping

another or of doing a work of mercy. Take care that stinginess and self-

interest never reign in you (SD 56). 

It was also clear to him that being good to one another should not be

limited to glib friendliness, but that mutual love should be a realized

through good deeds.

Make your acts of love of neighbor real through personal deprivation

and sacrifice!! (SD 49).

But what appeared so special in Jordan's priestly disposition was what at

that time was expressed with the pale word “zeal for souls.” Baptist

recognized this apostolic élan as almost the hallmark of his vocation, his

personal charism.
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Oh Jesus, you have called me to work and to labor untiringly for your

glory and for the salvation of souls, [he penned beneath it a convincing]

Deo Gratias (SD 136).

Has God not given you a clear sign of what he has called you to when

in the practice of zeal for souls he grants you the greatest spiritual joy,

consolation and peace of heart? 

In the practice of zeal for souls remain at all times in closest union and

communion with Jesus, without whom you can do nothing (SD 134).

Jordan is so carried away by this desire to live only for God and his

neighbor that he can't return often enough to this point in his diary. He

knows his future life will be most intimately determined by this aposto-

lic imperative. Over and over he wants to present it to himself in its full

importance. 

If you want to die peacefully, then toil and work for the glory of God

and the salvation of souls even unto [shedding] blood (SD 132).

Survey the individual nations, countries and languages of the globe and

see how much there is to do for the honor of God and the salvation of

people! (SD 63). 

In all your actions and behavior, significant and insignificant, let your

guiding motto be: All for the greater glory of God (to God alone be

honor and glory) and for the salvation of souls (SD 67).

Jordan’s apostolic zeal was aroused the most and was always renewed

when he considered the passion of the Lord. 

Let the Passion of our Lord Jesus Christ be a continual motive to love to

suffer with Jesus Christ (SD 123). 

Through him, the Crucified, in him, the Crucified, with him, the

Crucified, begin, proceed, persevere in working for the glory of God

and for the salvation of souls. Amen (SD 118).

One look at the Lord sacrificing himself was enough for Jordan to

reproach himself with lack of involvement. 
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You, oh good Jesus, have redeemed souls with your Precious Blood,

and should I, upon whom you have lavished so many favors, stand idly

by? (SD 137). 

At the same time he needed this apostolic zeal to better find himself: 

Oh Jesus, oh how sweet it is to work and to labor untiringly for your

glory and for the salvation of souls! (SD 138).

He again asked himself before his ordination to the priesthood: 

Is not the only remedy whereby God wants to heal you a fervent holy

zeal, which consumes you as you work indefatigably for the glory of

God and the salvation of souls, directed by good intention and impelled

and driven by the love of God? (SD 138).

That the Mother of the Lord had her proper place in Jordan's spiritual

life was quite obvious.

Never neglect to cherish and to foster a childlike devotion to Mary at all

times, let her be your advocate in all things. Oh Mary, take and accept

me as your unworthy servant for all eternity! (SD 120).

Jordan also spoke of the church as a mother to whom he wanted to

belong completely: 

Always love holy church more; shun no pains or sufferings for this

beloved mother (SD 70).

About the then quite modern veneration of the Sacred Heart, Jordan

spoke only once and this in a rather indirect manner:

Always have a picture of the Sacred Heart of Jesus set up in your room

for veneration (SD 81).

Jordan’s later life cannot be understood apart from his experiences in the

seminary year. They gave the 30 year-old the characteristics and priestly

features out of which grew the later shape of his life–as the tree grows

from its root. In the seminary there were no provisional decisions. There

Jordan made his fundamental decision, from which nothing could deter

him. He had discovered his proper "face" and it bore apostolic features.



      "Che ebbe l'inspirazione di formare la medesima per cinque anni mentre era8

studente di Fliosofia e Teologia . . . ." Jordan to Leo XIII, March 10, 1882 (E-25).

      Thus he is not compressing events when much later Fr. Claver Hassler, SDS9

writes in Die Welt, 1900, nr. 11: "Already at St. Peter, Jordan came to the idea to

found a new religious congregation.”
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7.7. “A Catholic Society”: The inner life of Jordan during his seminary

years not only grew and matured, it required him to define his priestly

vocation. In January 1878 at the latest, we find in Jordan's diary traces of

a still undetermined plan for the future which occupied him thoroughly

and which pursued him relentlessly. His inner disposition may some-

times have attracted him to the possibility of a strictly contemplative life. 

Continue to consider well and to pray for enlightenment, whether you

could not perhaps give greater glory to God and do what is of greater

advantage to your poor soul and to your neighbor, if far from the

world, alone and unknown, you would serve God in prayer, in

contemplation and in works of penance? (SD 38).

But Jordan soon perceived, that such a life could not satisfy his apostolic

vivacity, and he never returned to this possibility.

The inner apostolic urge, which had shown up in him already

when he was a theologian in Freiburg broke through ever more at St.

Peter. Jordan's meeting with Schorderet and Janssen during the Freiburg

and Munich Katholikentage meant more for him than just an invitation for

collaboration. Just after meeting Janssen, Jordan began to devise "plans

of his own" and coaxed them into shape. Years later, Jordan comes back

to this early grace-filled inspiration in the draft of a letter in which he

tries to give the pope an account of his plans and efforts up to that time.8

But only at St. Peter did Jordan find the mental and spiritual free space

which allowed him to grapple with his apostolic vocation.  Already at9

the end of January, Jordan notes in his diary: 

The members of the I. cl. [first class] spend an hour a day in meditation.

 (SD 50). 
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For himself he continues: 

Pray daily that your intention be purified, especially with regard to that

undertaking (SD 50). 

A little later he spoke of an "undertaking" which he considered necessary

to help eliminate the religious ignorance of children and to engage him-

self in the good Christian education of youth wherever or in whatever

nation (SD 58). An encouragement Jordan addresses to himself points in

the same direction: 

Instruction – instruction, do what you have in mind. Do it, if it is God's

will! Feb. 14, 1878 (SD 79).

Some pages later he considers what such planning might mean for him. 

“Prepare yourself for contradictions of every kind, for whatever

physical and spiritual suffering may befall you in carrying out the

work. However, trust in God for whom and through whom alone you

should and can do it. Never be cowardly about it. Rather be glad if you

may suffer much for your Savior.” February 18, 1878 (SD 84).

Elsewhere in his diary where he had organized his daily schedule of oral

prayers for various intentions, he began meaningfully: 

Three or 5 x 5 Our Fathers that I may become holy and pleasing to God,

do much for God and for the salvation of souls, and especially, that I

may successfully begin that undertaking (but may God help you) and

that I may be completely consecrated and dedicated to him; and finally,

holy and pleasing (to God) that I may surrender my life for my Beloved,

who is Jesus Christ, and that, holy, I may depart from this life a martyr

of Christ (SD 89) 

The change here from “I” to “you” should be noted, as well as Jordan's

attempt to stammer his apostolic charism in words, which should not

omit anything of what he desired for his further life.

After being ordained deacon, Jordan's vague urge to undertake

something great for the honor of God and the salvation of his neighbor

began a new phase. The new deacon dared to sketch out a first rough

draft of his planned "Institute." He then outlined what seemed to be

essential for his work (SD 112-116). It should be noted here that this first
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draft of the foundation of an "Institute" has not been preserved. Jordan

himself destroyed it years later, probably during the Advent season 1894.

But this apostolic plan dominated Jordan's thinking and, most of

all, his prayers during the months between ordination to diaconate and

priesthood. 

Carry out that good work for the glory of God and the salvation of

souls, even if you have to spend your whole life for its realization. God,

for whom alone you should undertake it, will reward you in the next

world. Guard yourself carefully from vanity, from self-seeking, self-

complacency and the like (SD II, 4) . . . because without God, remember,

you can do nothing. Recommend yourself, especially in this, to the dear

Mother of God, your powerful protectress and helper (SD 117). 

A few days later he again felt urged to express himself in his diary. 

Oh, carry out the planned work, with the help of God and Mary's

intercession, for the glory of God and the salvation of souls; even if you

will be despised, persecuted, calumniated, misunderstood and ill

treated by all because of it; and even if you have to shed the last drop of

your blood. You have not yet done by any means what Christ did for

you. Often contemplate him dying on the cross, and at the same time,

consider his holy will so solemnly expressed in his high-priestly prayer

before his death. Only the express command of ecclesiastical authority

should be a barrier to you.  – – –  Amen (SD 119).

In the days when Jordan penned the first draft of his "undertaking," he

also thought about where he should begin it after his ordination.

To Rome for half a year and then to Vienna? Lord, enlighten your

unworthy servant! (SD 111). 

Could Vienna perhaps be the suitable place to undertake your work?

The Emperor (SD 112). 

It is not clear, why Jordan put such questions to himself. 

On February 7 of that year, Pius IX had died, and on February

20, Leo XIII was elected to succeed him. But there was turmoil in Italy

which struggled for unification at the expense of the outdated Papal

States. Emperor Franz Joseph of the Austro-Hungarian Empire, on the



      “Primigenia instituti inspiratio,” cf., Vatican II’s, “Perfectae Caritatis” no. 2.10
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contrary, was still considered to be the monarch in whose realm the

church enjoyed the greatest freedom. It is, at least, significant, that Jordan

saw the undertaking to which he felt himself called as important enough

not to start it in the "provinces."

About Whitsunday 1878, Jordan started again to draw up a new

sketch of his planned undertaking. Again he began with his broad vision

which referred everything to God and conceived everything from God’s

point of view. 

In the name of the Father and of the Son and of the Holy Spirit. Amen. 

In God, through God, with God, for Almighty God. 

I. The Catholic Society of clerics and coworkers in the vineyard

of the Lord among all peoples (SD 124). 

Again, not knowing how to go on, Baptist broke off in mid-sentence.

However, in the beginning of this sentence he had succeeded to articu-

late the essence of his plan–the seed of what later came to light after

painful maturing, the "original inspiration" from which the institute was

to take root and to grow.10

In the few weeks between this retreat and his ordination he

repeatedly returned to his “work.” He was so captivated by it that there

was no room for dreary thoughts. Jordan felt in grateful joy, that this

special call of the Lord had a healing effect on him. He increasingly

admonished himself not to give up. He prayed more and more fervently

for clarity about his further endeavor: 

Don't neglect to carry out that planned undertaking, because it was

decided and settled, remember, on frequent occasions– 

(SD 127). [We lack the key to unlock this cryptic remark.] 

Certainly, Jordan also consulted his spiritual guide, who probably told

him to wait and see and encouraged him first to utilize the opportunity

offered by the bishop to study languages in Rome. On the one hand,

Jordan was looking forward to staying in the Holy City again, this time

for a longer period. 



-196-

When you are in Rome, if it can be done, visit the stational churches.

June 8, 1878 (SD 129). 

On the other hand he might have feared abandoning his proper calling. 

Weigh it over well before you abandon that work. Think of the time

when you felt yourself especially impelled to it! (SD 129). 

So he renewed his earlier decision. 

Carry out that planned work for the glory of God and for the salvation

of souls (SD 130). 

Before beginning his last retreat at St. Peter he returned to what had

dominated his prayers and plans for months. 

Remember, with what consolation and joy your planned undertaking

has already filled you. If you want to die peacefully, then toil and work

for the glory of God and the salvation of souls even unto blood. Do not

neglect often to consult the Savior over it (SD 132).

Also during this retreat Jordan in his heart of hearts could not free

himself from his “undertaking.” 

Get on with that work soon, because it is your nourishment which

refreshes you in body and soul (SD 134-135). 

Nevertheless, sometimes he doubted whether he could at all justify the

language studies while there was something more important to do. 

Examine yourself well, whether it is the will of God that you still

dedicate a long time principally to study. Would it not be more

acceptable and pleasing to him, if you immediately set to work and, in

addition, studied only that which is necessary for you? (SD 135). 

So ever more often he prayed: 

Lord, give me, I beg you, the moment and the opportunity to begin!

Oh Lord, how long will you wait?

Oh Lord, I am coming to life again, I am coming to life again!

Oh Lord, what else could console me truly and perfectly, but to

live completely for you and to spend all my strength to pro-

mote your glory and the salvation of souls, and to die for you? 

Accomplish the proposed work with the help of God! (SD 137-138).
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At that time Jordan complained about the fact that in schools of his day

on all levels, from elementary up to high school, too little was said about

zeal for souls. He already envisioned holy apostles hurrying across the

whole world taking the Good News to all: 

Zeal is given too little attention in the schools! Oh, that there were holy

apostles hastening throughout the world evangelizing all! (SD 138). 

He was also sorry for not being ready to bring help to all, immediately

and everywhere. On the Feast of Vincent de Paul he felt how necessary it

was to continue that saint’s work in his own time. 

A Society to help the sick and the poor, the lapsed and the like of a

particular parish or of the whole world! (SD 140).

But for him the most urgent thing was an apostolically orientated

foundation. 

With the help of God and the assistance of the Blessed Virgin Mary and

under her protection, lay the foundation for the S.C. [Catholic Society]

as soon as possible; delay no longer than is necessary! (SD 141). 

Celebrating his First Mass Jordan was completely captivated by this

unique divine call.

Establish the apostolic society and always be of good heart in

difficulties. September 11, 1879 (SD 145). 

Here for the first time Jordan called his plan "apostolic." This should be

its peculiar feature (indoles). Apostolic people should gather in it to

engage and consume themselves in proclaiming the Good News.

Later on many will refuse Jordan's invitations–saying they aim too high!

But doesn't the Lord continuously urge people to reach beyond them-

selves in order to show those of us who are mediocre that our love for

the Lord can never reach too high? After all the Lord's love knew no

measure or limit! For Jordan, at any rate, what the Lord had intended for

our salvation and what he himself still intended could never be too high.

His prayer was only that the Lord would include him. 



      On the First Sunday of Lent (March 10, 1878), Jordan's home pastor had11

called the attention of his parishioner to the two major orders Jordan would

received in mid-March 1878. 
Wednesday, Friday and Saturday are Quatembertage. On Friday and Saturday

our Rev. Bishop will administer to the theologians at St. Peter the [minor]  orders

preceding their ordination to the priesthood. As among the small number of

ordinandi is also Baptist Jordan, citizen's son from here, I ask you to remember

them particularly in your prayers during these days.
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Lord, would that! – Jesus, you know. –  Surrender. Give yourself over

totally to God; Oh Lord, what do you want me to do; speak, Lord, your

servant is listening. Here I am, send me as soon as possible! (SD 144).

7.8. Priest: On July 16, 1878, the Sunday before Jordan’s ordination, the

pastor in Gurtweil announced the great upcoming event at St. Peter: 

Next Sunday, the Most Reverend Bishop will celebrate ordination to

priesthood, and the citizen's son from here, the Rev. Jordan, will offer

solemnly his first holy sacrifice on the 25  of this month in the parishth

church in Döttingen, to which he invites all Roman Catholics from here

to whom he has not sent a special invitation. Before the holy Mass, the

newly ordained priest will distribute Holy Communion. I commend

this small, zealous and enthusiastic, courageous group of priests to your

pious prayer; for, as always, the Divine Savior says to them especially

in our days: "Look, I am sending you into this God-forsaken world like

sheep among wolves, and as they have persecuted me, so they will

persecute you! But rejoice and exalt, your reward will be great in

heaven." (Book of Announcements, Parish of Gurtweil, 1878, p. 84).11

When on the evening of their ordination day, Bishop Lothar said good-

bye to the new priests, he said: "It is good that you don't know what

awaits you!" (Franz Dor, "Franz Xaver Mutz, Vicar General and Dean of

the Cathedral." Freiburg i. Br: 1929.) We may suppose that Jordan's

godmother went to St. Peter to witness the ordination.

Jordan knew that he was bound to the Mother of the Lord

already from childhood. He called her simply "my mother" (SD 126). He

felt it as a special providence to be ordained a priest on her feast day. He

also planned to celebrate his First Mass at her shrine in Maria Einsiedeln,



      A few souvenir cards of the First Mass survive (C-53) on which Jordan with12

his own hand entered the exact date and changed the place of his First Mass. The

multi-colored little images are in the “sweet fashion” and thus were somewhat

expensive. This explains why Jordan had to choose to whom to send a personal

invitation and then ask his pastor to invite all others from the pulpit.

      The original parish church in Döttingen gave way to traffic in 1970. It was13

demolished in the summer and replaced by another modern church.
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Switzerland. But two others had applied there before him. So probably

following the advice of his local pastor, Jordan opted for nearby Döttin-

gen. On the remembrance cards Jordan changed with his own hand

Einsiedeln to Döttingen (Edward Jordan, January 1925, G-18.130).12

Even though on ordination day Pastor Michael Fortenbacher

himself was invited to the First Mass in Döttingen, in the announcement

to the parish he made a mistake regarding the date. "For the first holy

Mass of the newly ordained Rev. Jordan taking place next Sunday in

Döttingen, I want to invite the girls to wear wreaths." (6th Sunday after

Pentecost, 1878, Book of Announcements of the Parish of Gurtweil, 85).

But the First Mass actually took place on Thursday, July 25.  13

The Pastor of Döttingen also invited his parish community to

take part at the First Mass of the new priest (Book of Announcements,

Parish of Döttingen, July 25, 1878). Under "July 21, 1878, Dom. VI. post.

Pent. ‘Scapular Sunday,’” the pastor of Döttingen noted in the Book of

Announcements: "Next Thursday in this parish church at 9 a.m. solemn

First Mass and Blessing of the newly ordained Rev. Joh. B. Jordan from

Gurtweil, in the Grand Dukedom of Baden, to which all faithful parish

members are heartily invited."

At the First Mass of this Gurtweiler priest in nearby Döttingen

the Gurtweilers participated with pride, and it was remembered for a

long time. Widow Schlosser-Vonderach recalls:

He celebrated his first holy Mass in Döttingen in Switzerland, because it

was in the time of the Kulturkampf when all new priests were expelled

from home. But a great many parishioners assisted at his first holy

Mass. Afterwards he remained in Gurtweil for a fortnight, but he could

celebrate only behind closed doors. Before his First Mass he went to his
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school fellows asking them to forgive him everything and to forget his

youthful pranks (I-23).

Even the liberal newspaper Albbote could not ignore the new priests from

Waldshut and Gurtweil. But neither could it abstain from tweaking the

Freiburg Curia, that these two First Masses had to take place outside the

country in Klingnau and Döttingen instead of in Waldshut and Gurtweil. 

Waldshut, July 29. Yesterday the new priest Roth, son of the assessor

Roth from here, celebrated his First Mass in the parish church of Kling-

nau, at which solemn act assisted a great number of girls dressed in

white and many local residents. At noon a great number of visitors

participated at the dinner in the Rebstock restaurant. Another newly

ordained priest, Jordan from Gurtweil, said his First Mass last Thursday

in the parish church of Döttingen. Thanks to the stubbornness of the

Freiburg Curia, these two as well as nine other new priests cannot

perform ecclesiastical functions in Baden and are, sad to say, forced by

the stubbornness of the church administration to look for employment

abroad (Albbote, July 30, 1878).

The ultramontane "Freie Stimme" carried not only a short notice about the

new priests, but wrote in an especially detailed manner about Jordan.

The reader had almost to feel that the editor, Chaplain Werber, was not

only personally related to him, but that he was also well initiated into his

future plans. 

From Lake, July 25. (Our New Priests.) The harvest is great but there are

few laborers–that is what we thought when we heard that 11 new

priests had been ordained in St. Peter. Yes, there are few laborers, and

these few cannot find employment in our midst. One of them, e.g., Mr.

Weiss from Ettenheim, has found a place in the Motherhouse of the

Sisters of Charity in Ingenbohl Canton, Switzerland. Another will

become a tutor with an aristocratic family in our region, a third one

goes to Zurich, a fourth one becomes German pastor at Campo Santo in

Rome; others emigrate into the Diocese of Regensburg, and one of them

is going to the Propaganda in Rome. The latter deserves a special

mention. He is Mr. Jordan from Gurtweil. We knew him when as a 20

year-old painter he walked from Gurtweil to Waldshut in the winter of

1869-70 for lessons in Latin, History, Greek, etc., with Chaplain Werber

in Waldshut. Through his iron diligence and as a real language talent,
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the impoverished student, who had nothing but his confidence in God

and the wish to become a priest, through rare strength of will succeeded

to enter the Unterquinta in Constance as a guest student. Since then,

with the help of God and good people, he has succeeded to celebrate his

First Mass in Döttingen, Canton Aargau. During his holidays he made

journeys all over Europe and he speaks various languages: English,

French, Italian, Spanish, Russian and several other languages, which he

has learned by himself or in the corresponding countries. Now he is

going to Rome to continue his formation and to become eventually a

missionary. Such talents are rare. When we hear and see how these new

priests set out, the wish becomes ever more intense: You Catholics, elect

Catholics so that the Kulturkampf may come to an end soon! (Freie

Stimme, July 27, 1878).

7.9. Jordan’s student library: Since beginning his studies, Jordan as a

poor student had set up an astonishingly voluminous library. How much

he must have had to renounce all other pleasures to acquire a desirable

book! But that didn't oppress him at all. He had to forego many things in

order to be able to buy this or that book which seemed to him important

or useful at the moment. His brother Edward remembers especially his

language library, which he had collected during his study years. “Later

on he had quite a pile of little booklets (about 100) for the various

languages” (August 1924, G-18.22). 

When he later returned home from Rome he tore and burnt some of his

booklets and writings. A whole chest of drawers full of writings and

booklets (written by himself) were still there later. After his mother's

death everything got slowly lost. He practiced various languages,

mostly oriental, and he even practiced Chinese characters (January 3,

1926, G-18.183).

Already in the spring of 1881, Baptist had sent his most important books

to Rome (without the book cases, as he notes in a related letter to Auer

on March 27, 1881).

What still remains of the library, (much of which was later given

away by Jordan or lost) gives us good information about Jordan's



      Cf., catalogue of Jordan’s library with notes of Frs. Horn and Mayer, Rome:14

September 1961.
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studies.  From the Constance years we still have “humanistic” authors.14

Together with the Family Library of German Classics (116 volumes)

there are about 40 classics in old and modern languages. Then there are

23 grammar books, mostly of European languages. There are also 18

theological authors, mostly of a pastoral-homiletic character. Jordan was

also interested in Sailer's Pastoral and Staudenmaier's "The Task of the

Church in the Present Time." The Rule of St. Benedict is also among the

approximately 200 volumes from his time at the gymnasium.

From his time at the Constance gymnasium (1870-1874) there are

grammars and poetic works in Portuguese, Spanish, French, Italian,

Russian, Flemish, Swedish, Danish and English, in addition to works in

Greek, Latin, Gothic, Old-German and Hebrew languages. During his

theological years (1874-1878) there are added Eastern and oriental

languages like Arabic, Sanskrit, Aramaic, Syrian, Chinese, Chaldaic,

Romanian, Japanese, Ethiopian and Persian. Already this "rest" amounts

to 25 foreign languages.

During his study years in Freiburg and at St. Peter the composi-

tion of the library changed radically. There are only about 15 classics and

other books among the nearly 110 volumes from those four years. But

there are still grammar books, almost all of them of oriental languages

(1874, Arabic and Sanskrit; 1876, Aramaic, Syrian, Hebrew and Chaldaic;

1877, Ethiopian). In Freiburg, Jordan bought the book of moral theology

by Hirscher, and Möhler's “Symbolic.” At the time, both books, together

with the works of Sailer and Staudenmaier, were real breakthroughs of

theological renewal, at least in the realm of moral and pastoral theology.

The favorable influence of Prof. Alzog found its expression in the 19

volumes of Patrology which Jordan had acquired with his savings. Three

other books dealt with the Kulturkampf and local church politics. These

Jordan took with him to Rome.

Jordan’s student library is clear proof of how open-minded he

was to formation in the humanities, and how much he appreciated

ancient and modern classics. It also shows his thirst for theological
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knowledge, with special interest in pastoral currents and church political

discussions of his time. The ancient oriental languages exercised a

growing attraction for the theologian; after his ordination they tempted

him to go to Rome for special studies and then to the Orient itself.

7.10. Call to Rome: Already after his return from Chinese studies in

Bredevoort, Jordan had contacted Bishop Jean Raimondi, Apostolic Vicar

of Hong Kong, probably encouraged by his tutor, Pastor Smorenburg. Of

this correspondence only one letter survives. Raimondi, in fact, sent him

a package of Chinese schoolbooks on May 10, 1878, giving him further

advice for his study of Chinese. At the same time, Raimondi thanked him

for a service Jordan had done for him through the magazine Les Missions

Catholiques in Lyon. Raimondi closed his letter, written in French, 

Whatever we can do for you here we are at your disposal. How nice it is

to help one another! Our hearts become larger when we form new

friendships. We breathe the Catholicism of the church. In China, 4,000

miles away, we are united with our Catholic brethren in Germany, who

know so well how to suffer for the honor of our God (D-920).

Already on March 21, Jordan had written to the Rector of Campo Santo

in Rome, Msgr. Anton de Waal, whose acquaintance he had already

made during his trip to Rome in 1874, and again at the Katholikentag in

Freiburg. Jordan asked de Waal to help him find lodging as a priest-

student in Rome beginning in the fall of 1878, 

Because I intend after my ordination to go to Rome to the Propaganda

Fide for some time, at least until next spring in order to improve myself

in languages, especially in oriental languages . . . (CS, F 46/4).

In the meantime, Jordan had also asked for and received permission

from his local ordinary. Bishop Lothar himself introduced Jordan to de

Waal, July 28, 1878, together with a classmate, Franz Mutz, who was sent

to broaden his theological studies in Rome. The bishop wrote:

Another priest will also come to Rome, Jordan, who is a real language

talent, whom I recommend already now to your kindness. I beg you to

let me know the further conditions . . . (CS, F 46/5).
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We also have a June 12, 1878 offer from the superior of a minor seminary

in the diocese of Bordeaux. He would have liked to employ the newly

ordained Jordan as language teacher for German and English. Superior

A. Desclaux described the small wine-town of Ste. Foy-la-Grande in

Gironde, in the most pleasant colors to woo Jordan to agree for the

beginning of October. He also says that Canon Beutter from Freiburg had

recommended Jordan to him. (Beutter got to know Jordan while working

in Freiburg for Schorderet and Kleiser’s press work the summer of 1875

and 1876.) Baptist seems to have offered, either at that time or later

through correspondence with Abbé Beutter, that as a Sperrling he could

join the collegium of priests in the minor seminary in Ste. Foy. But in the

meantime the die was cast for Rome, where he was attracted by language

study in the service of Propaganda Fide and where he hoped God might

arrange that he "would soon be able to do more for the honor of God and

the benefit of his fellow beings," as he expressed himself hopefully in his

curriculum vitae (Rome, Campo Santo, October 26, 1878, F 46/1).

Thus during his holidays Jordan was not troubled by the usual

worry of a new priest wondering about his first appointment. He relaxed

and studied languages. His holiday readings were Fénelon's letters. He

probably did not stay in the cramped Jordan house, but rather in the

Castle where he could study quietly. "By the side of the Castle which

now is the priest's house he always said the holy Mass" (G-18.65).

Furthermore, Jordan, following a tip from his benevolent bishop,

had applied for a subsidy for his studies. 

The Reverend Archepiscopal Chapter Vicariate. 

Humblest prayer of Fr. Joh. Baptist Jordan from Gurtweil for

receiving a subsidy. The undersigned intends to continue his studies in

Rome for further academic formation. Therefore, he asks humbly the

Most Rev. Archepiscopal Chapter Vicariate to grant him a subsidy for

this purpose. The petitioner promises at the same time to show himself

worthy of such a benefit as much as he can. Awaiting a benevolent

consideration, signs . . . J. B. Jordan (F 12/2). 

The application Jordan made soon after his First Mass, bears the note of

receipt of August 1, 1878, along with the note of the official in charge:

"He has been promised the Häussl. Stipd. and goes to Rome for further



      Anton Frässle was superior of the Monastery Gurtweil and at the same time15

pastor of Gurtweil (July 1873 to October 1875, as parish administrator succeeding

the unforgettable Cajetan Gessler, then pastor again from January 1882 -1893

with Grand Ducal enfeoffment). [The remainder of this footnote has been

omitted since the person it refers to has been edited out of the text by translator.]
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language training." August 22, 1878, Jordan received the written grant

from the Chapter Vicariate, signed personally by Archbishop Lothar. 

The Administration of the Pastor Columban Häußler Foundation is

ordered to remit for the year October 1, 1878-79 a scholarship of 800 M.

–Eight hundred Mark– one half before his departure, the other half for

April 1, 1879, to the priest Joh. Bapt. Jordan, whom we have permitted

to go to Rome for his further academic formation. The recipient of the

scholarship will inform the administration of his address. . . .

At the same time the local parish priest was informed, and the recipient

of the scholarship is ordered to account to his bishop "on the result of his

studies, as the foundation document request" (C-55). For Jordan this was

a visible sign of trust on the part of his bishop. It made him happy and

motivated him at the same time to show himself worthy of this privilege.

September 11, Jordan asked for a celebret [proof of ordination

and faculties]. The following day his letter was already at the Freiburg

Vicariate, and on the same day the Chapter-Vicariate sent him the

requested document and noted: "Freiburg, September 12, 1878. The

requested celebret sent off" (F 12/4).

7.11. Family matters [condensed by translator].  On September 21, 1878,15

Baptist's mother Notburga made a Leibgedingsvertrag with her three sons.

Already the day before, she had transferred all her property together

with debts to Martin, her oldest son. Each of the three brothers received

his part of the inheritance as a "donation of their mother," i.e., 1,714 M

and 29 Pfennig. Baptist renounced his “right of home” keeping only the

right of his bed. On the following day he departed for Rome, where he

was expected at the beginning of October. As long as his mother was

alive, he made short visits home whenever he journeyed in South



      Emil Jordan remembers a meeting with his priest-uncle: 16

Once he [Fr. Jordan] came from Waldshut to Gurtweil. On his way he met [Emil]

the eldest son of his brother Edward and asked him who he belonged to. “I

belong to Edward Jordan.” “So to my brother,” he said and went on (December

1924, G-18.52).

The fact that even when he was old Jordan still cared for his relatives at home is

proved by their uninterrupted correspondence–most of which has sadly been

lost. But the little preserved to us by a happy chance speaks clearly enough for

sound family relations.

A postcard of Baptist’s to his brother Edward from Rome on October 17,

1917 reads: "Dear Brother! These days I received a letter from Emil from the

theater of war. May God preserve him healthy in body and soul. I greet and bless

you and all relatives and friends. Rev. Fr. M. Jordan." (F 50/2a. The original is

possessed by Franz Vonderach, Gurtweil). Emil's letter referred to by Jordan has

also been preserved. 
Chivre, October 2, 1914. With deeply moved heart I allow myself to ask you,

Reverend, how are you. Most of all I wish you to be always healthy and well at

your high age. Thanks be to God, I have always been healthy since entering the

war, and I hear from home that my family is also well. Since the outbreak of the

war I have been at the front as a cannoneer and have already endured severe

hardships. But with God's will it will pass again, and end with victory in order

to make our dear people at home happy again. For if we lose, how would our

children and grandchildren [fare]. Also you, not only we, would have to suffer

under the pressure of the enemy's hand. But it will happen according the will of

God to punish the wicked hand that has provoked the war. So we will leave it to

Him. We were on the train for many days and nights and have advanced rather

far into France and [we] fight to our last breath, always with God and Jesus

Christ. Now I will close my letter, hoping that this letter will reach you healthy

and well as it leaves me, and should it not be any more so on this earth, then

with the help of God in the other [world]. Now be heartily greeted from your

nephew Emil Jordan, 3. Inf. Ammunition koll. XV. Army Corps Art. Regt 66. -

Sorry, there's no ink in the war (D-1202. The letter is written in pencil and signed

Enkel (grandson). Jordan in ink wrote precisely: "nephew.")

 

From nephew Emil Jordan more correspondence of earlier years is preserved. On

May 3, 1896, he wrote from Gurtweil that he was attending secondary school

and he asked for stamps for his collection "from foreign countries like Assam,
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Germany and continued to keep good relations with his relatives.  He 16



Egypt, Ecuador, etc." He adds greetings "from my dear parents and grandmother

and brothers and sisters as well as from your devoted cousin Emil Jordan.”

According to local usage, Emil was not so exact in indicating the grade of

relationship. Already at the beginning he writes "Reverend Mister Cousin!" (The

archivist put this in brackets with a pencil and wrote “uncle” beside it. (D-1108)

In a letter of August 15, 1907, Emil communicates that "tomorrow

August 16, [he] would be celebrating his marriage in Maria Einsiedeln with a

daughter of the tanner Flum in Gurtweil." Also this letter is addressed to his

"cousin" and changed to "uncle" by the archivist. (D-1178) Equally from Emil's

sister Sophie, who had married Todtmoos a letter of March 30, 1911, to her uncle

is preserved in Rome (D-1184). Her salutation is "Dear Cousin!" Also Emil's sister

Mary writes on June 23, 1910 to her “Reverend Mr. Cousin" that she was going to

be married on June 27 "with a railway employee in Offenburg" (D-1186).

Some letters are also preserved from Edward to his priest-brother in

Rome. In a letter of December 30, 1909, he sends him good wishes for the new

year. He also adds greetings from acquaintances and "your earlier comrades" as

well as "from my family" and concludes: "Greets you your brother Edward

Jordan" (D-1182). In a letter of December 5, 1913, Edward reports: 
Dear brother! For a long time I have wanted to write you that I was very ill–an

inflammation of the bowels. Senior Officer of Health Bär looked after me each

day as well as a professor from Zurich–had quite good treatment. Now I have

handed over my business to Emil, and live quietly by myself." [He had by now

remodeled his house and] did a little fishing [and] hunting together with some

gentlemen from Zurich who have rented Gurtweil and Waldshut (D-1200). 

In a letter of October 29, 1914, Edward asks his brother to lend him 100 M at 

5% interest for a short time because the local banks had no money. With a certain

pride he mentions his own "beautiful house and 12 acres of beautiful forest" (D-

1204). The letter bears the note (in blue letters): "Soli - neg." Jordan had at that

time more pressing concerns than his brother, so efficient in business. 

We have another letter from Emil of December 31, 1909, wishing his

"Rev. Mr. Uncle" all the best for the new year. He adds: "We would be glad if you

could visit us, because already some years have passed since you have been here

in Gurtweil." Then he asks his uncle for his prayer concluding with "many

hearty greetings, your nephew Emil Jordan and wife" (D-1183).
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was friendly to everyone. They remembered him as the kind priest, who

brought so much credit to his home village that they were proud of him.
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